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PREFACE 


‘THE main object of this publication is 

to present, in simple English, some of 
the works of Sri Sankaracharya in which 
he tried to expound, ina popular style the 
philosophy of the Non-Dualistic Vedanta 
of which he was the well-known founder. 
With this view the present translation has 
been rendered free of technical words and 
phrases, and in some instances, literal and 
technical accuracy has been purposely 
sacrificed in order to make the translation 
readable and comprehensible by itself in- 
dependently of the text. It is however 
hoped that the juxtaposition of the Sans- 
krit text and the English translation will 
serve the double object of enabling the 
student of Sanskrit to understand the text 
better and to correct, by a reference tothe 
text, any defect of expression in the 
translation as an inevitable result of the 
attempt to garbitina popular style. To 
those that have had no training in meta- 
physics or dialectics and have neither the 


leisure nor the capacity to read the origi-- 


nal standard works of Sankara,—mostly 
elaborate commentaries on the Vedanta 
aphorisms, the Bhagavad-gita and the 
Upanishads—a publication of this kind 
should be specially helpful for a proper 
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understanding of the broad outline of 
Sankara’s philosophy of non-Dualism. 
The main feature of that philosophy, as 
will be apparent from a study of the 
following pages, may be summed up very 
briefly as follows: Samsara or phenomenal 
existence, whose main factor is the bon- 
dage of births and deaths in succession 
is unreal and is the result of illusion,— 
the ignorance by which the only and 
absolute reality, the Supreme Self is mis- 
taken for the unreal world, in the same 
way aS a rope may be mistaken fora 
serpent in the dusk of the evening. Both 
bondage and liberation are thus illusory, 
for, since there is no real bondage at all, 
how can there be a liberation from it? 
Yet, liberation dr moksha is relatively 
spoken of and can only result from a 
thorough knowledge of the reality behind 
and beyond and underneath and within 
the unreal. Sankara emphasises the fact 
that such knowledge is not a mere 
theoretical one which can be gathered 
from books or lectures, but is of the 
nature of direct realisation or actual 
experience. The sole source of this 
knowledge is a clear and accurate under- 
standing of the Vedic text “ That thou 
art,” but, however much one may analyse 
its meaning by means of his own reason 
or with the aid of commentaries, the 
direct realisation of the self cannot take 
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place unless the Vedic text in question 
reaches the student through the mouth 
of a spiritual teacher (the guru). It is 
then, and only then that the disciple rea- 
lises in a flash, as it were, ‘‘ I] am Brah- 
man,” the individual soul is seen, at all 
times and in all conditions, to be identi- 
cal with the Supreme Self, and the know- 
ledge springs up that all this is indeed 
the Self and there is naught but the Self. 
This is the highest goal of spiritual 
endeavour, the moksha or liberation of the 
Vedanta philosophy. Further detail 
would be out of place in a short preface 
of this kind, but the translator feels 
bound to call attention to one very 
prominent teaching of Sankara which 
will be evident from®a perusal of the 
present publication,—namely, that devo- 
tion to a personal God (Saguna Brahman) 
is not inconsistent with the true Vedanta 
philosophy, but, on the other hand, 
spiritual perfection of liberation is 
impossible without the grace of God 
attainable by devotion and the grace of 


the Master (guru) who alone can reveal 
the true nature of the Self to the ardent 


aspirant for the Absolute that is beyond 
all word and thought. 


THE TRANSLATOR 


FOREWORD 


I have great pleasure in writing a Fore- 
word to this book and Iam grateful to 
my esteemed friend, Mr.G.A. Natesan for 
having asked metodoso. Mr. Natesan, 
in the course of a distinguished career as 
a journalist, publisher and public worker, 
has been rendering very commendable 
service to the cause of Indian culture by 
the publication of selections and abridg- 
ments from the ancient Indian classics 
with good and accurate English trans- 
lations of them. Infact, he has been a 
pioneer in this field of useful activity and 
richly deserves the warm praise of all 
lovers of our culture. Not the least 
among them is the present one. 

The great Shankaracharya, known 
even in his own day with the honorific 
appellation of ‘Bhagavatpada’ is one of 
the greatest philosophers and spiritual 
teachers of mankind that the world has 
produced. He has madea profound and 
lasting contribution to the world’s 
philosophic and religious thought. His 
inspiration and influence have been very 
great and abiding in his own country 
and have also been feit ina very marked 
degree in the West. I remember in the 
tenth session of the All India Philoso- 
phical Congress in 1934, presided over 
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by Dr. Mackenzie, the eminent philoso- 
phers Eastern and Western, assembled 
there, voted unanimously with great 
enthusiasm for a portrait of Shankara as 
one of the great philosophers of the 
world. Scholars differ greatly as regards 
the age in which he lived, the dates 
ranging from the second or third century 
B. C. to the 8th or 9th century A. D. and 
itis not possible to come to a definite 
conclusion upon the evidences at present 
available. But one thing can, with 
certainty, be stated from the impressions 
gathered from the internal evidence in 
his works and from the traditional 
accounts of his life and achievements, 
that he was born during a very distracted 
and unsettled period in the history of 
Indian thought and culture. He, most 
probably, should have lived at a time 
when the pristine ethical purity and all- 
pervading influence of Buddhism in 
India was rapidly on the decline and, as 
a result, there was great chaos and 
confusion. Innumerable cults and sects 
arose and divided the minds of men. 
Corrupt practices and crude superstitions 
masqueraded in the name of religion and 
attracted many followers. Tradition 
records that there were seventy-two 
cults and sects during Shankara’s period, 
besmirching the fair name of India’s 
ancient noble religion and culture. It 
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was Shri Shankaracharya’s marvellous 
hurricane campaign from Kashmere 
and Nepal in the North to Cape 
Comorin in the South—a campaign not of 
the sword, spelling ruin and destruction, 
but of intellectual conquest, peaceful per- 
suasion, and loving propaganda that led 
to the victorious establishment of the 
unity and purity of enlightened Hindu 
thought and culture and the banishment 
of many superstitions, and _ corrupt 
practices and rites. He based his 
doctrines upon the fundamental truths 
experienced by the immortal seers of our 
race. The Kapalika, the Shakta and 
others like them fell before the sledge- 
hammer blows of his irresistible logic and 
were absorbed into one fold by his over- 
flowing kindness and his_ universal 
tolerance. The ancient well known six 
systems of Hindutheism known as the six 
samayas re-emerged, purged of all ex- 
crescences which crept into them during 
this dark age. Hence it is, that tradition 
refers to Shri Shankaracharya as ‘the 
establisher of the shanmathas.’ Where- 
ever we may go in India, whether to 
Bhadrinath and Amarnath on the snow- 
clad uplands of the Himalayas or to 
Kanyakumari and Tirichendur in the 
extreme south of India, we see still to-day 
enduring evidences of his enlightened 
reforming zeal and spiritual inspiration. 
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He devoted a great part of his energy to 
the composition of beautiful stotras, in 
praise of the supreme deities of the six 
samayas for popular use in our daily 
prayers, and they form a vital part of 
Shankara’s works that we have now got. 
In these poems, we can enjoy his many- 
sided personality as the devout adherent 
of everyone of these samayas from his 
standpoint of the unified and comprehen- 
sive conception of them. Without the 
slightest tinge of partiality or preference, 
he has adopted the stotras to the spirit 
and technique of the various modes of 
worship of these six samayas. He is at 
once, an ardent devotee of Shiva in the 
Sivanandalahari, a pious worshipper of 
Vishnu in the Vishnu Padadikesanta 
stotras, a humble servant of, Parasakthi 
in the Soundarya Lahari and a devoted 


follower of Skanda and Ganapathi in the 
His stotras breathe 


poems in their praise. 

an intense religious fervour and infuse 
the ecstasy and pathos of Bhakti and, 
what is rare, are suffused with the spirit 
of tolerance for the different angles of 
vision of the earnest seeker for the God- 
head. We see in them not the intellect- 
aristocrat or the disputing scholiast or 
the thundering reformer but the devoted 
supplicant at the feet of the Lord who, in 
his infinite wisdom, takes many forms 
suited to the varied mental equipment 


ual 
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and differing tastes of his devotees. We 
find him therein denouncing in strong 
terms the dissipation of the intellect, - 
energy and effort of man in the acquisi- 
tion of book-learning and in fruitless 
logic-chopping disputation. He proclaims 
boldly the unpalatable truth ‘‘ Nahi Nahi 
Rakshathi Dukring Karane” and “‘Vritha 
Kantakshobham Vahasi Tarka Vachasa’”’. 
To him, religion is realisation, not learn- 
ing or dialectic. 


With the aid of his wonderful spiritual 
insight, his gigantic intellect, his intui- 
tive genius, his profound and_ all- 
comprehensive learning and his subtle 
penetrating logic, he constructed the 
many-mansioned edifice of Vedanta and 
rested it on everlasting foundations. 
Though the great Badarayana and 
Gaudapada preceded him in evolving the 
Vedantic thought, it was Shri Shankara 
that established the Vedanta as the 
prince among the darsanas of Indian 
philosophy. Through his marvellous 
Bhashya on the Brahma Sutras and his 
lucid and masterly exposition of the 
meaning of the Upanishads and his clear 
and forcible commentary on the Gita and 
through his simple and easy enunciation 
of Vedantic doctrines in his prakaranas, 
he formulated and popularised the truths 
of the Vedanta and brought them home 
tothe millions of his countrymen. He 
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travelled ceaselessly throughout the 
length and breadth of Indiain anage when 
travelling was by no means easy or quick 
and even walked longdistances barefooted 
and clad in the yellow robes of renuncia- 
tion and spread his enlightened thought 
to all the masses. In his all too short 
life, he worked incessantly for the uplift 
and spiritual welfare of his countrymen 
and devoted all his energy to the service 
of humanity. His loving disciple, 
Padmapada, bears eloquent testimony in 
the Panchapadika to the fame and 
popularity of his great Acharya and to 
the wholesale dedication of his hfe for 
the sake of Lokanugraha, and describes 
in beautiful verse how people flocked to 
him from all quarters to hear the melli- 
fluous flow of wisdom from his lips. 


Though some of his important doctrines 
and conclusions are challenged by the 
other schools of Indian philosophy the 
main underlying currents of thought 
which distinguish the Vedanta as tke 
foremost and distinct darsana have been 
recognise by them all. It is, indeed, 
profitable at the present day to emphasise 
this vital aspect of ShriShankara’s work as 
a philosopher, as we are apt to lose sight 

ze of polemical literature 


of it in the maze D 
that has grown since his day between the 
three great schools of Vedanta philosophy 


which has only brought to the fore the 
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keen differences among them. The 
doctrine of the self-evident validity of the 
Sruti Pramana, and the consequential 
principle of the supreme authority of the 
Prasthana Trayas (Upanishad, Brahma 
sutras and Gita), the doctrine of an ever- 
existent, unchanging Atma, the accept-: 
ance of Iswara as the first cause of the 
Universe as established by the sruti and 
not merely by anumana or inference and 
the theory of Ananda or positive happi- 
ness in Moksha as contrasted with the 
negative view of dukha nivritti of the 
naiyayika, vaiseshika, sankhya, patanjala 
and prabhakara schools of Indian Philo- 
sophy and self-luminosity and the sentient 
blissful nature of Jiva and its charac- 
teristic of doer and enjoyer—these and 
many more are common toall the three 
schools of Vedanta philosophy. All 
these owe their clear elucidation to the 
genius and masterful exposition of this. 
great world-teacher. Even the great 
doctrine of Maya, always associated with: 
his name, has been misunderstood as 
importing the theory of illusion and he 
has been sometimes denounced as a 
Crypto-Buddhist (Pracchanna Bauddha),: 
But it is well to semember that Shankara 
strongly refutes the sunya vada _ of 
Buddhist philosophy, that nothing exists, 
peither matter nor mind, as well asthe 
Kshanika Vada, that nothing exists for 
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more moments than one and the Vigna- 
vada or the theory of subjectivism, the 
denial of the externality of the world to 
the thinking subject. The practical 
utility of the Maya doctrine in its 
bearing upon life consists in its efficacy 
for developing the spirit of unity by 
realizing that differences are unreal. In 
fact, of the three kinds of Bheda, namely 
Sajatiya, Vijatiya and Svagata Bheda into 
which all differences in-the world can be 
classified, Shankara would rejectall the 
three as untrue, while Ramanuja would 
discard the first two and Madhva would 
refute the first. 

Above all, the great services done by 
Shankara is his method of approach 
in the discussion and solution of the 
problems of philosophy. He laid stress 
on anubhava or integral experience, as 
‘the final test of the truth or correctness 
of any solution and on the acceptance of 
sruti as the record of the religious 
experience of the immortal seers of our 
race. He would not pin his faith on the 
validity of the conclusions of the finite 
logical intellect of man. He would often 
denounce the ‘Sugata Samaya ” (Buddhist 
philosophy) for following the method of 
implicitly accepting the dictates of one’s 
own intellect asthe ultimate truth. He 
believed in flawless reasoning aS condu- 
cive to the proper interpretation of sruti 
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and of anubhava and accepted the rigo- 
rous standards of logic in the elucidation 
of spiritual truths. He maintained a 
scrupulous intellectual honesty and rested 
his conclusions upon well-known and 
authentic scriptural authority and on 
accurate quotations therefrom. In the 
enunciation of his doctrines and in his 
refutations of the theories of other 
darsanas he exhibited a calm, sober, 
reasonable and just attitude and as 
Sir Radhakrishnan says ‘he destroyed 
many an old dogma not by violently 
attacking it but by quietly suggesting 
something more reasonable which was at 
the same time more spiritual too.’ He 
rarely criticised without mastering folly 
their intricacies, details and technique 
the other systems of philosophy and 
seldom indulged in vituperative language 
orin attributing motives to his oppon- 
ents. In one place in his writings where 
he exhibited an unusual warmth in criti- 
cising the theory of the Tarkika he 
gently apologises for this lapse by stating 
that he did not indulge in criticism for 
its own sake but for the sake of the pur- 
suit and discovery of truth. He was 
master of a wonderful style and even 
those who criticised strongly his views 
admired the power, lucidity, terseness, 
suggestiveness and beauty of his prose. 
In his own school of Advaita Vedanta he 
/ 
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held a unique place and unlike the case 
of the other darsanas, his doctrines and 
theories have been followed with respect 
and admiration, but never departed from, 
by any of the brilliant galaxy of Advaita 
teachers and writersthat have succeeded 
him till the present day. 

In him, we have the unique combina- 
tion of the saint and the ascetic, the 
scholar and the poet, the philosopher, 
religious reformer, and man of action. It 
is refreshing to read the beautiful account 
of his intense love and devotion to his 
mother in striking contrast to his cold 
asceticism. In spite of the many centuries 
that have elapsed since his passing 
away. his great inspiration and tradition 
have been kept fully alive even to-day 
through the influence of the great Mutts 
he established for the spiritual welfare of 
succeeding generations of his country- 
nd by the illustrious succession of 
es who have adorned the head- 
ship of these Mutts and shed their 
spiritual lustre upon their fellowmen. 

He taught mankind to love truth, res- 
ect reason, practise tolerance and 


men a 
discipl 


realize the purpose of life. None can 


deny his rightful place among the 
immortals of the world. 


«“ Ashrama” 
MYLAPORE. ~ K. BALASUBRAMANIA IYER. 
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ON 
UW elttdid: Ul 
HYMN TO HARI 
> e Fé es 
aaa waar | 
ahares azate adalat 
at Saceararaaysa Hees UX Ut 
I praise, with devotion, the All- 
pervading (Vishnu), Who Himself with- 
out origin, is the origin of the universe, 
in whom this wheel of samsara* revolves in 
this wise, and realising Whom, this wheel 
of samsara is destroyed—that Hari, the 
destroyer of the darkness of samsara, I 
praise. (1) 
*Phenomenal existence; the succession of births 


and deaths. 
707—2 
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Se fecqAard Ss > 
mMeya a frre Garerz | 

aa oma aa frags Baga: 
a Garcearataaa shee i 2 Ul 


Him, from a single aspect of Whom 
this whole universe has sprung into 
existence, by Whom again it is held 
together in this manner, by Whom it is 
pervaded and by Whom it is illumined 
through pleasure and pain,—that Hari, 
the destroyer of the darkness of samsara, 
I praise. (2) 


aden a aq f& ad: wae A 
WATSSA CATON AY TOTATAT | 
Galea SAMAHA: ATAT: 
a darcearataana ats i 2 Ul 


Him, Who is all-knowing, Who is 
indeed all and perfect, who is bliss itself, 
Who resides in the qualities* and has 
therefore endless attributes, Who is 
Unmanifest that differentiates the 


*Sattva, Rajas and Tamas. 
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undifferentiated, and Whois both real 
and the unreal,—that Hari, the destroyer 
of the darkness of samsara,I praise. (3) 


5 ge 
FAM AARAT AT TATA 
eM CMCC EU RICCE SIGE 
PICRIGREIC CINE RCC BSE 
ft Gaara aaa GANS IY Ut 
There is naught else than Him; yet, 
this universe is not his real nature. He is 
not the objective world, for He is of the 
mature of non-objective consciousness. 
And though He is devoid of the distinc- 
tion of the knower, knowledge and the 
known, He is nevertheless always the 


knower,—that Hari, the destroyer of the 
darkness of samsara, I praise. (4) 


ATA SIA AT aT: 
RAIAAISAT FSA | 
MeASETEATATT & Perea 
af Gaeta SANS 4 I) 
Him who is realised as the Supreme 


Lord by those who, having learnt from 
proper preceptors the ‘extremely subtle 
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nature of the Immutable, are engaged in 
the contemplation of the ultimate Unity 
with the help of renunciation, constant 
meditation and firm devotion,—that Hari, 
the destroyer of the darkness of samsara, 


I praise. (5) 


sorararatata fra ete ear 
AAR Agata Freres | 
aftr faa areBrcenta free 
a aarcearafaara afaits Ul ¢ Ul 
Him who is realised as “I am the self- 
resplendent Self’? when, by the control 
of the life-forces, the mind is confined 
within the heart amidst the repetition of 
the sound Om and, all other memory 


being excluded, is merged therein and 
finally dissolved,—that Hari, the 


is 
destroyer of the darkness of samsara, 
I praise. (6) 
5 e 5 e 
4 raed Tanarat Tego 


EAT HRSA YeUAAT A | 
eqrenssmey aataal 4 feectet 
a aarearataarar atts I 9 I 
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Him Whom the knowers of Brahman 
realise by meditation as the Supreme 
Lord within themselves known as 
Brahman, as the secondless, infinite, 
unborn, subtle, inscrutable Resplendence 
residing in the heart and attainable only 
by devotees,—that Hari, the destroyer of 
the darkness of samsara, I praise. (7) 


Arad MAtaarantaays 
RaAdtt AAAI SATS | 
amas aT ree 
t Sarceararaas sets i 


Him Whois understood as the unsur- 
passable bliss realisable only by the 
spirit by those who perceive within their 
own hearts. That which is beyond the 
senses, being realisable only by the 
expansion of the individual self, and 
beyond the cognisable, being cognition 
itself,—that Hari, the destroyer of the 
darkness of samsara, I praise. (8) 


aqed ag wars fava 
augelate fatecat ae ia 
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saad fT GAGA FAST 
q aareardiaaa GRAS US Ul 


Him Whom, the Unborn sages like 
Sanaka meditate upon by understanding 
that every object of perception has an 
underlying reality and is identical with 
Brahman and by realising “J am That”, 
that Hari, the destroyer of. the darkness 
of samsara, I praise. (9) 


a Garceqreafaaat efeate tl 2° Ul 


Him Whom the knowers of SELF know 
as the Supreme Lord “in whom Iam” by 
eliminating as not-I whatever is percep- 
tible, and by realising that bliss which is 
self-resplen dent consciousness,-that Hari, 
the destroyer of the darkness of samsara, 


I praise. (10) 
facat facat Eaaaare afaaet 
aeat fas wreRrars aang | 
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ara te & Wfaaraeqaaa: 
qt GaCeqraaaa STS 1 22 Ul 


Him in Whom the devctees of the 
Immutable, forsaking their bodies, merge 
themselves by realising Him as the pure 
self-resplendent SELF, infinite like space, 
as That which alone remains when all 
that is cognisable and differentiated is 
eliminated step by step,—that Hari, the 
destroyer of the darkness of samsara, I 
praise. » (11) 


edad Baa 4 a aa: 
we aaa a a af a a 
AaAAA AAT AAA: 
ft AACEAPA ag aes ly 22 Ul 


Him Who is in all, Whose body is this 
all,and yet Who not this all, Who knows 
all, but Whom none knows at all, and 
Who, as stated above, holds all this 
together, being the inner spirit thereof,— 
that Hari, the destroyer of the darkness 
of samsara, | praise. (12) 
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aa EBA ale FEM ATTA, 
ERAISSMM VaAAST AAA | 
aaa ATA TATRA 
qt AaCearaaansa HeaATS Ul k3 I 


Him Whois realised as ‘(I am the One 
thatisthe All” by those whosee, by their 
reason, all this universe as existing with- 
in themselves and their own self as the 
Unborn residing in the heart of all 
beings,—that Hari, the destroyer of the 
darkness of samsara, I praise. (13) 


adas: Tate fasa yee 

wer area qeata Bare a7 | 
arent art sIy Teatata sear 

a dateardtaaas sais i ye 


Him Who is described by some as the 
One in all beings that sees and smells and 
tastes and touches and hears and knows, 
and by others as the witness that is the 
seer in all doers,—that Hari, the destroyer 
of the darkness of samsara,I praise. (14) 
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qyaesvqaA faatdaqaea- 
faafgueatra stacey | 
o q fe eat of ° 
@ Garcearaaranast aes 24 Ul 
Him Who is realised as the Supreme 
Lord the SELF that is the knower of 
objects, Who sees and hears and knows 
and tastes and smells and holds this body 
together as the individual self therein,— 


that Hari, the destroyer of the darkness 
of samsara, I praise. (15) 


WAREA WSITAaa ATA 
Zea Ssalt BIR Garaary | 
Sula Stet Basset SF Tear 
a Parganas HVS i eg Ul 
He Who sees objects of gross matter in 
the waking state, illusion in dream, and 
blissful repose in deep sleep and Himself 
in the fourth state and is happy,—that 
Hari, the destroyer cf the darkness of 
samsara, I praise. (16) 


TIS GaSMaAL Tat TTATL 
armantenienarata fata: | 
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faassen: SAS: 
t Gareardaaa seats Ul vs il 


Him Who though pure, imperishable, 
one and unborn, nevertheless imposes 
upon Himself* different qualities and 
different shapes and, like crystalt, shines 
variegated, differentiated and hidden by 
the fruits of action—that Hari, the 
destroyer of the darkness of samsara, 1 
praise. © (17) 


manlawy ugar Taaeat 
eal Wgaat scker Titec | 
Us Get A WASSEAMAASTL 
a Geanceareaaanst aways i Le I 
Him Whois the one Reality, but Who 
owing to the diversity of intellects, is 
conventionally spoken of in various ways 
as Brahma, Vishnu, Rudra, Fire, the Sun, 
the Moon, Indra, Vayu (the God of Wind), 


and sacrifice,—that Hari, the destroyer of 
the darkness of samsara, I*praise. (18) 


* Lit : Sees. + Reflecting external colours. 
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Ae Mel Bead Satake 

Med YS MeasAaeeAaay | 
Zalelal F TRIS Wass 

qT TACT ATTA EVANS I SU 


Him, the Unborn, Whom, at the begin- 
ning of the Taittiriya-Upanishad, 
Varuna explained to Bhrigu* as being 
uncontradictable, conscious, pure, im- 
perishable, transcendental unperturbed, 
unperceivable, without parts, blissful, 
and without a second,—that Hari, the 
destroyer of the darkness of samsara, I 
praise. (19) 


PUMA TAS ALATA 
Aad aaa baa eRreayz | 

frat fst Fe ara aya 
 & Garcerratranst hrs UW Re tl 

Him whom, as stated at the end of the 
Taittiriya-Upanishad, Bhrigu, taught by 
his father, realised as the witness in 
everything after having determined 


within himself ‘lam the Brahman beyond 
*Son of Varuna. 
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these five sheaths of taste, etc. ”,*—that 
Hari, the destroyer of the darkness of 
samsara, \ praise. (20) 


Sarlast wer a aera wea: 
Rass aaa ATI Fg: | 
eal Urasscasa fe azaeataec: 
a Garcearaaarat sears Ul 2 I 
Him by Whose inspiration, by Whose 
power,t and on whom depending, the 
knower of the field} directs the active 
principle in all creatures, and by Whose 
power is impelled the self that isthe doer 
and enjoyer in this world,—that Hari, the 
destroyer of the darkness of samsara, I 
praise. (21) 


Gea Bay AAA AATTT 
STAM: HAAS ASAT | 


We AANICaa A Uh: 
a Garceardaaat aes MW RU 
* The five kosas, namely, annamaya, pranamaya, 
manomaya, vijinanamaya and anandamaya. 
} Maya-sakti, the power of illusion. 
+ Kshetrajna, the individual conscious self. 
|) Chit-sakti, the power of intelligence. 


7 


| 
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Him, the one supreme SELF, Who: 
created all this indescribable universe 
and Who fully permeates every part of 
that creation, being identical therewith,. 
and thus becomes all that is manifest 
and unmanifest,-that Hari, the destroyer 
of the darkness of samsara,I praise. (22): 


FEPAATEA ABMS FAT: 
MeAra: ARATTAT FAT: | 
epasaraaate ger fafrga 
f Taras SANS Ul 2A 


Him Whon, by the help of the Vedan- 
tas, the sciences treating of the self, the 
Puranas, the cults of Vishnu-worship and 
other sciences, may have realised as the 
Supreme Lord within their own selves 
and, knowing thus, have merged them- 
selves into him,—that Hari, the destroyer 
of the darkness of samsara,I praise. (23) 


AGM AAA aaa: 
alg seat Sa Zeay a Sa: | 
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efiaen sarstecarta frat a: 
q Garearaaana Bais i Re Ul 


Him, the resplendent Lord, Who is 
speedily realisable even in this world by 
those who strive to seek him by means of 
faith, devotion, meditation, self-control 
and other expedients, but Who is hard 
to realise even through hundreds of lives 
for those who are devoid of those expedi- 
ents,—that Hari, the destroyer of the 
darkness of samsara, I praise. © (24) 


TATED CATA? TAT 

aa aieaga few afafeta: | 
astlecareferateraataa 

@ Garcearediaarat sas WRU 


Him, the indescribable glory of Whose 
manifestation has been defined by the 
Vedic seers in the passage “All this 
indeed is Brahman,” that is, all this 
being born of Him, being in Him and 
dissolving in Him, is identical with Him, 
like the waves of the ocean,—that Hari, 
the destroyer of the darkness of samsara, 
I praise. (25) 
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eet Waraacast fataass 

WET Tea ort steed efraraz | 
aa deaaeteaaa fet 

@ Tarceararana VHS UW %_ Ul 


Him who isrealised by intense devotion 
as the unborn and_ indestructible 
principle, the pure intelligence residing 
as Witness in the heart, and by medita- 
ting “Iam in Him,” as taught in the 
Gita and in the manner laid down there- 
in,—that Hari, the destroyer of the dark- 
ness of samsara, I praise. (26) 


aad se fay: wageat 
ySasae AraTaTarHlaa: | 


aa aaskarcacH Tassel 
gf Garcearafrarat aaits 1 Rw Ul 


Him, the Infinite, Who, assuming the 
condition of the individual self and 
dwelling in nature, incessantly enjoys 
the objects of enjoyment through the five 
gateways of the senses, and Who, though 
one, appears as different in different 
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bodies like the moon reflected in the 
waters,—that Hari, the destroyer of the 
darkness of samsara, I praise. (27) 


TrUIssaey saa fe eT: 
z ardauate: Geared: l 
Gsé Aisa aseaeaata farsa 
a aarearataast aes I 2% 
Him Who is named Purusha and Who 
is realised, even in this world, as “ He 
who is I is that Supreme Lord and Iam 
verily He” by those who intelligently 
investigate the teachings of Vyasa* and 
understand the distinction between the 
field and the knower of the field,t—that 
Hari, the destroyer of the darkness of 
samsara, I praise. (28) 


UPHUMAHATILAAA St 

4 fares a cary watea | 
GRAS AE JAMA Bard 

a@ Garearafaaat Eanes i % Ul 
* The Brahma Sutras of Vyasa. 


*Kshetra, the field or the body, and Kshetrajna, 
the knower of the field or the individual self. 
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Him, the conscious principle residing 
in innumerable bodies, Whose oneness 
realising, men speedily become Himself 
in this very life, and, in Whom merged, 
they come no more to birth in this world, 
—that Hari, the destroyer of the dark- 
ness of samsara, I praise, (29) 


Samed Wa AAA: 

HA TAMA ATT FAT | 
Asa ast aiseaeaata fsa 

tf SaTLATA ATS EAS I Ro Ul 


Him Whois realised as “He that is 
the Supreme Lord is I and I am verily 
He” by those who understand the unity 
in duality taught by the passages of the 
Madhu-Brahmana* and attain a supre- 
macy that exacts veneration even at the 
hands of Indra,—that Hari, the destroyer 
of the darkness of samsara,I praise. (30) 


Asa VS Boatsea: HUTT: 
qa Aa aaa GIswaEaS | 


-* Brih. Up, IL. 5. 


107—3 
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garaeaareaaa + rece 
a aarcearataaat efeits M22 Ul 


Him Who is realised as the Supreme 
Lord by those who meditate on the unity 
of the SELF, as “ He that, dwelling in the 
mind, impels the body to action, He too 
that, residing in the sun, causes him to 
radiate heat, I am verily He,”—that Hari, 
the destroyer of the darkness of samsara, 
I praise. (31) 


frerataittrer aa: arratret 

qa aeaterraars | 
aarary geate & arafrare 

a Garcearataanst efas i 22 Ul 


Him, the ultimate reality, a spark of 
Whose consciousness reflected in nature* 
cognises the objects of cognition outside 
the;mind, but does not cognise Him that 
dwells within the mind and inspires the 
cognition,—that Hari, the destroyer of 
the darkness of samsara, I praise. (32) 


*i.e., the individual self. 
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ast Sf ta sdker Gras 
Slat Att weataat ae fF Fa: | 
ques sist zereitta fea 
 Gaeardaans eae 1 33 


Him whois realised as “I am that cons- 
cious principle in this body” by those 
who intelligently enquire ‘‘ Who is this 
Shining One inthe body?” and deter- 
mine that this Shining oneis indeed the 
knower, the hearer and the thinker,— 
that Hari, the destroyer of the darkness 
of samsara, I praise. (33) 


& crarcearatrarat afte 82 I 


‘Who indeed can live, if He does not 
reside in the body? He alone, therefore, 
is the Supreme Bliss and He is the 
incoming and outgoing life. By such 
reasoning does the Scripture* declare 
that He is,—that Hari, the destroyer of 
the darkness of samsara, I praise. (34) 


* The Taittiriya-Upanishad. 
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WM ASE AHATIU aT AN AT 
gieatsé saat saat aaa | 
qe afataente fet 
a Garearataana afeits Ul 2% Ul 


“AmIthe vital energy’? Or Speech e 
Or the senses of hearing etc? Or the 
mind +? Or the intellect? { AmIa parti- 
cular entity or the collective whole?” 
Him Who, by thus meditating, is rea- 
lised as “I amthe conscious principle i2 
this body,”—that Hari, the destroyer of 
the darkness of samsara, I praise. (35) 


WE TON Aa SAL A AAISE 
qe gheaienesrtarant = | 
qIsa aireansezenata faz 
at Garg suits i RE Ul 
Him Who is realised as ‘‘I am not the 
vital energy*, nor the body, nor the 
mind}t, nor the intellect{, nor the ego§, 


nor the understanding ||, but am verily 
Hethat the conscious principle in this 


* Prana. + Manas, ¢ Buddhi, § Ahankara. || Dhi. 
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body,”’—that Hari, the destroyer of the 
darkness of samsara, I praise. (36) 


gan eat TAA aa | 
aad ste frat a fazATeT 
@ TACAKA TATA TAS Ul Ao U1 


Him Whom, in the Upanishad of the 
Samaveda*, the father + explains to his 
son }as pure existence, pure conscious- 
ness, the unborn, the real, the transcen- 
dental, the eternal, the infinite, the first 
cause, and by declaring ‘That thou art’’, 
—that Hari, the destroyer of the darkness 
of samsara,\ praise. (37) 


mgd FIA Aart 

gaa ag ata a adie Bera | 
Jat aaa at a fires 

q AAC aapaTT ALAS MU Re 


Him Who is realised as the ultimate 
reality by those who, through perfect 


*Chhandogya-U panishad. +Uddalaka. {Svetaketu 
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absorption of thought”, attain to the 
knowledge of the conscious principle 
within themselves by first excluding all 
conditioned and unconditioned existence 
and then eliminating all that is percepti- 
ble as “Not this”, “Not this ”,—that Hari, 
the destroyer of the darkness of samsara, 
I praise. (38) 


Ha sat TA A eT WATA 
AKvatey gtsacaa: | 
ATASA A Aqsa TT TT: 
a Garcearataarat ears M28 Ul 


Him Who is the warp and woof of the 
web of this universe including the un- 
differentiated ether, Who, is established 
under the designation of the ‘Instructible 
in such passages as “It is not gross, It is 
not atomic etc.”, Who can only be under- 
stood as “‘There is no knower but He,” 
but Who is not the object of cognition, 
—that Hari, the destroyer of the darkness 
of samsara,I praise. (39) 


* Samadhi. 
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aaa PAA ASAT. 
TASISMARAM Al st af EB: | 
28 ukaeadaad wadle 
a Sarearatsanst aes i vo Ul 
Him, the Knower, without realising 
Whom within one’s self as “I am He,” 
all this appears asreal, but, who being 
realised, all this becomes unreal,—that 


Hari the destroyer of the darkness of 
samsara, I praise. (40) 


Wigs sega 24 amsa 
ANTES SST VIATAAATN | 
TETSSAM a Tae a fags 
& Garearaaaat AVS | 2s 
Him Who is realised as the conscious- 
ness that ultimately remains when the 
self that is not free from impurity is 
burnt in the fire of knowledge kindled by 
eightfold Yoga*, like gold alloyed with 
ironin the furnace,—that Hari, the des- 
troyer of the darkness of samsara, I 
praise. ? (41) 


* Yama, Niyama, Asana, Pranayama, Pratyahara, 
Dharana, Dhyana and Samadhi. 
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q fa = = nl 3 fe = 
clararapaaied aeaay | 
weassiaesd srarata aad 
aq Ganeardtaaa efare tl v2 Ul 
Him Who isthe resplendent light of 
consciousness, the first cause, the praise- 
worthy, Who shines likelightning within 
the heart amidst the spheres of the sun, 
moon and fire,* in Whom the sages, wor- 
shipping Him with devotion as the ulti- 
mate reality within their own _ selves, 
merge themselves even in this life,—that 
Hari, the destroyer of the darkness of 
samsara, J praise. (42) 


Wak akata Gat Jet at 

we eidianecs oy arg | 

a warearatrana seis 1 v2 I 
May He, the all-pervading (Vishnu), 


protect this devotee who is an individual 
selttexisting in Himself, considering 


*This is a technicality of the higher Yoga. 
+Purusha. 
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“This devotee praises Me Who am the 
essence of all organs with constant devo- 
tion and single-mindedness and with- 
drawing himself within his own self ”’— 
that Hari, the destroyer of the darkness 
of samsara, I praise. (43) 


EY ta weadsy warifa- 

saranda WTAE F: | 
facotats yota onfa asia sit 

art 24 Gait aati AGeA: | Ys Ul 


He who recites or hears this hymn of 
the venerable teacher, valuable to devo- 
tees and resembling the sun in dispelling 
the darkness of the fear of samsara, 
attains the state of the All-pervading 
(Vishnu) and, becoming a seer, realises 
both knowledge and the object of know- 
ledge* within himself. (44) 


Nl gfe ahtegta: aarar Ul ° 
Thus ends the hymn to Hari. 


™ 


* The Supreme Being. 


\ eaearet 


THE TEN-VERSED HYMN 


aq yf aa at AST A ATT: 
a @ afega at at aot aye: | 
HA AHA TAHA: 
aeasais: Bra: Sawtseq Il ¢ Ul 
Iam neither earth, nor water, nor fire, 
nor air, nor ether, nor sensory organ, nor 
the conglomeration of all these; for, all 
these are transient. Iam He that alone 
remains in deep sleep, the secondless, 
uncontradictable* attributeless Bliss 
(Siva). (1) 
qT AU FT AAAI: 
at A TOraraaNeatshs | 
HAA AA SAAT ATA STAT 
aeaisas: fra: Baretsaq i 2 Ul 
Iam neither castes, nor the rules of 
caste, society and custom, nor for me are 


* Lit. the ultimate remnant. 
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concentration, meditation, Yoga and 
other practices; for, all this illusion of 
“J” and “mine” is rooted in the not-self 
and is therefore dispellable by the know- 
ledge of the self. I:am therefore the 
secondless, uncontradictable, attribute- 
less Bliss (Siva.) (2) 


aT ata frat at at Sat A SAT: 
e 
a dat a Fat a aeat Aaa | 
Gum Menage. 
aeasaine: Bra: Hastsaq Ul 2 
I am neither mother, nor father, nor the 
gods, nor the worlds, nor the Vedas, nor 
sacrifices, nor any holy place; for, in 
deep sleep I am [identical with Brahman 
which however is] not absolute non- 
existence. I am therefore the secondless, 
uncontradictable attributeless Bliss 
(Siva). (3) 
a aga a Stat A TATA 
aT Sat T HaaHeAT AT | 
fafitergyen rasan, 
azalsatrs: fra: Hawtseq uv At 
Neither the Sankhya doctrine, nor the 
Saiva, nor the Pancharatra, nor the Jaina, 
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nor the Mimamsaka, nor any other, holds 
good. For, by special realisation it is 
revealed that my nature is absolutely 
pure. I am therefore the secondless, 
uncontradictable, nor attributeless Bliss 


(Siva). (4) 
€ A 
a alee aT Wal A ada Wa 
a wet a fare a yal Ta fee | 
Pra IVS HET: 
aeaisatrs: Bra: waretseq Ul % I 
I am neither above, nor below, nor 
inside, nor outside, nor middle, nor 
across, nor before, nor behind ; for J am 
indivisible and one by nature and am all- 


pervading like space. J amtherefore the 
secondless, uncontradictable, attribute- 


less Bliss (Siva.) (5) 
a Ie THT ACH a Tet 
q Soot a oa a ara a ST | 
TOT AAT Salaun 
avaisaias: fra: Fawtseq Uw € i 
Iam neither white, nor black, nor red, 


nor yellow, nor bent, nor stout, nor short, 
nor tall, nor even formless; for I am of the 
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nature of self-resplendent consciousness. 
Iam therefore the secondless, uncontra- 
dictable, attributeless Bliss (Siva ). (6) 


aq Sea a are at Breat a raat 

qa a a Ale aT A WI: | 
aera fracaatesy: 
aaaisabe Ga. Sacisea Weil 


There is neither teacher, nor science, 
nor pupil, nor teaching, nor you (the 
hearer), nor I (the speaker), nor this 
empirical universe; for I am the cons- 
ciousness of the reality, which does not 
admit of differentiation. I am therefore 
the secondless, uncontradictable, attri- 
buteless Bliss (Siva). ; (7) 


a Wa W erat at gga: 

at feat a ar asta: aterat aT | 
HATA R AAA TAA: 

raaine Ra SSRIS 
For me ‘there is neither waking nor 
dream nor deep sleep, nor am I the self 


conditioned by any of these three states 
(visva, tatjasa or prajna); for, all these 
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are of the nature of nescience, but I am 
the fourth beyond these three. I am 
therefore the secondless, uncontradicta- 
ble, attributeless Bliss (Siva). (8) 


oft sarqcathe, ATTA 
AAA ATATST AA ATCAT | 
ATARI TIAL 
aeaisatas: fit: Sastsey | & I 
All this universe, being other than the 
SELF, is unreal ; for the SELF alone is all- 
inclusive, constitutes the ultimate goal 
and is self-established and self-depen- 


dent.I am therefore the secondless, un- 
contradictable, attributeless Bliss (Siva), 


(9) 
aah aeaetedas HAT. 
aT Saeed aT WHasay | 
a Opa A Weed eA 
HY Adderdas Adi i Yo Il 


It cannot even be said that It is One. 
How then can there be a second, other 
than That? There is neither absolute- 
mess nor non-absoluteness, neither non- 
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entity nor entity; for It is absolutely non- 
duel in Its nature. How then can I 


describe That which is established by all 
the Vedantas? 


Nl sta sara GATAT Ul 


Thus ends the ten-versed hymn. 


) sergraeenargz 


HYMN TO DAKSHINAMURTI 


faa caeqaarTget fasteaita 
waa HAA Aataraa Tar trea | 


a aVaRgee aaa areas 
wee AeA aa sz Aeferorgds 1 2 


Who, by virtue of the illusion residing 
in the self, sees, as in a dream, the 
universe as existing outside Himself 
although (more truly) it exists within 
Himself like the reflection of a city ina 
- mirror, bnt Who, at the time of the 
awakening, sees naught but His own 
secondless self,—to that Teacher incar- 
nate, the Lord facing the south, be this 
bow. (1) 


imei wee setter ga: 
Alera ease a asa TAA, 


arta fasta waraits a: sat 
aA Hereqsa aH xe fafronAsa 81 


Who like a magician or like a yogi, 
manifests, by His own will, this universe 
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which at the beginning was undifferen- 
tiated like the sprout latent in the seed but 
which subsequently became differentiated 
under the various conditions of space 
and time induced by illusion,—to that 
Teacher incarnate, the Lord facing the 


south, be this bow. (2) 

FAT GAT Ue WTAA 
Maacqaaita ATTA At AITAATAATy | 

TAAL RIAA FACT aAAareatiareN 


we Eqa aa se MekeoryTS tt SU 


Whose light alone that is the reality 
shines in things that resemble non-enti- 
ties*; Who directly awakens His devo- 
tees by means of the Vedic sentence 
“That thou art”; and Who being 
realised, there is no more coming back in 
this ocean of Samsara,—to that Teacher 
incarnate, the Lord facing the south, be 
this bow. (3) 


* Because they have no reality of theirown. The 
self is the onJy reality and all else is illusory. 
207—4 
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MUA PIT ASETRATHSTAT TAT ATAL 
aM Ta J agUlencrare ae: ag | 
Safe TAT ATA ATAA AAT SAT. 
ae AiEqas aH ze AeferoATT | 8 UI 


Whose consciousness flows out through 
the eye and other senses like the light of 
a big lamp placed inside a jar with many 
holes, and (thus) this whole universe 
shines solely because He shines, namely, 
by the consciousness “I know,”’—to that 
Teacher incarnate, the Lord facing the 
south, be this bow. (4) 


qe Tansy aet gfe a aes fag: 
Halsrassraraetatea wtear wat atte: | 
Aastra HleTaAS SAT ASAST LOT 
TH HTSAas aa zz MefarorAgsy 4 UI 


Deluded persons who talk much, but 
who are as ignorant as women and 
children, the blind and the stupid, under- 
stand, as the ‘‘I,”’ the body, or the breath, 
or the senses, or the ever-newly-spring- 
ing knowledge,* or non-entity. To Him 


= The reference is to a certain school of Buddhists, 
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who dispels this great ignorance induced 
by the expansive power of illusion,—to 
that Teacher incarnate, the Lord facing 
the south, be this bow. (5) 


TEAAATHCCAEM AAAS ATL 
GHA: NTT ASAIN: FAM | 
mMatahita WaltA a: Haars 


qa ATR_aaA Aa gz ArefeaoAgy Ul <1 


Who is the inner self which, under the 
veil of illusion, like the sun or the moon 
eclipsed, merely exists t in deep sleep 
owing to the withdrawal of the senses, but, 
which one when He wakes, is recognised 
by Him as “I have slept,’—to that 


Teacher incarnate, the Lord facing the 
south, be this bow. (6) 


areateaty SHattey Tat aaa 


SMFMAGACATAMSAAAHTA TT | 
Slat THe HUtla Usa A Asal Agar 


wa ATEAAa wa sg eheoATa iv Ul 


"Maya. + Since knowledge is latent in sleep. 
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Who reveals to His devotees, by 
means of the blessed symbol, * His own 
self which, for ever, shines within as the 
“JT”, unchanging through all the chang- 
ing states of childhood, youth and old 
age, waking, dream and sleep, etc.,—to 
that Teacher incarnate, the Lord facing 
the south, be this bow. (7) 


Pra qeate aaa Sera: 
irearaan aaa fagararearat Wea: | 

aa crate at a as gear araraenfara: 
we eqs aa ee aheroae tl <I 


Who is the supreme self that, dreaming 
or waking, under the sway of illusion, 
sees the umiverse under various distinc- 
tions such as that of cause and effect, 
owner and owned, pupil and teacher, 
father and son,—to that Teacher incar- 
nate, the Lord facing the south, be this 


bow. (8) 


* The jnana-mudra, in which the thumb and the 
fore-finger are formed into a ring. 


HYMN TO DAKSHINAMURTI 37 


Wises ag: Ga 
zante VU TAT FTAA | 

aafaaa fae Prasat serene: 
ae ARTA Aa zz AeTOTATT US Ul 


Whose eight-fold form alone, namely, 
earth, water, fire, air, ether, sun, moon and 
soul, manifests itself as this sentiment 
and non-sentient universe; than Whom 
supreme and infinite naught else is per- 
ceived by the seekers of reality,—to that 
Teacher incarnate, the Lord facing the 
south, be this bow. (9) 


aaa eEttHaaes TATE yeas 
GUT ATTATIAAT SAS ASHlaare | 

aaianeraaated Mera Ae: 
fata sort Saasateay Moll 


Since, in this hymn, the identity of the 
self with the universe has been made 
clear, by listening to it, by understanding 
its meaning, by meditating on it, and by 
teaching it to others, one will acquire the 
Supreme faculty of identity with the 
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universe, together with the overlordship 
of nature and the eight-fold divine 
faculty. * (10) 


ll afer eferoraghetedia Seq | 


Thus ends the hymn to Dakshinamutrti. 


* afoat, afear, afar, sitar, sifa:, sz, 
gfaca, afaraa. 


WW AIA: 
DIRECT REALISATION 


SLES 


Ae WATTAITSITAATA_ | 
SAT GASH HILT FT AATAST UI ¢ I 
I bow to that Sri Hari (Vishnu), the in- 


finite bliss, the Teacher, the Supreme 


Lord, all-pervading, the prime-cause of 
all the worlds. (1) 


aMagatdas Tard Aeaas | 
‘Utgta sada Tartar TEeseE: Ul 2 


Direct realisation is herein expounded 
,asS a means to liberation. It should be 
studied, again and again, with great 
effort, only by the wise. (2) 


BIMAATAT ATA Scarsarrey. | 
aad saat AeaGETy Ul 3 A 


By following the duties of one’s own 
caste and order, by asceticism and by the 
propitiation of Hari, men will gain the 
four-fold requisite of 


freedom from 
desires, etc. 


(3) 
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ban ° 
rafearaurdy aura frsaeag | 
La ~~ . an 

aa arate awa ate fade | ¥ II 

Spotless freedom from desires means 
such a dissatisfaction in respect of all 
objects from Brahman down to the inani- 
mate as is felt in respect of the excrement 
of a crow. (4) 


Mamas fe saa TeTCATT | 
wey at here: arahaaat aga: a 4M 


Discrimination of “the real means the 
determination that the nature of the self 
is eternal while all that is perceptible is 
otherwise. (5) 


Ged MaMa: aasatata atsza: | 

fret Tas sa sahrfad ell. 

The constant eradication of mental 
impressions is called control of mind. 


The restraint of external activities is 
called control of body. (6) 


frrra: qoata: ranactafe ar | 
| Ged agar fatten at gar AaT IY Ui. 


» 
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Extreme abstention is the turning away 
from the objects of enjoyment. The 
endurance of all kinds of pain is called 
resignation, which is beneficial. (7) 


frmaraaareay ake: eta faa | 

PRT Fae Bataaaa waz cll 

Devoted belief in the saying of the 
Vedas, and of the teacher is called faith. 


The concentration of the mind.on the 


reality that is the ultimate goal is called 
balance. (8) 


TARA: HIT A AMeHaT FAA | 
aft Ut Geet gheawom A ATA 8 


Desire for liberation is the name given 


to the intense thought ‘How and when, 
O Lord, shall liberation from the bonds 
of Samsara come to me?” (9) 


SHUI fae: Tete fe | 
HAST SAAAGCAAAAA: DAM ATDAT Moll 


Whosoever desires his own welfare 


should, after acquiring the above men- 


tioned qualifications, commence the 
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enquiry with a view tothe attainment of 
kvowledge. (10) 


sere frat art frarcoeazersT: | 
eT VaTdata fe waar faa Hea 128 Il 


Knowledge cannot spring up by any 
other means than enquiry, just as the 
preception of things is impossible with- 
out light. (11) 


aisé Hulue sa at ar wdisel fra | 
sua fantdle faa: asset: Ul 82 Ul 


“ WhoamI1? Howwas this (universe) 
born? Who is its Maker? What is its 
material cause?” This is the kind of 
enquiry referred to above. (12) 


ag TAT Sel AE ATTA | 
cao: Beales: Alsastest: ll 23 Ul 


“I am not the body which is a mere 
conglomeration of the elements, nor am I 
the group of the senses, but am some- 
thing different from all these.” This is 
the kind of enquiry referred to above. (13) 
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SHANG UT Aaa Wasa | 
Geet fafaa: wal fare AtsaAtET: Ul Lvl 


“All this (universe) has its origin in 
ignorance and is dissolved by knowledge, 
. Desire, in its various aspects, is the 
mainspring of all action.” This is the 
kind of enquiry referred to above. (14) 


CAMASMa AAS GEA ASAT | 
Ba ALAIs al AAT: GsaMETM: UW Vw 


“The prime cause of both these (viaz.,. 
ignorance and desire) is the one, subtle 
and immutable Reality, even as the clay 
is the prime cause of the earthen vessel 
etc.” This is the kind of enquiry referred 
to above. (15) 


HEARS FEAT lal Gall ATTA: | 
ATE ATA Greeal fare: AsasvET: Us A 


“IT too am the one, subtle, and im- 
mutable Reality, the knower, the witness, 
Iam That, without doubt.” This is the 
kind of enquiry referred to above. (16). 


* Brahman. 
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onan fatter aa tal serra: | 

was sara Raa: TT Ys Ul 

The self is without parts and without a 
second; but the body is comprised of 
many parts. And yet they identify the 


1wo. Can any ignorance be worse than 
this? (17) 


orem ferarraeareacel ent fracas: | 
amare asad Peueataa: TI CII 


The self is the ruler and subjective; the 
body is the ruled and objective. And yet 
they identify the two. Can any igno- 
trance be worse than this? (18) 


AA AAT: Goat Sel uiaualsala: | 
qaees Wed Reuse: TOI 23 Ul 


The self is of the nature of knowledge 
and pure; the body consists of flesh and 
is impure. And yet they identify the 


Can any ignorance be worse than 


two. 
(19) 


this? 


AeA Ahh: Gal CaeTAa =a" | 
THA Tater ASAT: TL Il 2 UI 
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The. self is that which illuminates and 
is absolutely pure; the body is inert.* 
And yet they identify the two. Can any 
ignorance be worse than this? (20): 


erent fret fe ag telstra TAA: | 

aALaa agate PHAAAAA: THU Rk I 

The self-.is eternal and real by nature ; 
the body is transient and unreal. And 


yet they identify the two. Can any 
ignorance be worse than this? (21) 


AAAAAMAT ATTMATAAAT | 
aTMaesaaS aaa Ta FerSt UR 


The resplendence of the self consists 
in its making all things cognisable. Its 
shining is not like that of fire etc., for 


there is darkness at night (in spite of 
their presence in one place), (22) 


qelsefuaa qe: Heat fesaet Ta: | 
Hamas Akal AegGSaA AIT It 22 Ul 


* That which is illuminated. 


46 SELECT WORKS OF SANKARA 


He who thinks “I am the body” 
remains, alas in ignorance, as also he 
who thinks “this body is mine,” as if he 
were always looking at an earthen vessel 
belonging to him. (23) 


aaaté aa: aed: afaaareeaT: | 
me Fal aR safrgead Fa: 2 Il 


‘“‘T am indeed Brahman, without differ- 
ence, without change, and of the nature 
of reality, knowledge and bliss. I am not, 
therefore, the body which is unreal.” 
This is what the wise call knowledge. (24) 


fafaara facraret facaentsaneaa: | 
me Fal Tag aargers FA: 1 2 Ul 


“T am without change, without form, 
without blemish and without decay. Iam 
not, therefore, the body which is unreal.” 
This is what the wise call knowledge. (25) 


aan fara ffsetsentad: | 
ae tel GaN afagerd Fa: | Xe I 


‘“-I am without disease, without ap- 
pearances, without alternatives, and 
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all-prevading. I am not, therefore, the 
body which is unreal.” This is what the 
wise call knowledge. (26) 


fot fatten frat fagwtserae | 
WE Fal GARD arafegeaa FA: | Vw Ul 


“Tam without attribute, without action, 
eternal, eternally free, and imperishable. 
I am not, therefore, the body which is 
unreal.” This is what the wise call 
knowledge. (27) 


ust Fearaisaed: TEISEAMASAT: | 
ale Fal TARA aTageIA FT Re 


“J am stainless, without motion, with- 
out end, pure, and devoid of old age and 
death. I am not, therefore, the body 
which is unreal.” This is what the wise 
call knowledge. (28) 


SVS MAT Get GUNA FT AAAAT | 
fe Fa AAA Tara BAT AT 11 29, 
Why, fool, dost thou imagine to be an 


absolute void the self which is different 
from the body but which resides even in 
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your body as the informing spirit * auspi- 
cious, real, accepted by all? (29) 
AMM WY FA ST AM FFA A FSA | 
: 5 g a 
Sell AsTAe YS WATE: |! 20 Il 
Fool, learn from the Veda and by 
reasoning the nature of the own self 
which is the informing spirit beyond the 
body, absolutely real by nature and 
utterly incomprehensible by men like 
(30) 


you. 
aéaeea faeaa oH aa fega: 9t | 
WRAITH WA: BT MEH: FATT URI 
That which is denoted by the word 

“I” forever remains sole and transcen- 


dental. That which is gross, on the 
other hand, undergoes multiplicity. How 
then can the body be the self ? (31) 


we gee fragt ta) czar Rea: | 

aaratate Premed MEH: Far UR 

The “I2’ is assuredly the preceiver 
and the body the perceived, as is evident 


from the expression ‘“‘ this body is mine.” 
How then can the body be the self ? (32) 


# Purusha. 
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ae framdine tet fret fracas | 
gla aalad BlaeT MEH: FATT I 23 
It is a matter of direct experience that 
the “I” is devoid of change, whereas 


the body is undergoing incessant change. 
How then can the body be the self? (33) 


FAITH AAT TAT FRIST | 
fafaoria yea FI RSH: FATT AW RV UI 


The wise have ascertained the exact 
nature of the self fromthe Vedic passage 
‘““Than whom there is naught higher, 
etc.”* How then can the body be the 


self? (34) 
g x 5 
aa Jer alt ge gerard | 
AYA WA: AA BT MATH: TAL URAL 
It is further declared by the Veda in 


the Purusha-sukta that all this universe is 


verily the self. Howthen can the body 
be the self ? (35) 


HAG: JVI: Awl sezIVaTshs = | 
APAASALIS: BT TE: TAL Rel 


*'* Than whom there is naught else that is higher 
naught that is smaller or bigger. Itstands in space 
unmoving, like’a tree. By that, which is the ‘elf all 
this universe is filled,” 


T07—5 
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Further, it is declared in the Brihadar- 
nyaka Upanishad that the self is inconta- 
minable. How then can the body, con- 
taminated by numberless impurities, be 
the self. (36) 

daa 4 Gare satfare TET: | 

TS: WHAGASA BA ASEH: FATT IRI 

In that same Upanishad it is declared 
that the self is indeed self-resplendent. 
How then can the body, inert and requir- 


ing to be illuminated by another, be the 
self ? (37) 


Trash sAavSa ae Sesser: | 
Maa WHS JSS SaTAATT 11 RC II 


Even the ritual portion of the Veda 
declares that the self, distinct from the 
body and eternal, enjoys the fruits of 
ritual after the demise of the body. (38) 

fos aa AS cae frat = | 

AoA AHA VIGATAAT Ul 23 I 

Even the subtle body*, composed of 
many parts, unstable, objective, mutable, 


finite, and unreal,—how can it be the 
self ? ‘ ’ (39) 


 *Linga-sarira. 


DIRECT REALISATION dl 


Uy VAST AAT FHI SIT: | 
TAKA AAG AAAMISEASAA: 11 Yo II 


Theself is thus distinct from both the 
gross and the subtle bodies. It is the 
informing Spirit, the Supreme Lord, the 
soul of all, identical with all, beyond all 
the “I”, the immutable. (40) 


saeMa WaT Baa | 
AE THAT aa: fH Fearaar i vz it 


(Says the opponent.) By the above- 
distinction between the self and the 
body, it only follows that the manifested 
world is real, as declared by the science 
of logic. } Your aim therefore fails. (41) 


gaAeevad sates farieay_ | 
Sati PENTA TART VHegead Ul Bz Il 


(This isthe answer.) By the above dis- 
tinction between the self and the body, 
the identification of the body with the 
selt has alone been refuted. The unrea- 
lity of the body as a separate entity will 
now be clearly explained. (42) 


2 


+ Tarka-sastra. 
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FeTAOTA asl Atal tT Hera | 
Haat FT BT aa Tt WIN Far | ¥3 Il 


Since consciousness is one by nature, 
no distinction is admissible under any 
circumstances. Even the condition of the 
individual soul must be understood to be 
unreal, like the apprehension of a serpent 


in arope. (43) 


CHAMAIT TATE AG | 
ale asta: araearattor aor sll 


As the rope, in consequence of one’s 
ignorance of it, appears in an instant asa 
serpent, so does consciousness, which 1S 


ever pure, manifest itself as the universe- 
(44) 


Sta Was raisers frat | 
THAT TASH Aaa T VAT | FS Ul 


There can be no other material cause of 
the universe than Brahman. A) this uni- 
verse, therefore, is only Brahman and 
naught else. (45) 


sme feat atarata Aaa | 
afa ald Te ara VTAMAAT: Fa? 11 VE Ul 
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The distinction of the pervader and 
the pervaded is unreal by reason of the 
declaration “The self is all.” If the 
highest truth is thus understood, how can 
there be room for difference? (46) 


Fa Pata Tat AAA BAA fe 
HT UTA waa: Rad BST Ul vo Ul 


Indeed, multiplicity is directly contra- 
dicted by the Veda.* How can there be 
any manifestation different from the one 
(secondless) cause? (47) 


qaisht fife: ser wary a wate | 
Ze Taal aaa Alaa ahead AT Ul Be UN 


The Veda has also pointed out the evil 
consequence, namely, that the man who, 
duped by illusion, perceives multiplicity 
in this world, passes on from death to 


death. t (48) 
FAT: AYA AAA TAA: | 
TAlSAa AAT Waa tl BS 


* ae alatsi {Hala i.e. there is naught of 
multiplicity in this word. ; 


+ i.e. Is born again and again : does not become free. 
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All creatures are born of Brahman, the 
Supreme Self. One should _ therefore 
understand that all these are Brahman 
itself. (49) 


Aaa agar water fata = | 
qaoaty carte faardifa afasrm 1 se I 


The Veda has declared that Brahman 
alone assumes all names, all forms and 
all activities. (50) 


GUIISAAMS Garter A PIA | 
FAN AAAI ANT TAA WAT AZ Ul 


Whatever is made of gold retains for 
ever the nature of gold. So, too, all that 
is born of Brahman is of the nature of 
Brahman. (51) 


STAAL Fal STATA TTA: | 
meatcels PSA WA TMA TAT 42 


The Veda has declared that the igno- 
rant man who rests content with making 
the slightest distinction between the 
individual soul and the Supreme Self is 
exposed to danger. (52) 
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ha os 
FASATSAC SA MALTA TIAA | 
(SN 
AIA Fal AT AaLETA ATVTHT 1] 4 Ul 
Where there is duality by virtue of 
ignorance one sees all things as distinct 
from the self. When everything is seen 


as the self, then there is not even an 
atom other than the self. (53) 


AAAI Yaltt MAT STAT: | 

Tt Ta Wall TF Aatstadtaa: All 

For him who has realised that all 
beings are the self, there is neither delu- 
sion nor misery, since there is no second, 

(54) 

quate fe aaa waRAaaat Rear: | 

afa frente seat geqrevaerer Ul 44 

It has been established in a passage of 
the Brihadaranyaka that this self is 
Brahman itself which is everything. (55) 

AAS Sal SATEITATAss Gz | 

HAN AM VA SALATATT: it 4G Ul 


This world, although it is the object of 
experience and of phenomenal treat- 
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ment, is yet unreal like a dream, because 
it is followed by contradiction.* (56) 


eal aosee: sash a fe ATT: | 
aaa a afta casts Gat TU AY II 


A dream, becomes unreal in the waking 
state; nor does the waking state exist in 
dream. Both dream and waking are 
absent in sleep, and sleep too is absent 
in dream and in waking. (57) 


qaay wakasar yoraatataaay | 

AS Fer Toda fan aaBreteas: | 

Thus all the three states are unreal, 
being produced by the three qualities.1 
The Eternal is the witness of these three 
states, beyond the three qualities, the 
One that is pure consciousness. (58) 


agate Teunea gut at wrakafay | 
qeenent Saey Perarer + gzafs Asli 


Just as one sees not the separate exist- 
ence of the pot when he knows that it is 


4% Whcn Brahman is realised. 
+ Sattva, rajas and tamas. 
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clay, or the illusive existence of silver 
when he knows that it is mother-of-pearl, 
so too does one see not the condition of 
the individual soul when he knows 
Brahman. (59) 


aa ale aaa HAH HIST | 

awl  wraealastiaseretat Tx Ul Ee Ul 

Just asa pot is only a name of clay, an 
ear-ring of gold, or the (illusive) silver of 


mother-of-pearl, so too is the individual 
soul a name of the supreme. (60) 


gag salir Tse TIT AL ASATS | 
Fert FIT won ages Pages ll $2 Ul 


Like the blueness in the sky, like the 
mirage in the desert and like the illusive 


appearance of a person in a post, so is 
the universe in Brahman, (61) 


ae Bet Taat WIgit ge Fa | 
IMSS Bra Asa saat: | 


Like a ghost in vacant space, like a 
city of the celestials* and like two moons 


* An accidental formation of the clouds resembling 
a city. 
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in the sky, so is the existence of the 
world in Brahman. (62) 


qT WFEISAGAT GLAST, | 


Tae ay & aavslaatatsseaat I 


Just as it is water alone that appears as 
waves and tides, and copper alone as ves- 
sels, so does the self alone appear as 


many universes. (63) 


Tea AA Teal Tearar fe acca: | 
Wart Prarafet 4 tagaad: | gv Il 


As theclay alone appears under the 
name of pot, asthe threads appear under 
the name of cloth, so does Brahman 
appear under the name of the world. It 
(Brahman) should therefore, be realised 
by the elimination of name. (64) 


aati saaqereg aaron feat Sat: | 
aaa fasta sea fe settee gS I 


All phenomenal life is possible for men 
only by virtue of Brahman, just as the pot 


———— 
? ae 
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is possible only by virtue of clay. But 
men do not understand it thus, owing to 
ignorance. (65) 


FARA MAARA TeAAAT | 

TAT Agharat TAAAMTTE Ul Sg Ul 

Just as the relation of effect and cause 
always subsists between the pot and clay, 
so does the same relation subsist between 


the world and Brahman. This is known 
both from the Vedas and by reasoning 


(66) 
Tea qt aerataatssata & ser | 
Pema wAshy aataatlt ATT Ugo 


Just as, when the pot is being seen, it 
is the clay that is seen ipso facto, so too 
when the world is being seen, it is only 
the self-resplendent Brahman this is seen. 


(67) 
aaa agaist agel ula F aet | 
aaa feat GygarratsatratstTy 


The self always shines as uncondi- 


tioned for the wise and always as condi- 
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tioned for the ignorant, just as the rope 
appears in two ways.* (68) 


aug WaT: Erregeaists Faraz: | 

earns Baa Peat Ga: il gS ll 

Just as the pot consists of clay, so does 
even the body consist of the self. This 


distinction between the self and the not- 
self is therefore unnecessary for the wise. 


(69) 


VIIA FAT WH THAT TREAT | 
fafa frayed Seta aatssera Il ve Il 


As aropeis perceived as a serpent, or 
the mother-of-pearl as silver, so too is the 


self understood as the body by the 
utterly ignorant. (70) 


qed FM Gel Tada aaa: | 
fafaofter fayea acta TasseAat Ul 92 UI 


As clay is perceived as a pot, as 
threads are perceived asa cloth, so too 


% As a rope to the clear vision or asa serpent to the 
mistaken vision. 
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is the self understood as the body by the 
utterly ignorant. (71) 


gas GES AAA F TST | 
fataotfar FAAS FAIA TASSHAT 92 


As goldis perceived as an ear-ring or 
water asa wave, so too is the self under- 
stood as the body by the utterly igno- 


rant. (72). 


Sreaa Fa BUSS HLTA | 
fafaviiat frase VEAA AMTSSEAAT U2lt 


As a post is perceived as a thief or the 
mirage as water, So too is the self under- 
stood as the body by the utterly igno- 


rant. (73) 


TEAAT Bat AAAs wleat | 
fafroitat faye Facts AaTSSAAT Ny Mt 


As pieces of wood are perceived asa 
house or as a Steel is perceived asa 
sword, so too is the self understood as the 
body by the utterly ignorant. (74) 
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aq aaa Aareata Baa | 
agakaia 2aeq FASTA: 1 9% Ul 


Just as trees are seen by one as topsy- 
turvy by reflection in water, so does one 
perceive the self asthe body by virtue of 
ignorance. (75) 

5 v 

Qaa Wot: Fa: Ua ards WAST Il 

asta eet TAASAAATA: 119g UI 


For the person who is going ina boat, 
everything appears to be in motion, so 
does one perceive the self as the body by 


virtue of ignorance. (76) 


Geer f& aa ge areata sera | 

agent tect TAATASNAAMTa: 1] 99 I 

Just assome one witha faulty vision 
sees a white thing as yellow, so does one 


perceive the self asthe body by virtue of 


ignorance. (77) 


WHIM VAM Ga vila waAAHT | 
asahkalet Fat TASMAN: Mw tl 
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Just as, when the eyes are dizzy, every- 
thing appears as wandering, so does one 
perceive the self as the body by virtue of 
ignorance. (78) 


FSA WAT Ags ula wad | 
UskH Cea TAGS: Uwe 1 


Just as a firebrand, by being revolved, 
appears to be circular like the sun, so 
does one perceive the self as the body by 
virtue of ignorance. (79) 


HEA TATA ATTELA: | 
Asa VET TAASAATA: UNCo | 


All things, however big in size, appear 
very small ata great distance. So does 
one perceive the self as the body by 
virtue of ignorance. (80) 


Weal TAMA Yost TWAT: | 
TIA Ve TATSTAaNTA: 1 <k 4 


All things, however smail in size, 
appear big under a magnifying glass. So 
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does one perceive the self as the body by 
virtue of ignorance. (81) 


AMAT TSA WT Tey fe BAA | 
asaya tea WIAA: | C2 Il 
A glassy surface appears as water, and 


a watery surface as glass. So does one 
perceive the self as the body by virtue of 


ignorance. (82) 
agzat wore f wont at afear FAT | 


ageata ceca Wagers: | ¢2 UI 


Just as one mistakes charcoal for a gem 
ora gem for charcoal, so does one per- 
ceive the self as the body by virtue of 
ignorance. (83) 


AIT AE Way sar sata atta F 1. 

asa Feeq TRATSMAATa: 1 8 Ul 
When the clouds are moving, the 
moon appears to move. So does one per- 
ceive the self asthe body by virtue of 
ignorance. (84) 


gaa fetiaqatart aerate Sea | 
aggiaia teeq GaaaSaaTa: UW cH I 
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2 
Just as the directions seem to be 
changed for one who is in a swoon, so 
does one perceive the self as the body by 
virtue of ignorance. (85) 


aM Ta Ae Wla aaqecda webaq | 

Ase Sea TAGE: UW Ce MU 

Just as the moon appears to some.one 
as moving in the waters, so does one 


perceive the self as the body by virtue of 
ignorance. (86) 


waMAaAaaa cerara fe aad | 
@ Uaaaitatatsad FI Wats i co Uy 


Thus is the self mistaken for the body 
owing to ignorance. But when the self is 
realised, this mistake disappears in Brah- 


man. (87) 
GAARA AT SRTALSIG AA | 
AMAA TEA AAT Fa: Sci 


The whole world, sentient and non- 


sentient, is realised to be only the self. 
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How then can the various things and the 
various bodies be the self, since they are 


unreal ? (88) 


MAM Add Atl Hs AT Head | 
Wea yaaa pAeta I SII 


O thou that art most intelligent ! Spend 
all thy time in realising the self. 
Exhausting all the ripe fruits of thy past 


deeds, thou needest not feel any anxiety- 
(89) 


SUAS Aad UST At Tzala | 
aft aegad area afrafeadsgat | ge | 


We shall now refute the statement in 
the books that, even when the self has 
been realised, such fruits of past actions 
as are ripe for experience cannot be 


avoided. (90) 


aaa aTSET LST aT Fea | 
sadraaxara sat at atta: 1 32 Ul 


When the knowledge of the reality has 
sprung up, there can be no fruits of past 


%® Prarabdha. 
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actions to be experienced, owing to the 
unreality of the body, etc., in the same 
Way as there can be no dream after 
waking. (91) 


me Tare cenceatata stag | 
A TAA TAT ATA Hare HPAI 


Action done in past lives is called 
prarabdha, But that has no existence at 
all at any time, since past life is itself 
unreal. (92) 


NE AATSARAAA FE Vee | 
TRAIT HA TH Teas f sew: | 


Just as the dream body is a mere 
illusion, so is this (physical) body also. 
How can an illusory thing have life, and 
how, if there is no life, can there be that 
(past action) ? (93) 


SHEN TE SAE OAT | 
Ga Ft Aerdahkaas G Pega ey 1 


As clay is the efficient cause of the pot, 
so is ignorance declared by the Vedanta 
to be the efficient cause of the universe, 


maberiet 
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When that ignorance itself is destroyed, 
where then is this universe? (94) 


qa wy Rast ae Tela + Ward | 
Teas TIA FSM: | S4 Il 


Just as, by delusion, one ignores the 
rope and preceives the serpent, so does 
he of deluded intellect perceive the 
universe without realising the truth. (95) 


wget ware aiave a fafa | 
atrart Fat std AIea: erat Tat: 1 Sg Ul 


When the form of the rope is under- 
stood, the appearance of a serpent dis- 
appears. So too when the ultimate 


reality is realised, the universe vanishes. 
(96) 


eee TaMTNCeaTakeata: FA | 
Satrracanaes Tes ake + ata: 11 V9 tt 


And as the body too is part of the uni- 
verse, how can any past action subsist ? 
But the Vedas speak of past action in 
order to help the understanding of the 
ignorant. f (97) 


J 
| 
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afard ST Fao TES TTA | 
ages ahatary AAT aie I AREA UCI 


In the passage “his actions are 
destroyed when the supreme isrealised ”, 
the Veda expressly speaks of actions in 
the plural, in order to signify the 
destruction of prarabdha (98) 


TAASAASTAATASISAA SANTA: | 
Aardadet ST Tat arate aa: 11 83 Ul 


There is a twofold fault | in the obsti- 
nate insistence on prarabdha by the 
ignorant. There is also the forsaking of 
the Vedanta doctrine, since the Veda 
declares the possibility of knowledge. (99) 


*There arethree kinds of actions:—(1) prarabdha 
so much of past actions as has given rise to the 
present birth, (2) sanchita, the balance of past actions 
that will give rise to future births and (3) kriyamana, 
acts being done in the present life. If by knowledge, 
(2) and (3) were alone to be destroyed and not (1) also, 
the dual number would have been used and not the 
plural. 


+ The impossibility of liberation and the futility of 
knowledge. 
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Fragrant wet gatos fe were | 
oar Galera are Preeareaaag J Ul 40° I 


For the gaining of the liberation afore- 
said, I shall now explain fifteen steps, by 
the help of all of which one should at all 
times practice meditation. (100) 


frararared after wealcaiyarera: | 
qagal fafeearataang: are Paez 


Without constant practice the self that 
is pure existence and knowledge Cannot 
be realised. Therefore one who desires 
knowledge and seeks liberation should 
meditate on Brahman for a long time. (101) 


aan f& Hamar Alt SAAT BISA | | 
ATE HoT TATA T THAT ML OR 


The control of the senses (yama), the 
control of the intellect (niyama), the 
avoidance of unreality (tyaga), spiritual 
silence (mauna), place (desa), time (kala), 
posture (asana), the subdual of the root- 
cause (mulabandha), the equipoise of the 
body (deha-samya), firmness of vision 
(102) 


(drtk- sthitt). 
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WIMAAAA AT AATT ALOT | 
Sea SAT ARaTag et SF HATA 


The control of life-forces (pranayama), 
the withdrawal of consciousness (pratya- 
hara), the holding of consciousness 
(dharana), self-contemplation' (dhyana), 
and absorption (samadhi),—these in order, 
are said to be the steps. (103) 


aa aata fastfergaaaay: | 
FASTA GARSIAAA AEAE: loll 


The control of all the senses by means 
of the knowledge‘ all is Brahman” is 
called yama and should be practised 
again and again. (104) 


aundtaratied tasidtatacata: | 
fram fe Were faafeead ga: okt 


The incessant flow of thought towards 
all that relates to the self and the sub- 
mergence of all that relates to the not- 
self is called niyama. It imparts supreme 
bliss and is assiduously practised by the 


wise. (105) 
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an: saqere Prarcacaraealear | 
ann f& Haat gs: wen WarAat Fa: II 


Tyaga is the elimination of the pheno- 
menon of the universe by realising the 
self that is Brahman. Tyaga is venerated 
even by the great, because it is of the 
nature of instant liberation. (106) 


meatarat faded Sacer AAA TE | 
aaa Dies TRAIT FA: 11 20 Ul 


The wise man should always see him- 
self as that mauna * from which word and 
thought, not reaching it, turn away, but 
which is attainable by yogis. (107) 


qa Taare AeA Heat TTA | 
Waa ae awmeg: asta seetaaterd: Ul 


Who can speak of that from which all 
words turn away? If the universe is to 
be spoken of, even that is devoid of 


words. | (108) 


* Used here in the sense of Brahman. 
} Since it is neither real nor non existent, hence 


anirvachaniya. 
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afa al TzaAMa Tat Gesatsray | 
fret ala g atetat TAR AeATehT: 1128 


The above may also be termed mauna 
and is known as sahaja among the 
enlightened. The mauna relating to 
speech* has been ordained by the 
teachers of Brahman for the ignorant. 


(109) 


Malad A AA FT Tal akera Area | 
AAs Aaa SA F Fat asa: wa: Roll 


That in which no individual existence 
is possible at the beginning or end or in 
the middle, that by which this universe 
is at all times pervaded,—that is known 
as the solitary place (desa). (110) 


PSMA yaa Aas HATA: | 
alaateedt fafest DAVIS SSA: NLL tt 


The secondless (Brahman) that is 
infinite bliss is known as kala, because 
by it are manifested, in the twinkling of 


an eye, all creatures from the creator 
downwards. (111) 


#* Literal silence. 
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Gada Wakes Farag | 
Aaa Tass aTAATT Ul LAR Ul 


That [conditional] in which Brahman 
is incessantly contemplated with unmixed 
bliss is known as asana, and not others* - 
which destroy bliss. (112) 


fas seats Prater | 
afay fire: cafasres frarad fag: | 


The siddha-asana* is the Immutable 
which is the beginning of all beings and 
the reality behind the universe, that in 
which the perfected ever repose. (113) 


ys aaa aye Paar | 
Ford: Gal Goat AAA Teas Ay, u 


That which is the root of all existence 
and which has the control of the mind 
for its root is the mula-bandhat which 
should be adopted at all times, being fit 
for the greatest of yogis. (114) 


%#* Postures and other conditions. 
+ The name of a particular posture in yoga. 


\ 


‘DIRECT REALISATION — rhs 
agat aaat Paras satin Stary 
al TAT TAA BHIATAT Ul 224 Ut 


Absorption in the all-prevading Brah- 
man is known as the equipoise of the 


* limbs. Without such (absorption) there 


is no equipoise. Mere stiffness of body 


is like that of a withered tree. (115) 


aS aaa Sal TAIT TTL | 
a els: qatar a araaetfeaal 1122 Elt 


Converting one’s vision into one of 
knowledge, one should realise the whole 
world to be Brahman itself. This is the 
most advantageous vision (drishti) and 


not that which is directed to the tip of 
the nose. ~ (116) 


geet Ha aa aT AAT | 
efsaay adem A TETAS He ty 2 Ut 


Or, the vision should be solely directed 
to that wherein ceases the distinction of 
seer, sight and object. It need not be 
directed to the tip of the nose. (117 } 
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Prafadarey aacdtda Aare | 
Pas: adalat MATA: FT TeaA UA 


Pranayama is the control of all life- 
forces by realising naught but Brahman 
in all things such as the mind etc. (118) 


fataa soerer Garares: AAT: | 
s 
marae at aha: Gea ATTA: 1128 
The negation of the universe is the out- 
going breath. The thought “I am Brah- 


man itself” is called the incoming breath. 
(119) 


ae S ATCT BRAG: OTT: | 

aT ae WS ATS kV 

The permanence of that thought there- 
after is the restrained breath. This is 
the pranayama for the wise, while the 
pressing .of the nose is only for the 
unknowing. (120) 


aateqrad zea Haaeala ASAT | 
FAETE: & AANSTAAAM FHSAA 1122 


The merging of consciousness in Brah- 
man by realising the self in all objects is 
known as pratyahara and should be prac- 
tised by all seekers after liberation. (121) 
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aa aa WA ale AANA FATT | 
HATA AC VT ALOT A TA AAT Ul 


Dharana, in its highest sense, is the 
holding of consciousness by realising 
Brahman wheresoever the consciousness. 
reaches, (122) 


raaTeita TEM frceraaat fete: | 
eqrastece PIAA TTaeTaThaeay UR RA 


The condition, wherein there is only 
the uncontradictable thought ‘I am 
Brahman itself’? and there is no external 
hold, is denoted by the term dhyana and 
is productive of the highest bliss. (123) 


faftareral TAT ASATHILAAT Far? 

grata arash GaraaaeH: ULL 

Samadhi, whose other name is know- 
ledge, is the forgetfulness of all mental 
activity by first making thought ‘change- 


less and then identifying the conscious- 
ness with Brahman. (124) 


aa araars TRAY GATTI 
FIA AAAI: TA: aRaeIay UI 


One should earnestly practise this un- 
conventional bliss until it will obediently 
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spring up of its own accord in an instant 
at the will of the individual. (125) 


aa: arate: frat wate afr | 
aceaed a sae farsa waar firey 1122¢I! 


Then does one, independent of all 
means, become a perfected being and the 
greatest of yogis. But its real nature can- 
not be reached by one’s word or thought. 

(126) 


aarat ferent g faer aaa & ser | 
TIPU AANSS AMTSSAT | LR II 
While samadhi is being practised, 
many impediments will perforce assail 


one; break of continuity, idleness, desire 
for wordly pleasure. (127) 


wae Pan Taratesat ASAT | 
aq Menage Ass Aaaet sta: XR UI 


Sleep, confusion, temptation, infatua- 
tion, and a sense of blankness. These 
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and many other obstacles should be got 


over, step by step, by the seeker after 
Brahman. (128) 


mare f wat WaT HK aera | 
gotacar fH quiet tar ole A TAT MAI 


By the thought of an object, the cons- 
ciousness becomes objective; by the 
thought of blankness, the conciousness 
becomes blank; and by the thought of 
fullness (Brahman) it becomes full (Btah- 
man), One should therefore practise ful- 
ness. (129) 

2 f aft cect Aereat Tact gery | 

aya ag Slata vats Gar at: Pell 

Those that give up this highest and - 
purest Brahmic consciousness live in vain 
and, though human, are like unto beasts. 

(130) 


& fe afa fastafta & arat taarares | 
SF AGS TAM qed aaa UAL Ut 


They that have realised this conscious- 
ness and, having realised it, develop it 
more and more, are the best of men, 
fortunate, and venerable in al] the three 
worlds,” ; / — (131) 
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Aart ahaa Tat ata ST AT Ga? | 
@ & agai Mat aac serarlea: 1 LAP Il 


They, in whom this consciousness 
grows and also fructifies, attain identity 
with the eternal Brahman, and not those 
others who merely fight about words, (132) 


HAC ATA AA SAAT: | 
AAA TA Faceted Aft A USSU 


These that are clever in their talk of 
Brahman, but are devoid of this concious- 
ness and are swayed by strong pas- 
sions, are, indeed, the most ignorant 
among men, and they again and again 
pass through births and deaths. (133) 


frases a fasta af serait frat | 
aa fasted aa: GAHAN: Bae: I 


The former (on the other hand) do not 
remain for even half asecond without the 
Brahmic consciousness, in the same way as 
Brahman* and others, Sanaka and others 
Suka and others. (134) 


*The four-faced Creator. 


DIRECT REALISATION 81 


BIA BCTASSATA BIC aS Baar | 
HAN Tal TEST AATATS TATA: UABalt 


The nature of the cause passes into the 
effect, but not the nature of the effect. 
into the cause. One should, therefore, 
by diligent investigation, attain the 
nature of the cause by eliminating the 
effect. (135) 


AT Ys WAST As ARTA | 
Z8eq Weeds EBrda Gas Ga: Ul 23E Ul 


Then will shine the absolutely real 
(self) that is beyond the scope of words. 
This should be understood again and 
again by the illustration of the earthen 
vessel.™, (136) 


aatatt Wert afar Aa | 
sofa Gataarat shasta da: TAM 229 


In this manner do the understanding 
(vritti) of Brahman and, thereafter, the 
Brahmic consciousness (v7 itti-jnana) 
spring up in the pure-minded. /° (137) 

'*The earthen vessel and the clay are .illustrations 


of effect and cause respectively. One can only see 


the clay in the vessel, by eliminating un name and 
form of the vessel. 
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are safarao gararal fasta | 
Hate Gas Hrs Feet TTA ll VR II 


One should first see the cause as dis- 
tinct from the effect, and should then, at 
all times, realise the cause as inherent in 
the effect itself. (138) 


ara fe srcor waerateata fas | 
BORA Aa WeSTass wary: ll 2S Ul 


One should see the cause in the effect, 
and should then eliminate the effect. The 
cause, as such, will vanish (of its own 
accord), What then remains, that the 
sage becomes. (139) 


wiad deaita ag aferaraat | 
Gaitthe wares aT WaTHlea Ul 


For, one soon becomes that which he 
contemplates with extreme assiduity and 
absolute certainty. This should be un- 
derstood by the illustration. of the wasp 
and the worm.™. (140) 


#*It is the popular belief that the worm in the wasp’s 
nest develops into a wasp by its constant expectation 
of the wasp’s return. 
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HEM Wael F Adare | 
ATTA Fe ATTA ATTA T: U1 VB UI 


The wise man. at all times, should 
attentively meditate upon his own self 
which, though unseen, is yet the only 
reality, and, though manifest as the ex- 
ternal universe, is yet of the nature of 
subjective consciousness. (141) 


Esq Desa Aa aarHUT Farad | 
frattrage frotsar Freer i 282 Ul 


Having turned the visible into the in- 
visible, one should realise everything to 
be Brahman itself. The wise man should 
then dwell in eternal bliss with his mind 
full of the essence of pure consciousness. 


(142) 
UALS: AAA UTA aTET! | 
feRacraaraot Coast Aya: Ul 2V2 


This is known as the raja-yoga, consist- 
ing of the steps mentioned above. With 
this should be combined the hatha-yoga, 
for those whose passions have only been 
partially eradicated. (2.43) 
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ghia Aa ATi Sawisa a farses: | 
a . 5 
TReAATG a AAT FSM AAI (8 Il 
To those, however, whose minds are 
fully ripe, the above yoga is by itself 
productive of perfection. It is easily and 


speedily attainable by all who have faith 
in the teacher and in the Lord. (144) 


Nh eeraclearyytet: TATA II 


Thus ends DIRECT REALISATION. 


ASE GN 
NN S1ceaeT Ut 
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USAAA BT: A AAA ATal ANAT AAATA | 
a ward cash Praag age: eases 
aa art faa wate freqaea atselts- 

farsta i 2 ul 


There isno known comparison in all 
the three worlds for the venerable teacher 
that bestows knowledge. If the philoso- 
pher’s stone be assumed as such, it only 
turns iron into gold, but alas! cannot con- 
vert it into philosopher’s stone. The 
venerable teacher, on the other hand, 
creates equality with himself in the dis- 
ciple that takes refuge in hisfeet. He 
is therefore peerless, nay, even trans- 
cendental. (1) 


FETENAVSTATAAT ASA AM SAS TAT 
TIM ARUIMSAAIAGIM ATS | 
araiecaraan ate frase: aan ater- 
[atat 

Ag ad aaa aHanzcar: wife: are- 
[ara 2 0 
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Just as, by virtue of the fragrance dif- 
fused by a sandal tree, other trees around 
it are also full of fragrance at all times 
and afford shelter from heat to diverse 
beings, so do they that have derived 
wisdom from the teacher, with hearts 
full of mercy, emancipate, by their 
teachings, all those who are fortunate 
enough to stand intheir presence, from 
the three kinds of misery * and the three 


kinds of sin. t (2) 
Meare: waa aea TakeaTeTA- 
[ata 


BM ATA TATA AGA ANTT A | 
ARM SalI RAS ATI AT A AATCAHATL 
Mat AMEN agGAa Sed Beas Aa TATA! 


At the outset is enunciated the percep- 
tion of the self and of the not-self by 
Means, respectively, of true knowledge 
and illusion. Thus does scripture speak 
of the knowledge of Brahman as two- 


* Adhyatmika or bodily ailments, adhibhautika or 
danger from other beings such as wild animals. and 
adhidaivika or danger from forces of nature such as 
earthquakes, floods, etc. 

+ Sins of body, speech and mind. 


i] 


-— 


: 
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fold, namely, by means of experience 
relating to oneself (savannbhuti) and by 
conclusive certainty (upapatti). The for- 
mer arises in correlation to bodily limita- 
tion, while the latter arises out of univer- 
sality ; at first springs up the experience 
“Tam Brahman”, and then “ All this is 
Brahman.” (3) 


anal Fatsgernisguaiktaa: aacelte- 
[aeat 
aad qegheaala ag aatsazeagtas | 
qTalsRasngusiseiararsaaalgird: 
PASAT aICaINl Sisters yar Ut 


The nature of the self is consciousness, 
knowledge :and bliss. It can be known 
by direct realisation. It is the inspiring 
soul in all bodies, (senses), etc. And yet, 
the utterly ignorant person mistakes the 
transient body for the soul, although he 
knows again and again that the body, 
whether his own or another’s is exter- 
nally composed of bones, tendon, marrow, 
flesh, blood, nerves, skin and fat, and 
internally full of ordure, 


urine and 
phlegm. 


(4) 
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qeahgatrargarearATegHa 
ad agdaea sadaeaal araaraae | 


ud Sata aa saaahtaeat Sa share as: 
qt WoTdaaaiaaay vt Aaa 114 I 

All these beings spend the whole of 
their valuable life-time on earth as fol- 
lowers of the philosophy of the flesh, 
imagining: ‘‘The body, wife, sons, 
friends, servants, horses, cattle,—these 
are the sources of my happiness.” They 
failto understand that inner, immortal 
Lord of Life, by whom they live, by 
whom they are rendered fit for the duties 
of life and by whom they are endowed 
with prosperity. (5) 


ahaha: pakargatactaa: Beara HE 
Haar Ah aaetataaa Bed aazayy: | 
casas aaakaagied: FART: Bers 
fata Reagmaage areata ww ell 


Just as a sagacious insect (e.g., the silk- 
worm) builds, by its own efforts, a cocoon 
around itself and, jointly therewith, 
moves about throughout its life in the 
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discharge of its activities, so does the 
individual soul, by means of the fruits of 
various actions, build up a physical body 
and, remaining therein, move about along 
with it, day by day, on earth. (6) 


WiHoMAT SAScIT WT BATT 
Hal saaiseead a agers fe J 


pari 
TAT HATA SACHA HRI fH ASAT 


TSETSTT Habe Veal a: aaa 


Does a person, who assumes the mask 
of a tiger for his livelihood and frightens 
the young ones, injure any man, beast or 
other living being, under the impression 
that he is atiger? Or, does the actor, 
playing a woman’s part, pant for a hus- 
band, imagining himself to be a woman? 
So is the self conditioned by the body, 
but, being different from the body and 

‘from experience, is only the witness. (7) 


a ae Vea facacans sfanagas 
FIA USCA BRISAAT AlstaaaRNSS | 
ASAASATS TAA ATM SATS ILANTL, 
MATATASTATT NATTA AFATH UCI 
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Just as a mother, in order to pacify her 
child that has been weeping for a very 
long time, places before it a grape, a date, 
amango, or a good plantain fruit, so, 
well hasthe upanishad, by various teach- 
ing expedients, enlightened the utterly 
ignorant mind that wanders restlessly in 
consequence of the faculty of delusion 
acquired in numerous lives. (8) 


aia nena dggaaasnataes @ AST. 
FAUST WERT AACE: FA TAHA ATL! 
aaa sitaas faa a ag: ater: Fa 
[oT 

qaaramadr  aafargoeita faa 
(ara tt 8 Ul 


That self, by reason of which being 
dear, all things like the body, wife, chil- 
dren and wealth, are dear, must itself be 
dearer than those things. Those things, 
on the other hand, are sources of misery. 
How, then, can they be dearer (than the 
self)? For the sake of saving one’s own 
life, one gives up even his wife and 
others, and, for the good of one’s own 
self, one gives up even one’s own body. 
The wise should therefore cherish the 


2 es 


= 


— 
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self as the most beloved and not anything 


else. (9) 
qatar alee & fasaaeanaearesraet 


Wag SF AMA ay TAMAS ATA | 
AHA SSRI HEISAAS faa: 


(ear 
TATA TT AAA Aa: HASTA II 
As long as one derives pleasure from 
an object, so long is it beloved; and as. 
long asit gives rise to pain, so long is it 
disliked. Neither pleasantness nor un- 
pleasantness resides at all times in the 
same object. Sometimes what is unplea- 
sant might become pleasant, and what is 
very pleasant might become unpleasant. 
The reality known as the self is, there- 
fore, the most beloved atalltimes. (10) 


aa: Teer ws felaraatatea searatahas a 

FFT TRAPATT ANSAATA aH ea Aa: | 

Fatah Taegan Aasd 

CRO RIC ECAC MICE CARICA] afgarat a 
[ASAT 22 UW 


What is preferable in the world and 
whatis pleasant are each said to be of 


7) eo 
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two kinds, namely, that which is actuat- 
ed by desire and that which is absolute. 
That which is actuated by desire is the 
sole source of sorrow and becomes insipid 
in aninstant; it is sought after by the 
ignorant. Brahman alone is the absolute, 
being the repository of unsurpassed bliss; 
therein do they that know the truth take 
refuge. This is declared in the six divi- 
sions (valli) of the Kathopanishad. (11) 


AAFAMAMTASSIS a MA ATTA AAT: 
ahreaagha atoefata aiseiegeretaae | 


SBiswaaaeraeta ara AA Ateee- 
[fara 


Wael FAG: TUS Tat A ATATAT: 1! 

Feeling, while going about, that he isa 
wave of the ocean of the self: while sit- 
ting, that he is a bead strung on the 
thread of universal consciousness: while 
perceiving objects of sense, that he is 
realising himself by perceiving the self: 
and, while sleeping, that he is drowned 
in the ocean of bliss;—he who, inwardly 
‘constant, spends his whole life thusis, 


among all men, the real seeker of libera- 
tione, (12) 


—_ 
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AUASATSI Tig hashs AHEM MTT 
TATU AG A Aata Aaeqad- 

Rice 


aa Fal a Alar alasatata a atataarager: 


mated fraacrredta TRA ea- 
(gar 83 


All this world, consisting of name and 
form, is only the particular manifestation 
(vyashti) of the universal Substance 
(viraj) ; it moves and knows all objects 
by virtue of the primal life (amukhya-. 
prana), that inspires it. This self, like 
the sun, is neither the doer nor the 
enjoyer.—Thus, directly realising, does 
he that is fullof knowledge and realisa- 
tion live his life, through incessant con- 
templation of the Supreme self. (18) 


S34 arava SRraafiea aa era 
IAN SaASrAA TeGEGataasne: | 
HAMA EMAC AAT AKTTSAT ATT. 
sasaisty feat aifratiaarat tat Tear 1 


Non-attachment (vairagya) is declared 
to.be of two kinds, namely, that. which, 
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springs from disgust (nirveda) and that 
which is inspired by knowledge. The 
former arises fromthe observation that 
desires, such as for home or friends or 


sons or wealth, generally end in sorrow; ~ 


while the latter is the rejection of the 
above-mentioned things, by virtue of the 
wisdom imparted, as if they were vomit 
ted matter. Renunciation too is of two 
kinds for those of subdued mind, namely, 


that of the body and that of the home. 
(14) 


q: aPreahaants sad aa Fae Sat: 
Ssea agen aforaAT Ba saKTe F | 
SATATaTargaae aashasaIrAa a: 

aratgartart raza veafe araraaret % 


Every one in all the three worlds strives 
for happiness, and not at all for misery- 
The two sources of misery are the sense 
of I-ness inthe body and the sense of 
mineness, arising therefrom, in the ob- 
jects of one’s own consciousness; for, 
even the learned man undergoes suffering 
from disease or assault by mistaking the 
transient body for the self, and experi- 


_ferte zeatserehitta fiat ara weg Fae: 
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ences extreme sorrow at the loss of wife, 
son or wealth, but not at the loss of an 
enemy.* (15) 


seed gaat a usta Geet frame raTAL 
WMA Idle ASTIS SAM AAAI 
aa aaag vfafeataaa wa fasaara: 2s 


Although dwelling in the houses as the 
head of the family, he whois devoid of 
the feeling of mine-ness remains therein 
like a guest longing to reach his destina- 
tion,t and feels not, with fervour, the 
happiness or the misery residing in the 
body. What must happen, whether it be 
the body or anything else, will surely 
happen, and what must be lost, will 
surely be -lost, like the gathering of 


clouds. He who knows this truth remains 
at ease. (16) 


area fataa: aigececa a: TAL 
omit amiga of gt wars aagaet- 
[ar 
AAA Tara: WaanoAd HARTA 
AANA TIS FT AT GARI TASES! Ut 

» Because there is no I-ness or mine-ness in the case 


of an enemy. 
+ The Brahman. 


96 SELECT WORKS. OF SANKARA 


He who, by strength of will, escapes 
from his own home like a snake out of its 
slough, might occasionally attend to the 
sustenance of his body like a traveller 
resorting tothe shade of a wayside tree, 
but should only beg of trees so much 
food, in the shape of fruits fallen of their 
own accord, as would be enough to ap-~- 
pease his hunger. He should also go 
forth from his body in order to enter the 
garden of his own self that is full of 
bliss. (17) 


an galgeta safe argo 

aganitgareracaterraa: ara staal | 

marae araqoalaeteat SA Tat TL 
aaat Tadaeiee Afra asa UI 


There first arises, in the mind, desire. 
It then directs the mind to various ob-. 
jects. The mind then grasps those 
objects through the medium of the 
senses. When an object is not attained, 
there springs up anger. When an object 
is attained, there arises greed in the 
shape of eagerness to preserve that ob- 
ject. These three are the cause of every. 
one’s ruin. The wise should therefore 
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shun them by constant meditation upon 
the self. (18) 


Zed AMAT AhewAd SE TAM: ARTISAN TST 
oeIsshart 4 ad ateta waa: SgaEt 

Reena 

TANGA TAG AL FAATATAATT A: 
deat waiswa @ waa ge aC: ANS sata 
[fa Ua tt 
That is a gift which is made by men as 
a dedication to Brahman; patience is the 
absence of anger; faith .is the belief in 
the existence of the self; and the reality 
is Brahman (sat). The four opposites of 
these are known as the barriers (setu), and 
tend to the bondage of every being. One 
should therefore overcome these barriers 
by means of the four gifts, etc., aforesaid, 
and should thereby attain happiness, 


immortality, heavenward progress, and 
the realisation of the light. (19) 


aa zalaeastansae aaa Wada 
qa fad ate fanfet aaed fe ve | 
Sues HASAN wala Asyat Saeel a a: 
(ara. 

aera amet fafsacatea asad ashy 
[Ae Ro NN 
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Food that is dedicated to the Lord and 
to guests tends to immortality; otherwise, 
the food is useless. So, too, food that is 
cooked for one’s own sake is said to be 
one’s death. He, too, among men, who 
eats by himself, becomes wholly sinful in 
this world. And he, too, who eats daily 
without the prescribed consecration of 
the food to the fire of life, remains a 
mortal. (20) 


ara distr wartate Tenareaaasa HaT 
Tea Waa valet wa sacsaaTa: | 
ae aia asqafa aa aer aaa 
| [freer 
qonmanentsga sa Tshirt II 


He alone, in the world, is the giver who 
offers food to the famished mendicant 
that comes to his house. To such an one 
there is plenty of food for sacrifice, and 
he becomes one that hasno enemy. He, 
on the other hand, who does not offer 
food even to the friend that has con- 
stantly served him with attachment for 
the sake of food, isnot afriend. From 
such a miser one should be anxious to 


“ 
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turn away, as it were, out of disregard. 
(21) 


SAMA ATGTATGA TITAN eT: 

Havana at sft SEaa TAT | 

aa aca = desta gadsataa- 
[aL RR 


The manifestation and the dissolution 
of the universe have, for their respective 
cause, the ignorance or the knowledge of 
the self, and are applicable to all beings 
from the creator (hiranya-garbha) down- 
wards,—so do the Vedas declare. When 
the self is realised, the universe is sacri- 
ficed* into Brahman, and, when the self 
is not realised, this Brahman is again 
sacrificed into the universe, in the same 
way as the (illusory) silver disappears 
into the mother-of-pearl and the real 


*These two sacrifices stand respectively for the 
dissolution of the manifest or apparent into the 
unmanifest or real, and the opposite process of the 
unmanifest seemingly becoming the manifest. 
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substance (the mother-of-pearl into the 
illusory) silver owing to the non-recogni- 
tion of each of them in turn. (22) 


FOAMATARMSGAT ATS A Aaa 
farqnamaaediaaetanaaaa saa 
ice 


freaatta owl wrataga at rae sata: 
THOMA AIA HEHM Soaks WAMAT: 2 


Then was not non-entity, that being 
absolutelynon-existent like the sky-flower; 
nor was then any entity that could 
divide. But something then was, different 
from these two. Then was not the uni- 
verse as it (now) exists in its phenomenal 
condition; and yet it already existed 
differently, as the (illusory) silver already 
exists in the mother-of-pearl. Nor was 
then the primordial (cosmic) substance 
(virat) sprung from other. For, what is 
there, like unto the water produced by 
magic, that can veil the unconditioned 
self ? (23) 

*This verse deals with the cause of the universe, 
7.€., what was before creation, 


Tegiatedt aT at wate aon feeg erate ca: | 
ANT Path TANITA TAA BIA 
THEA ATAATRITATA PAT TTT I 


If there was no bondage in the shape 
of origin and dissolution, neither was 
there liberation; just as there is neither 
night nor day in the sun, for, it is only a 
limitation of vision. The One, motion- 
less and unconditioned, then became, by 
its own power of illusion (maya), that 
which is known as the maker (Kartri) *. 
And there was naught else than that. 
That alone, veiled by the unborn, became 
the individual soul. (24) 


aMreaarared Ta sha aA YeraTeaTs 
fords Ahaite erat ATTSTATHST | 
aad: aaa: Sal: ATTA 
WISAAAAT: WAAATMA: Ueda: BAA: 2 
In the beginning was darkness,“ as an 


entity. Thus veiled by darkness, naught 
could then be seen, like the water that is 


*otherwise known as Hiranya-garbha. + Maya. 
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contained in milk. The birth of this uni- 
verse, consisting of name and form, was 
by virtue of the will of the Creator 
desiring to create,—this will being 
induced by the actions (karmabhih) of a 
continuous (anugata) universe constantly 
inspired by minds that are also con- 
tinuous in a germinal form. (25) 


TMUSM: HIE Fatacy waaca fraeqa 

ARM a Waste teaqeaaNes Alla FATAL 
MAH ITM AaTayaaa aa I 
aaa grit qegadt fasalssadian 2g 


This (goddess of) illusion (maya) has 
four crests.* She is always fresh and 
therefore ever young. She is skilful, 
because she is an expert in accomplish- 

‘ing even the impossible. She is sweet- 
mouthed { at the outset. Thus, too, she 
-veils the knowledge derivable from the 
upanishads. In her dwell, like two birds, 
the supreme self and the individual soul, 
for they alone make all things manifest. 
(26) 

% Ajnana, nescience. + Hes eminent qualities. 
+ Ghritasya, lit. ghee-mouthed, 7.e. tempting at first 

but finally leading to ruin. 
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UFARTATATY TETUSAAAT AA 


frases o asec | 
GersMacateastta TAT AS aA: 
Masaka SAB TSI BeITAled SATIVA: Ih 


Of these two, the former remains unat- 
tached, while the latter, on the other 
hand, falling into the ocean of ignorance 
and forgetting the real nature of the self 
perceived the apparition of these various 
worlds. But no sooner has he turned his 
consciousness within himself than the 
unborn (maya) abandons him and he 
abandons her. There is, thus, One only. 
But the wise, somehow, render that One 
variously by their teachings.* (27) 


AAA TAMA AAAAAHA AT Blaeaahtes 
FHISMVIShea VF Ha ge ala waEI- 
eicd 
THIS Bat aT A Asia aT: eg Sessa 
ATA Bétat avfa gatterarfa aeaeaes | 
The inner self neither comes in at the 


time of birth, nor goes away at the time 


*Por purposes of instruction, and not as repre- 
' senting the ultimate truth. 
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of death; for it isinfinite. But it is the 
mind with the subtle body that enters 
thus and goes forth afterwards. The 
mind does not reproduce in itself the 
leanness or the stoutness of the gross 
body. But it departs, taking with it the 
two sets* of tendencies (samskara) and 
the measures of light (tejo-matrah) 1, and 
returns again to this world along with 
these very appendages. (28) 


aries Grpanaege | gear: waa: 


MAARHETAT ANAS ASG BlahaaeaeaalsmMA- 
[area | 


TMM Mawar: Facets we qt Fe: 
qa Aa AG wa: Berra 
[reat UW RS I 


There was, of old, a venereble Brah- 
mana, named Subandhu, who was the 
priest of (king) Sanati; he having died 
by the deceitful incantations of some 
Brahmanas, his mind went to (the abode 
of the god of) death,’and his brother 
brought it back by means of Vedic 
hymns,—so says the Veda. It follows 
from this that the mind alone as rela- 

*Good and evil. } 

+ The five senses of perception and the life-forces, 
in their subtlest form. 


. 
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ted to the self, goes forth and not the 
inner self, in any case. (29) 


wat feary oct Saela AAA saad 
[aay 
frgaise ware fe aagTa stad SATA | 
agate: Tawa Wat arated: 
WTA Ao TIAA edet: Tac II 
The one motionless self moves with the 
wandering mind, remain in it, and is also 


both before and behind it. But although 
it is thus present throughout, the eye and 
other senses know it not, Water, for 
instance, moves about with the rolling 
waves raised by the wind, is in them and 
before them by and behind them; and 
when the waves are still, is, as it ever is. 


(30) 
ema Ta Bala Paras SAS ATA 
STA H AAT A TATTATT TA HATTA | 
Sa: TAT Aga AAA: 
AAUSIEe Bt sa facaeadseas- 

[mart 32 


The inner self was, at first, by itself, 
Then it seeks objects of enjoyment one 
after another: ‘“‘Let me have wife and 
children and wealth to support them.” 
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For their sake, the man works with very 
many difficulties even at the risk of his 
life, and not deem anything else to be 
higher or greater than them. Even if 
any one of them is not gained. he feels 
himself to be incomplete and is as 
inactive as if he were dead; so too, even 
if any one of them is lost, he feels he has 


entirely missed his purpose. (31) 
MATT FT WAT ARUaIeaT ALANS: 


Sao eeaaUsea Wala HW Fs IAAI ATH 
[fara | 


at 32a ass AwacITS wed ae RAT 
agled rad SAAT FIT Alas WISH AT II 


The cloud that hides the huge sun has 
not existed (ever) before, nor will exist 
(ever) thereafter, but is visible only 
during that interval. And it obstructs 
the vision of the spectator and not the 
solar orb: for, if it were not so, how can 
the group of clouds be visible without the 
sun? In this manner does the universe 
(visva)* veil the understanding and not 
the supreme (self) that is its} own 
illuminer and inspirer. (32) 


* Appearance or phenomenal existence. 
+ of the universe. 
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YAGI FT THSTST ATL HTT YT: | 
USA Seaead 4 Usa AGH TAT APTA: } 
ai FAATAMAAaAT da A Hapa 
TeEaTEMA saAeadhast aaateeraq ll 


Having, in dream, ruled a kingdom 
with all the glories thereof, one does not 
on waking thereafter, feel sorry that he 
has lost his kingdom, knowing, as he 
does, that it was unreal. Nor does one 
become liable to punishment by commit- 
ting adultery or other evil deed in dream. 
So will it be, if one should forget all the 
activities of his waking state like dreams. 


(33) 
aMreast Baas sa tas ATT aT. 
TAA BVtssasstatayy TAT VATS | 
aa frearatisaagaan asd Ta Ys: 
ae qareastalae & ga ee aa fran aa 

[fen 28 Wy 


The pleasure or pain experienced inthe 
dream-state becomes unreal on waking, 
and the objects towards which the acti-. 
vities of the physical body are directed 
in the waking state become unreal during 
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sleep. But, although unreality is thus 
established in both ways, the ignorant 
person still clings to it* although its 
illuminer is the self (satya). Surely, we 
are not aware why this should be so. (34) 
Sard Tadle aTAAT Te Anse Mea 


ae 


fas TasraaaAy Ser ss sae | 


asad wdftragafs wrsd da ars 
aqearg Alt WASTHAATATAAAT FT 


[waa tl 24 I 
One is filled with sudden grief on 
seeing the death, in one’s dream, ofa 
relation that lives in one’s waking state. 
So, too, does one feel happy by seeing 
alive, in dream, one that was dead in the 
waking state. And although one re- 
members (in dream) the death or the life 
of the individual (in one’s waking con- 
dition), he nevertheless converses with 
him. This being so, reality or unreality 
depends only on the length or shortness 
of time.t (35) 
# Bodily enjoyment. , 
+ The seeming reality of waking experiences and 
the unreality of dreams are distinguifhed only by the 


difference of their duration. From the ultimate 
standpeint, however, both are unreal. 
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AMAITMMS wa art Taszgzfa: 
ar 
Al SAAT AECARHCA ATA THT | 
at Ua: yurarahate sara: Galas 
WA: Da TAaTEtateta aa: BeTAT SAAT! 


Although the pleasure of meeting a 
woman in dream is extremely unreal, yet 
the discharge resulting therefrom is 
visible. In the same way does the uni- 
verse appear as almost real, although it 
has sprung from unreality. The man in 
the (above) dream may be real, but the 
woman and her company are only unreal, 
and yet the cloth is actually soiled in the 
morning by the discharge. All this 
universe, therefore, has imagination 
(kalpana)* for its root-clause. (36) 


qa aateaaaal eaca: Marre 
qayedal F BSH ATA AISHTAA | 
AAAAAAATAT F AGvat was Ash aT 
at anita aga wHgEad aBreeraatad | 
_ All persons witness the sport of this 
(self) every day in the dream-state, and 
*Illusion, nescience. The self is compared to the 


man, illusion to the woman and the manifest universe 
to the discharge. 
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yet no one sees that (self) itself sporting 
with illusion (maya) without any of the 
organs of sense.“ Nor does any one 
realise it, in the waking state, as the 
illuminer of all objects and the inspirer 
of all creatures, nor, in deep sleep, as 
that which is full of supreme bliss. This 


is wonderful! (37) 
ae wares: xanga: aT TI vas 
aimed Taaeatans aaat sracte | 
aaaKraarets wate sar eq THT 
° ig ° 

Aas wilt Tar AAALAA AMAT SAAMAT, 2¢ 

The revelation of a sacred word (mantra) 
heard in dream becomes real on waking: 
and as the result of a benediction in 
dream, the desired object is actually 
attained in the morning. Thus the real 
may spring up even from the unreal.t 
Further, that (self) alone is  self-res- 


plendent by which are manifested all 
animate and inanimate things, the entire 


*Since, the experiences of the Bream state are 


independent of the senses. 
+ Therefore although all phenomena are eillesory, 


the realisation of Brahman is not an illusion. 
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variety of perceivable objects, nay, the 
whole universe itself. (38) 


RIT BIA aatagaaataqaieasat 

amen: say ate fratear waatat a 
fara: | 

Te aaa wa sta fafea: areatalcr- 


[eq: 
MOAT areataterata Wa SAS A 
[ater Wl 88 UN 


In deep sleep, fire, the sun and others * 
are merged in the medial life (madhya 
prana)t) which is their source, and 
speech and others in the life-breath. 
Therefore, is it declared that the ces- 
sation is of these senses and not of the 
breath. The appearance of objects 
through those senses (in the waking state) 
is known to be an illusion, like that of 
silver in the mother-of-pearl. The 
practice of the control of life-forces 
enunciated in the Vedanta is therefore 
the only means of realising one’s own 
self and not any other. + (39) 


*The presiding deities of the senses. 

+ Another name for virat, primordial substance. 

{Such as the pandering to the senses or making 
them more acute or active. ; 


( 
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at waersae: wala a cen: feg aes 
' [fever 


ag Aaseea: Fagadats SreTATSTA: | 
agarMiaarata a aan fey Soe 
qaargel fran: saaataienda fear 

[fats i vou 


Fire does not touch wet fuel even 
exceptionally, but only fuel that has been 
dried in the sun. So, too, the fire of 
knowledge doesnot touch the mind that 
is wet with attachments although it has 
acquired merit by’ the performance of . 
prescribed duties, the preservation of 
progeny and gifts of wealth, but only the 
mind that is dried by non-attachment. 
Therefore is pure non-attachment taught 
foremost, for, by it is the success of 
realisation. (40 


aretaameraateraeaicd ate za 
PAAPAALSATSUT TAT TAAL | 
agrsled Muara aes fate: 
aq aed Wea ganas at palsete- 
ict amc 


Whatever is of the nature of name and 
form, whatever moves in this world, 
springs up as a mere unreality and should 
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be veiled off by the Lord by whom it is 
manifest and by whomit is multifariously 
active, in the same way as the (illusory) 
snake is veiled off by the rope that is 
definitely known. (Only) by abandoning 
that (unreality) can unsurpassed bliss be 
enjoyed. Do not therefore covet any 
other thing like wealth, etc. (41) 


siarghe gee: vaNAe tat Thecleetat FT 
ASMA AAMT RTA UTG AGT SST | 

orrare sta fear era taacoraate feat ATT 
MEEATIAUN GILATIT SAAT: TAB: UI 


To the aspirant for liberation there 
first, comes liberation while living and 
then ultimate liberation. These two are 
the result of constant practice and reali- 
sation, which are only attainable by the 
contact of the teacher’s feet and his 
merciful glance. Practice, too, is of two 
kinds according to qualification, namely, 
bodily and mental. Bodily practice con- 
sists of postures (asanas), etc., while the 
other, previously explained as the path 


of knowledge, consists of abstention 
(uparati). 


(42) 
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AGIA WA ate HahroaAAg Ta: 
dee cefaarerarstt ISAAC TA AAT: | 
ASATSUMAT: AATAAAL TAIAOTAM SA I 


Having rooted out all desires abiding 
in the heart as if their pegs were forcibly 
broken, he loses all attachment to the 
body and gives up his waywardness, his 
attention being wholly given tothe self, 
Then will he of accumulated merit reach 
the highest abode* which is variegated 
by dark, white and red veinst and where- 
in ambrosia flows in plenty, and enjoy 
the bliss of the self. (43) 


MTA AAAS FHI: MHAeTTAA: 
ah AMS as aorta FE | 
fag wegerrafeaged aaa 
Hae Iealaraargqernsaga: vy 


Such a person, while in this body, 
passes beyond sorrow, ignorance and 


* The thousand-petalled plexus of the yogins. 
+ Nadi literally means a tube or vein, but there is 
no exact English equivalent for the word as used in 


VORA: 


THE CENTURY OF VERSES 115 


other impediments and sees the universe 

as the self.* He then attains the shining 

Brahman} and becomes all-knowing and 
the repository of all occult powers. After- 
wards, losing all sense of the gross, sub- 
tle and other bodies and devoid of all 
volition, he attains the fourth state,} and, 
purged of all merit and demerit, attains 
liberation even in this life. § (44) 


TATERIT Terma Jat PenTATTAIS! 
aSeuaeTaTSaatacarER: AT aah | 
FATA AMAT GAITAA: ATAHTTS 
MATATSATA: WLOTAAAAT STRHET TARA Ul 


As aresult of such realisation of the 
self, there springs up the youthful life || 
which, although encased inabody and 
the senses, is unaffected by boyhood, old 
age and other bodily attributes, and is 


» And not as the external universe. 

| Hiranyagarbha. 

+ The state beyond waking, dream and sleep. 

§ Jivanmukti. 

|| The mukhya-prana or chief breath as distinguished 
from the five life-breaths, prana. apana, vyana, udane 
and samana. 
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extremely blissful and capable of accom- 
plishing the highest goal. It is this 
life* that is led up,} along with the puri- 
fied consciousness, by those of supreme 
wisdom and unfailing resolution, who 
seek to become divine by spiritual 
practices. (45) 


TTASHMSABTA Pacfaageraeala- 
[eratsat 


AMATAAMA: RITACATAS FETAATS | 
ToT Waleed watactataa: Baa Tani 
aa Sia facta caufaa WesavS aT 
[Patel 8 I 
Such a one is almost without desire, 
for temptations have lost all power over 
him. He pants only for the realisation 
of the self for the sake of its unsurpassed 
bliss. When he realises the self, he has 
attained all his desires,{ and remains in 
the final condition.§ When the body 


dies, the life-breaths do not rise there- 
from, || but are gradually dissolved in 


* Prana. 

¢t To the thousand-petalled plexus. 

¢ He wants nothing else. 

§ The fourth state, 

|| The rising is only in case of future birth. 
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their respective causes. Then, where 
will the individual soul be, for it will be 
merged, like salt in water, and is then 
the Infinite Self itself? (46) 


Rodnra seacafitratas ae aera 
ya: sfanakarasagard Ae SET | 
| TMU aT uals Sr Ter Bal ais 
anal ages Tafa gacaaaeh fey suit 


Water taken from the sea, when solidi- 
fied, goes by the name of salt. When it 
is thrown back into the sea and is dis- 
solved, it loses its name and form. So 
does the individual soul merge into the 
Supreme Self. At the same time, speech 
into fire, sight into the sun, blood and 
semen into water and hearing into the 
directions. (47) 


auras wahaate aan 
Way Aa das sTaatatatea aratararassTy | 
qawseq suas gris Age aa aleta whe: 
args aed: ala aged feaa ar 


[err ve nN 


Just as butter is contained in milk as 
indicated by the sweetness of the latter. 


118 SELECT WORKS OF SANKARA 


but (when extracted) becomes separate 
therefrom, so too is Brahman in every 
being as indicated by the activity of the 
being, This (Brahman) is the cause of rest 
when one is tired.* Attaining it, one 
discards all other gainas straw. Therein 
springs up no fear. The concentrated 


bliss which thus glows within oneselfis , 


immortality. Allelseis transient. (48) 


ait: Neer cgitae fraareBaraatrg faa: 
ahufsaraaret ay wate Te: AAA: | 
dated falas TTA ees 

Te FeTet a frat cate sealer sraatae | 


The many-coloured cloth is woven- 
cross-wise and lengthwise, of threads of 
many colours. When this is understood, 
there remains nothing of the cloth but 
the threads. So is the manifold universe, 
with its mountains, cities, men, villages, 
beasts, etc, pervaded through and 
through, dy the primordial substance,t 
that again by ether, and the latter by 
Brahman. (49) 


*E,g., during sleep. + Virat. 


eg 
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wi SF WAS Thrnaasretaesy ATS 

Gat Gar fadial wala a ales Aaa saat | 

Sa wTfard afatea agit sara ae 
(area 
fad MaTaehareat aad Fea 
This (Brahman), by virtue of its reflec- 
tion by various objects,“ assumes the 
various corresponding forms, in the same 
way as the one Seer producesa second one 
(by reefiction) in water. The Veda too 
speaks thus of the all-pervading Brah- 
man: ‘The resplendent one with its 
powers of illusion, has infinite forms on 
all sides.” The Brahman, therefore, be- 
comes the individual soul by its acciden- 


tal reflection in the extremely clear cons 
ciousness. (50) 


ASEM: Tet GSAT WAIST AAAS TIS 
Galaret: Vag aanieaandeansg Tara | 
Mears: senstt Tat Aa aka 
[aIssa 
Mage orn warakadt aad | 


The knowers of the self discover, by 
their wisdom, that the individual soul,t 


< Technically, upadhis or conditions. 


+ Called here patanga, because it eventually falls 
away. 
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besmeared by illusion, is only a ray of 
the omnipotent Supreme Self reflected in 
the ocean of consciousness. This Brah- 
man is variously reflected in accordance 
with the form and measure of the medium 
reflecting it, in the same way that the 
face is variously reflected corresponding 
to the mirror in hand; but it is at all 
times what it ever is.* (51) 


Cal AGM: TansdsaMaaahlealed: 
areas TAIT ATRafaTaaaa ANT AEATAT| 
yeyarrayg wane sarafa aracaarar- 
aoa a: 9% g epeag real as aa II 


Just as the one sun, independent of 
other objects, yet, by virtue of reflection 
in several waters, becomest many and has 
the same stability or motion as the 
medium reflecting it; so does the Sup- 
reme Self seem to be affected by proper- 
ties} by virtue of its reflection in all 


* Just as the face remains the same, whatever the 
number and variety of its reflections. 

+ i.e’, seems to become. 

¢ Of things and individuals. 


Ne am 
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beings, high and low, but, when clearly 
realised, shines unaffected by those pro- 
perties, (52) 


Tetra faethe fataatie ag 
Ta Na TS Tea "fest: TTA | 
Tegal Tatars fataaie: aaa 
werd Aigareasaatacas SSM 
[aatatt: 1 43 


Just as the rays of the sun reflected by 
the moon or focussed by a mettallic re- 
flector dispel the utter darkness of the 
night or of the (interior of the) house as 
the case may be, so do the rays of the 
Supreme Self reflected by the conscious- 
ness and streaming forth through the 
outlets of the senses, immediately reveal 
to us the objects of perception around us, 


such as forms etc. (53) 
guirmtaaar fata vt gaatakoa- 
[Feary 


TATA WaT Tes ae Parte | 
FAA STAA TAH SaAT: TAR SATS T 
Ga aaa Asha SAAT SHA: TST II 


The Supreme Self has three aspects, 
namely, the full, the self and the not-self, 
the first being the unconditioned Self, 
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the second being that which is condi- 
tioned* by the conciousness,and the third 
being a mere reflection, in the same way 
as space has three aspects in respect of 
water, namely, that which is (every 
where) inside and outside of the water, 
that which is conterminous with the 
water, and that which is reflected there- 
in. When the conditioned self is merged 
in the unconditioned, then the condi- 
tion! together with its consequences} 
vanishes altogether. (54) 


eased TRAM quasar: WHTayaT: 
ala aura aera wast 4 

: [aare| 
PCE IGR Ciel A CCI RC IGIC Ce ICCC Gg 
qaMaadae Tals WTR RAHAT UI 

Just as countless wooden figures of 
women, acted upon by means of posts 
and strings, simultaneously exhibit music 
and all other activities of common occur- 
rence,§ so does the world, including the 
regions of bhur, bhuvar, svar and mahar, 
carry on allits activities by the inspira- 


* Or differentiated. _ + Lit: Nescience. 
t The reflection, etc. § In a puppet show. 


baal 
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tion of what is known as the sutra-atman* 
which pervades everything, whose po- 
tency is unique and whose inspiration is. 
in proportion to the end to be achieved. 


(59) 


TA Aaaasrsgraaag: wUfsrsaaySA 
aakqaraard dice fated Aa aaa 


[war | 
aaa aeatsaaal Wa Wa Ast 


aa Tala qaeawat TAA WaT | 


That is real which Ils unaffected at all 
times.| Such are the unembodied things. 
like life, space, ether. Even these ulti- 
mately resolve themselves} into Brahman;. 
hence is Brahman the reality of the real. 
Thereis naught else which excels it in 
its transcendentality or its infinitude;. 
therefore is it termed the reality of the 
real. The lower § that is conditioned by 
embodied and unembodied things is. 
called satya, || because it is both sat and 
tyat.4 Of this too, Brahman is the reality. 
(56) 
* The thread-self, i.e., the self that pervades all, as a 
thread running through beads. 

{ Past, present and future. } Lit: Repose. 

§ The individual self, viewed singly or generally. 

|| Real. { J.e., embodied and disembodied. 
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afeRaaiaat saat Uoargqae 
ae vaatgatae fra: aratreataters: | 

Tea wet sghastag vate srfarcret 
Prange sila vate ay aes ae Tate | 


Whatever unreal thing is, in every-day 
experience, perceived, like silver (in 
mother-of-pearl), serpent (in rope) and 
water (in mirage), depends for its per- 
ceptionon thereal. This rule, with its 
limitation, is well-established. So has 
this whole universe sprung into existence 
int Brahman, the reality of the real. That 
too is called the real by virtue of which 
the unreal becomes an object of percep- 


tion. (57) 
TAR: Boalt ST BAA 4a Het 
qatar setae fe frae yauatfrare | 
aa saracdiraeats aeaats yas yor 
aquiguarecta wate sat qoAsTaTeT: 4c 


* That the perception of the unreal is illusory and 


ceases when the real object is seen. 
+ Dependent on Brahman; with Brahman as the 


Substrate. 
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The material Brahman,* known as. 
virat, is such that the expanse of space, 
time, and the farthest extremities of the 
directions, are but infinitesimal parts. 
thereof, and yet it appears to be so close 
at hand and face to face. From that 
arose the sutra-atman,} greater than the 
great, fuller than the full, in the same 
way as the commingled water of the 
(seven) oceans} is fuller than the full 
ocean, etc.§ (58) 


ea: Baaehal TITacaaeeTa asses: 

Rs WAeaa: Weotala AM AeTaACAT | 
AMT AQHA Aa es Taley 
TIIAEAA: Tala Tela at At Aaleaasat tt 


Just as the one rain-water inside all 
herbs is transformed variously according 
to the numberless tastes, odours, proper- 
ties and effects of the respective herbs, 


* Matter viewed universally, primordial matter, 
+ The thread-self, otherwise known as_ hiranya- 
garbvha. 


t At the deluge. 
§ The fullness of the diluvial waters is greater than. 
that of the ocean, river, lake, etc., at ordinary times. 
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so is the inner self* according to the 
characteristics of the various kinds of 
beings. By (virtue of) it does the earth 
support all creatures, the clouds rain pro- 
fusely, fire cooks and burns. Hence is 
that the inner (self) of all. (59) 


YRCATAATAT AAG MAMAS Yes ELEC | 
Wa: Waedterasaey Pat aaa Waa ! 


as rated ata aa te aTatsfea 
[faa 


aaa aay @ ze sues RG AT TTA 


One should clearly realise the self in 
all beings and all successive multitudes 
of created beings in the self. He should, 
repeatedly and persistently, perceive all 
things as the self, having, for an example 
the relation between water and waves.t 
There is only one Brahman without a 
second, asis declared by the Vedanta. 
The many do notin any way exist. But 
he who sees this universe as manifold 
passes from death to death.} (60) 

» The self in all beings. 

+ The water and the waves are identical with one 


another. 
} i.¢.,.will not attain liberation. 


| 
- 
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TETAS AIGA a FAT TANS 
SAAS fe IBIS Aas | 
ald Gla Ath asta wala al THM TT 
aa rear egcia aga azarae TAI 


In spite of the knowledge that the 
atmosphere exists all around the pot, 
there arises in men the false impression 
that it hasits origin along with the pot, 
disappears when the pot is broken, moves 
with the pot when it is removed else- 
where, and assumes the same size and 
shape as the pot. Soisthe self in res- 


pect of the universe. (61) 
AAAS) TSS wHcla Waa Vasa 
[arary 


aarayaave: afioafa aerate Cara aa | 
TITIAN Nasata aatset ATATATSITA | 


As much as isa lump of sugar, so much 
is nothing but sweetness. As much as a 
piece of camphor melts, so much is noth- 
ing but sweet fragrance. So, too, as far 
asthe universe is manifest, with all the 
beauty of trees, mountains, cities, gardens 
andtemples, so far does the one (pure) 
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consciousness shine forth, for, in the end 


allthat remains of the universe is the 
self. (62) 


TTMag acres Tae AT TTA 
MENT T TAA T ATGAT: Fag AATEAATT | 


AAMT AT AATISSATA Tar, 
akasaaadd a heate frstaraarmita 


(aaa 3 At 


Although the hearing of the sound 
proceeds from the musical instrument, it 
is nevertheless produced only by striking 
the instrument. The sounds that proceed 
from striking the instrument are not 
heard separately but only in conjunction 
with the striking. So, too, this universe, 
whose efficient cause is illusion (maya), is 
manifest,asit were, in conjunction with 
Brahman. But when that Brahman is in- 
wardly realised, nothing will remain the 
object of perception. (63) 


} 
aS: Maleate ay Taara: afaarcar 
Rarregra areagiaa: waza | 
28 ralldtixs anwlaqaag aaa 
Je Aaeneiafacangasag farsetteste vl 
It is thus clearly seen that the Lord of all 
the worlds is of the nature of pure consci- 
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ousness is the one Immovable that is 
knowledge itself, is all-pervading like 
ether, and is the inner spirit of all beings. 
It is also seen that all this universe is 
different from Brahman, is unreal by 
nature, and is a mere semblance. One 
should, therefore, even now and here, 
give up all desires and remain for ever 
fixed in the thought ‘I am Brahman.” 

(64) 


SRA: HHT FLAGAGM: Aga: BIA: 
TAMTAE TEATS AA ATATHIT: | 
aaa aq Ratctaagaradt Saar 
Sl aaa: fate grealaatraaa Gayl 


When Indra and Indrani have freely en- 
joyed the bliss of union, the cessation of 
their pleasure is deep sleep.* Therein 
is a State that is full of concentrated bliss 
and very difficult to comprehend; that is 
the anandakosa (the bliss-sheath). In that 


*Indra represents the ‘man’ in the right eye and 
Indrani the light in the left eye that reveals all things 
to our vision. During waking, the two reside bet- 
ween the brows. When they descend into the heart 
and enjoy the bliss of union, it is then the dream-state. 
neo that condition ends, the state of deep sleep 
sets in. 


707—10 
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condition one is not conscious of any- 
thing, being deeply merged in unsurpas- 
sed bliss. If awaked, he becomes un- 
happy- A wise man should therefore 
never awake a sleeping person. (65) 


aa ara Slat aerate Tea ATS 
ra: Tare aes @ BVA Aa Geaaea: | 
cdg firaraascafaad a afer 
HAG: MAMACAATA AA Aka ss A 
[areq ul €¢ UI 


All beings* enjoy bliss by attaining 
Brahman (yasas) which embraces within 
itself the eye and other sensory organs 
and which externally helps all perception. 
All individual souls are alike in nature as 
in deep sleep.t Among these, he who, 
for the sake of feeeding the belly, re- 
mains only externally active and is 
enslaved by the senses of touch, sight, 
hearing, smell and taste, becomes tainted 


with sin and suffers misery and confusion. 
(66) 


#Individual souls. 
+ Devoid of caste, colour, creed, etc. 


aa 
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TAIT TAGAHAS A HAA TATA L 
Maas asada ga aaa 
[frat t 
fora aed afaarged aa ardibeer & 
Ga wataa oeaftoaiacatetqarang- 
[ara tl €9 1 


The individual soul, during the waking 
state, puts forth innumerable efforts for 
the attainment of sensual pleasures, and 
when the entire group of sensory organs 
is fatigued, it forgets even the pleasure 
on hand and goes into sleep, in order 
that it may enjoy rest in its own nature. 
Ultra-sensual bliss is thus extremely easy 
of attainment and is far superior to the 
pleasure derived from the senses which 
always produces disgust in the end. (67) 


GaTaIes Tall Saat HVT Aa AAT 
BI WY Het AAAs Gaga Wars | 
gugufiacitrageciad fata 
faa faoradar: alata Prorat eerternars | 


The bird, by the motion of its wings, 
generates a breeze and, byits aid, reaches 
a great height, and there, having attained 
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the vast expanse of the atmosphere, cures 
itself of its fatigue by spreading its 
wings. So, too, this mind, troubled by 
many evil desires and doubts in respect 
of objects of pleasure, and fatigued 
thereby, stretches forth the hands and 
sleeps long for the sake of rest. (68) 


Sbaeaareraea a eats aeaaedt Az ATE 
Tern facades MSATsET 
[rear | 


et Wat wa aT aatsaas a TT 
. hear 


The moment that the individual soul 
comes into union with the self (Brahman), 
it ceases to be conscious of anything, 
internal, or external like unto a lover 
fervently embracing his beloved one on 
his return home from a foreign land. In 
that state all worldly activity that is the 
result of merit and demerit, disappears, 


and nothing is remembered of all these 


ups and downs,—sorrow, confusion, of 
(69) 


fear. 


*During deep sleep. 
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TIME weedeat Gate: 
Taw GIN Mdsaly aa fog caret Ve: | 
TRRAAGA: FAT FT Guahwats TS 
ARITA aT Pee Gata Get A: UI 


The disappearance of all gross and 
subtle existence, the cessation of the 
senses, and the attainment of bliss,— 
these three are common to liberation- 
while alive and deep sleep. There is 
however this difference that, whereas he 
who is asleep comes back to life again 
and again* by virtue of the effects of his 
past actions, he that has attained illumi- 
nation and liberation, never comes back 
(to worldly life), because the effects of all 
his past actions have been destroyed. 

(70) 


MAI Tadgaaia Ja: Waar: 
TAMAs: T TH: TUG AAT: Gigs: 
[fargo | 
AAMAS ATAATTAA AEA: TY: 
Falereg: F Casta fesagErATs Arat 
[arate 11 92 Ut 


If the bliss of a king endowed with all 
prosperity and enjoying every kind of 
‘ * Passes through births and deaths. 
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happiness be taken as a unit, the bliss of 
the manes is declared to be a hundredfold. 
So, too, through the world of the gods 
higher and higher up to the world of 
Brahman, each (bliss) is a hundredfold of 
the next lower one. Singular and con- 
taining within itself all these (grades of | 
bliss) is the bliss of (the supreme) Brah- 
man, of which the pleasures of the senses 
are but an (insignificant) fraction. (71) 


aaa Ala: Wags elt Geatat aa aa 
GAA: Ate: Qcasacanrsasnara 
[erect | 
ai dareqare af fawmad aa Fgqayt 
qrokrsga tate Fora samc | 
‘Therein are included all degrees of 
bliss,—the bliss of men (amanda), of the 
manes (moda), of gods (pramoda), etc. 
Therein all desires are fulfilled. Therein 
is the state of oneness owing to the 
cessation of all (phenomena). Make me 
live immortally for ever, O Soma,* in that 
abode of concentrated bliss, and vouch- 
safe to my soul} that is betwixt the 


* Lit. the moon. Here “ hiranyagarbha.” 
+ ‘Indra’ in the text. ° 
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brows an unceasing shower of immorta- 
lity,* "—so dothe Vedas declare. (72) 


ALAISHT: GAA Hla TTI AAA 
eres 
Wa A ABSA Aaa Wola Alka TATA 
UWaet aeGHaa FAV Aafesietee: 
qat watered vate Vas UKGUE WaTa 


The self is unperturbed and its nature 
is bliss; the other (maya) is quite the 
opposite; their steadinees or perturbation 
bears fruit in the individual conscious- 
ness. The perturbation of the mind, 
until a desired object is gained, gives rise 
to misery. When that object is gained 
the pleasure (said to be) derived from 
that object is only so long as the mind 
remains steady. (73) 


TENA Tard arate AAA HATA TS ATL 
WA UTGIR Gaara waaay AR | 
ema: Tard efe alee Gawtaal: aeTa 
faaiaee ara fraagatad gsad aa 
[ata 98 NI 


Just as there is a momentary bliss when 
the mind is absorbed in pleasure at the 


*Lit. nectar. 
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end of a sensual indulgence, so too there 
is unsurpassed bliss in deep sleep only 
solong as there is steadiness (of con- 
sciousness). In liberation, however, the 
consciousness is absolutely tranquil and 
there is eternal bliss. There is thusa 
constant relation between bliss and steadi- 
ness. It is therefore proper to speak of 
sensual pleasure asa fraction of Ea 


bliss. 


Tard: saTaanaeamR = faaa- 
[frz tt 9% UI 


' The mind, tired of external activities, 

draws them all in together, and carrying 
with it the tendencies resulting from 
them, ceases from them and turns inward 
in search of its own place. In the dream- 
body, it enjoys dream-objects generated 
by the combination of those tendencies. 
Abandoning these, again, it longs for the 
inner self, reaching which it attains 
(75) 


perfect rest.* 


#*Tranquillity, bliss. 
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aa wit: garesala Ay Ft: BITd AesarA 
aM terat daraziagae weayTaTd Aq | 
TAME AAAGA Viet are aalers 
a 
aes AR Cares TTT frat eat THAT: UI 
* How is the enjoyment of pleasure, 
etc. possible in dream, while the instru- 
ment therefor (the gross body) is inert? 
If (it be said that) a mew dream body fit 
for such activity springs up, wherefrom 
does it arise, since the means of its gene- 
rationtis absent? Ifit bea product of 
the imagination, then how is it that, after 
the experience of sexual pleasure in a 


dream, the effect thereof is (actually) 
visible inthe body that is inert? (76) 


vila Maas saata sale aI TAATTT, 
ausagsgrs asta a dea yoda 
[eat | 
qa 4 Asa yaa aero eMeASA: 
THATS FAAS STE II 


“It is with this (the gross body) that he 
weeps from fear, talks, laughs and 


*This and part of the next verse are the arguments 
of an opponent. 
+ Such as parents. 
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exults.” It surely follows from this that 
the inner self does not abruptly sever its 
connection with the body during dream, 
although that body isinert; but, with 
the help of the subtle body, it creates 
again, in subtle form, those objects which 
it had previously +} experienced, such as 
the body, woman, horse, tiger, locality, 


etc. (77) 


ara arg ng aatatedrarearaen fectar 
qaasaiared Far se GHTHsA Galesarhr | 
TAT YSIS TAAATTA ATAATATSHATIAT 
Taraeaceddaaarasarana Sang asl 


The second state, that of dream, is 
known by experience to be midway bet- 
ween waking and sleep. In that state the 
individual, having withdrawn all the 
senses, hasonly the light of the self re- 
maining. The gross. body having been 
laid down on a suitable bed, the inner 
self, experiencing the objects it likes in 
their subtle form, goes about as it pleases 
in the same manner.{ (78) 


#This is the answer to the opponent. 
+ In the waking state. ¢ With the subtle Seat 
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TAMA: GST ATTA -AATATATTSLG: 
AMSA AT Haars a: ALAA ASAT | 
aa Greeniaasa eacasa: Tere 
AGA AY GETISIIAM ATSB Ut 


Preserving the body lying in bed by 
means of the life-forces now reduced to 
mere breath, lest it assume the form of a 
corpse and become food for dogs, etc., it 
creates, in dream, by its own power, 
horses, chariots, rivers, pounds, play- 
grounds, companions, women, sons, 
friends,—all by way of imitation.| (79), 


MAqoMARg Sis Harare: 
aleard sara frecla geharasa sania aay 
Foo Wetdeaalale Feaestea: tara- 
KacocK 

ana Median crate gehaateta 

(aerATa: WN Co It 
It creates elephants, tigers, robbers, 
enemies, snakes and monkeys. Some- 


times it is playing with beloved damsels. 
Sometimcs it laughs and sports. Some- 


+ Of its waking experiences. 
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times it eats delicious food. At other 
times it is afraid of its kith and kin, be- 
‘cause it has become an outcaste. And at 
other times it runs away for fear of tigers 
etc. or is caught by them and wails. (80) 


Ma aarasat wats se aar TRAKAa SA 
Pra T TATA: CE A AAT BRRBISATARG: | 
Ceamarat w8a eee a fecorararai seat 

; [ase 


TEMA gawsadd cease oeq II 


Whatever object is perceived, it comes 
into existence then and there by the igno- 
rance of the true nature of the self that is 
init. Its manifestation is like the unreal 
appearance of false silver owing to one’s 
not recognising the mother-of-pearl, or 
of the mirage owing to one’s not recog- 
nising the sun’s rays, or of the serpent 
by one’s not recognising the rope,—such 
appearance giving rise to joy or fear, 
only for an instant. Hence all this 


universe is really created by perception.}| 
(81) 


+ That is, the existence of any object is only so long 
and so much as we perceive it. ; 
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Tease Waddakas Aaa Aa AIT- 
Tay we sate & ward als aH a VA | 
Drarda yaaa at a Teaedita Frsafia- 

[aar 
TEAM TEVA BI AMTSIAAZ | 


The Lord of the Universe has declar- 
ed; ‘“‘By me, on whom depends the illu- 
sion of mayd, all this (universe) has been 
spread forth. Therefore, all things are in 
- me, not Jin them; for instance, although 
Silver appears (falsely) in the mother-o’- 
pearl, there is naught of the mother-o’- 
pearl in silver. Therefore, |too, all 
things do not (in reality) exist in me.” 
It follows from this that the whole objec- 
tive world is asunreal as the products of 
cS (82) 


aq: sua Bs Guaigacntanalstatzar 
faa at gates saqecta am aeracrard- 
Lari 
aeriidiag: WATTS VETS 
aden agaitata seta a alscara fesse lt 


Action is the only. cause of happiness 
or misery in this world. The ignorant, 


{ Because the universe is the creation of maya. 
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not knowing this, speak in vain of friend 
or enemy.* Yagnavalkya and A’rtabhaga, 
of yore, in the palace of king Janaka, 
spoke only of action and praised it. Even 
the ornament} of the race of Yadu dec- 
lares: ‘“‘None in this world remains 


without action.” (83) 


gaze Ho: Wala wate srforaaaatsta 
ssa cacaeety fafa arco AteTaa: | 
Wait eH tetsraarHeminegetasts 
aqrrst vratshua fe ag sed Aeatserd- 
[urea 1 ¢8 Ul 


Although the axe is able to fell a tree, 
it should nevertheless be wielded bya 
living being. Food is no doubt, a source 
of satisfaction, but the real cause thereof 
is the effort t of the eater. In the same 
way, former action is the cause of the 
good or evil results experienced, yet, be- 
ing itself evanescent, it cannot dothis by 


itself, It is impelled thereto by the inner 
self. (84) 


*One who gives happiness or one who causes 


misery. 
+ Krishna. . ‘ ¢ Cooking and eating. 
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Wa Bay asada Faas at 
TS AANA Aha UTA: AAAS AAA | 
FATA ASTRA: AAA ATT 


atladia araraatta aaa Fea cll 


The Vedas declare, with much pro- 
priety, thatall rites, compulsory, discre- 
tionary,and so on, which are laid down 
by the Smriti for the various castes and 
conditions of men, are(in reality) dedica- 
ted to the Supreme Self ;* in the same 
way that by the satisfaction of the nose, 
eyes, tongue, hands, feet, head and ears, 
it is the inner man that is actually satis- 
fied, and, by the watering of the roots of 
a tree, every part of that tree is 


nourished. (85) 

asada: afatratt aa aaaeeANSS 

Aa? ATAMMGALATL Sa ALATA | 

areata fara wate aeraraa: ers 
[ 

ae cag: Uy aghast aaateara- 

[ferat: ce UN 


*Whatever lesser deity might be invoked in 


practice, 
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After death, he who is ignorant of the 
self, although versed in the Vedas, and 
has performed the rites prescribed there- 
in, exhausts his merit after a brief enjoy- 
ment and undergoes very great misery in 
having to be bornagain. He who has 
realised the self and yet longs for reward, 
enjoys much greater and more lasting 
happiness accompanied by supernatural 
powers. Therefore, one should indeed 
realise the self ; for, by realising it, one 
gains every happiness although he longs 
for no reward. (86) 


qaactar af wala ga: Saeata Pea 
qaeqardtad wala asa als AT VEIL! 
sas Prg uta carga agape, 
AeasaeeaAa SA FRI Ze Vel Tadat 
[Frag il co i 


It is no wonder that objects are not re- 
vealed by the sun, moon, etc., of their own 
accord; nor is the sun directly perceived 
by its own light, oor the moon, nor fire. 
On the other hand, the sun, moon, etc., 
are perceived by means of the sense of 
sight inspired by (the inner) conscious- 


== = =. & 
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ness. Therefore, only the dweller in the 
body shines by his own light. Yet, in 
the world,| the deities: have their res- 
pective power to illuminate. ~ = >(87) 


marae za: fata gacaaaaarle aa - 
TON THSUSRAS ISAT Fs Aaa BUT t 
SATA: VAS AUST TAA TA AOTACATOTT 
feat gars aula aera teatswmaaa: It 


Through the life-force called prana the 
individual drinks plenty of water and 
eats food. Then the abdominal fire, with 
energy derived from that (prana), digests 
it sooner or later. Thereafter the life- 
force known as vyana carries the,essence 
along the blood-vessels of the whole 
body for the nourishment of life; and the 
life-force termed apana expels from the 
body the putrid non-essence. (88). 


+ 7.e., as far as the senses are concérned. 


{The sun, moon, etc., which preside over the 
senses. In relation to objects, the senses have power 
to reveal them, although their light is but a reflection 
of the resplendence of the self. 

707—11 
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saat tear: sfaageas caqaxaransat 

TT: GakesarAratacaat waa fafsarey | 

Teegt aga epetue Had aisha wae 
[eradt 


WTS WT wsaastgua WyTAGLs: | 
This life, with its five-fold energy”, 
residing in each body and being master 
of all the senses, distinctly and inces- 
santly carries on all the activities appro- 
priate to that particular body, by a power 
which belongs undoubtedly to the self 
that is pure consciousness. That self am 
I, the all-seer, the life behind all life, the 
consciousness behind the consciousness 


of all beings. (89) 
4 wre Prone faftasraaizaaegear & 
Wrar aeaae arg Afarenaat area aRaerateal 
fageisheagisyernttratrataake Tt 
ated Dad BaATAAL Arad Tea- 
[ara I So I 
By the light of that One Self that is 
pure consciousness, the earth, water, air, 


sun, moon, etc., shine after It, each with 
its peculiar characteristics, and have 


* Prana. apana, udana, samana, vyana. 
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their being in It. Can the flashes of 
lightning and flaming conflagrations and 
the vast expanse of starry galaxies illu- 
mine the Supreme Lord, the immutable, 
infinite light, the seer, without beginning 
and without end, eternal, because devoid 
of origin ? (90) 


dasa sea ae Hele Ae 
Fa: Hagerragrersenrgaayses ar | 
Stare: a ua water farsa 
frarrqnara sfaata wt asarceata: UI 


If, by the favour of the nectar-like 
glance, full of unparralleled mercy, of the 
venerable holy Master, there arises, in 
any man whatsoever, the realisation 
“That very Brahman amI,” he indeed 
loses all feelings of doubt and, with his 
mind free from illusion, attains liberation 
even while living in the body. (There- 
after), when the beginningless limita- 
tion* is completely dissolved, hé is mer- 
gedinthe Highest, the sole abode of 
eternal bliss. (91) 


%# Maya, the root-illusion. 
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at tet APranfin acafeare at at ta ahs: 
TIN ATA ARASASMAS TITS BA AA | 
Wer FT AUT Tegagaaaatrats sx 


malt amen fafassafasrza: frat- 
[seq ll Q2 Il 


Iam neither the dense body nor the 
senses, nor the evanescent and most 
erratic mind, nor reason, nor life, nor the 
ego, nor wife, nor house, nor offspring, 
nor kith and kin, nor land nor wealth, 
and soon. For, how, can I, the witness 
aloof, the pure consciousness, the -inner 
self, be all these things which are purely 
objective ? ? Tamthe Supreme* that is the 
reality behind all this universe. (92) 


ama aguadgata a fae Aediaasas - 
aqua Ha UEGNAM Slaa APT | 
ager aM erahoratsrnacehigaasts 
arm ama ag waite a aa card Aa Atal |! 
In relation to all these plainly visible 


forms of dark, yellow and other innumer- 
able colours, the eye, which is one, is the 


#Siva, or parabrahman considered as 
maya. é 


ananda 
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seer, for, therein arises the perception. 
The eye, inits turn, is only objective be- 
cause the mind isits seer. And even the 
workings of the mind, objective forms 
transformed into thought, are, in their 
turn, objective. The Lord alone is the 
absolute seer, the witness, for, He is 
never, like the above, objective. (93) 


WHMMAAFASTL TEM Alla Aearage 
AHTTATTTSE WIAgUAysIaa sits 
[ata | 
aaeeresae ay uy frigat wgtar 
[aatsé 
FEA AT silat fe TAATRT TAT artery: 
—— [rarserL a2 It 


Owing to thenon-recognition of a rope 
in the twilight, over it appears a serpent 
all at once. In the same way is the 
extremely unhappy condition of the indi- 
vidual soul imposed on the self by reason 
of the mnon-realisation of one’s own 
self. Again, when the illusion of a ser- 
pent is dispelled by the admonition of a 
trustworthy friend, there is only the old 
familiar rope. So, too, by the admoni- 
tion of my own } Master, ‘Tam not the indi- 
vidual soul, but the immutable Self that 
is the seer: I am the Supreme Bliss (Siva). 

(94) 
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f street aca cake F agate wat 


aed wigdaiaeiiaed fe aa satfacka | 
WattHead fe wate at gat Nfs: fs saat 
qagTEe aay aghe vers safacka mitseA II 


Tell me what is thy light. You say: 
“The sun in the day and the moon, 
lamp; etc., at night.”” Itmay be so, but 
by what light do you see the sun, the 
lamp, etc.2 You say: “the eye.” But 
when that isclosed, what brighter light 
isthere? Youreply: ‘the mind.” By 
what lightis the mind revealed? ‘‘For 
that, I alone am the light,’ you say. You 
are therefore that Supreme Light. ‘I 
am, my Master.’’ (95) 


pace Raa: a gate waa Aa taleerar 
WAM T a BAA 4 Ga Aadsaggeat | 
fiseal Hagel fanfearncregiatiacat 
Fareed: Racafacaet fraarsae: |! 


Such a one* after remaining on the 
earth for a time, never more returns toa 
body and its accompaniments; until the 


*One that bas realised ‘I am Brahman.’’ 
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enjoyment of the ripe fruits of his former 
actions is completed, he lives in a pecu- 
liar manner, but blissfully, because his 
mind is free from aJl contrasts,” ever 
pure, devoid of my-ness and I-ness, 
always contented, identical in nature with 
infinite bliss, steady in thought, imper- 
turbable, cleansed of all illusions.} ~— (96) 


HATHA Tala GAT AHAATSA 
fasta Ta gal agieaugs ger ga: far | 
aiat daat ae aya Wad: BLT AT 
ABT al Blas Agate wlaat Aa ASstaarar lt 


Such an absolutely resplendent reali- 
sation at once destroys the distinction 
between the individual soul and Supreme 
“Self. In whomsoever such an unimpeded 
unparalleled realisation springs up in 
consciousness, for him the root-illusion 
(maya) that is the source of births and 
deaths, is destroyed by that very reali- 
sation. Once destroyed, it can no more 
create illusions by its power of pheno- 
menal manifestation. (97) 


*Happiness and misery, gain and loss, etc. 
+ This verse describes a jivan-mukta. 
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faa ata sanfsakeasararcarereaats 


eat Fanart FT Batt TAS AMAT 
; (ear 


ah AagttTAgaIaase yn ZzISat 
aiar franca sie haatad am: areal | 
Knowing that the universe is unreal 
and having, therefore, completely des- 
troyed all perception of phenomenal 
forms, he should taste, to his heart’s 
utmost content, the morsel of immortal 
bliss that is the highest and most perfect 
concentration of being and consciousness, 
and filled with light of the self and with 
a tranquil mind, he should realise that 
all this universe is unessential and should 
therefore abandon it, in the same way as 
one, after drinking the juice of a fruit,.. 
throws it away although the remnant 
may be highly fragrant. (98) 
aad ate eavata ay zeasksretzad F 
fat aaa + afaafaneat sear FLT | 
- ~ = ~ 
abreaaet qed aaqaenigest 
FET VaMAAhastaaaAasMare AANA 


The results of actions are destroyed, 
the bondage of the heart is broken, 
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and all doubts, which lead one io births 
and deaths, are removed, as soon as one 
realises that Supréme Lord, whose nature 
is pure consciousness, who is devoid of 
the stain of qualities, who is realisable 
by such teachings as ‘‘ That thou art,” 
the immutable inner self, the Brahman, 
the Lord, that is beyond all command- 
ments and beyond all thought. (99) 


Sal We Tased Tistanss HAS Fras 
Ba Gana WaUsa lead aIAT | 
PAIN GAIA aaa - 
forasaaritiaa ygutarakatrsrg eta | 


One should understand the huge tree 
of phenomenal existence, which bears 
the fruits of births and deaths before, 
betwixt and after, whose roots are the 
results of past actions, whose countless 
leaves are delusions, vanities, joys and 
SOrrows, whose branches are desire, 
anger, etc., and on which dwell the birds 
of sons and cattle, wives and daughters, 
in large numbers. Such a wise man 
should fell this tree down with the axe 
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of non-attachment and should at all 
times meditate upon the Supreme Being 


(Vasudeva). (100) 
ad wag aa gate aia aaa Aa Fra 
ig > Los 
aa wag ana aroatate ga Aaa | 
qe Wal a zaafasyzarrn Brae Blea 
aa arya + aHeahtgeaeyd PaaS Il 
The whole universe is born in me, has 
its support in me and dissolves.in me. 
Therefore, that very Brahman indeed am 
I.’ Again, humbly and exultingly do I 
bow to that Immutable Being (achyuta), by 
whose mere remembrance defective pro- 


cedure in all auspicious acts like sacrifices 
is rendered perfectly complete. (101) 


Thus ends the Century of Verses. 


I ste saat AATAT UI 


AAT: A 
KNOWLEDGE OF SELF 


aT: foraata Arava stati | 
qaarateasaaraatanr fated ul gu 


This treatise called “Knowledge of 
Self” is written for the sake of those 
whose sins have been destroyed by 
austerities and who, with a tranquil mind 


and free from attachment, long for 
liberation. (1) 


assay & AaAAwarqway | 
qe teaser frat Ala a faeafa RU 


Compared with all other means, know- 
ledge is the only direct means to 
liberation. As cooking is impossible 
without fire, so is liberation impossible 
without knowledge. (2) 


afafiaar sa attra fafa! 
ffarsat feaa ankafeasaq 2 


Ritual cannot dispel ignorance, because 
they are not mutually contradictory. But 
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knowledge surely destroys ignorance, as 
light destroys the densest darkness. (3) 


afaitsa Sastre alt Fae: | 
waa carat aka AaraasaaagT | Uv I 


The self appears to be conditioned by 
virtue of ignorance. But when that (igno- 
Tance) is destroyed, the unconditioned 
self shines by its own light, like the sun 
when the clouds have disappeared. (4) 


TaAAesl Se arararatstas7 | 
BM a a4 ass FAST ll 4 I 


Having purified, by repeated in- 
struction, the soul that is turbid with 
ignorance, knowledge should efface itself, 
as the paste of the cleaning-nut does 


with water.* (5) 
ear: wage f wungarfeaegs: | 
wale asaaia vaasusesad =o & I 


The phenomenal world, abounding in 
desire, hatred, etc., is verily like a dream. 


#The cleaning-nut, rubbed into a paste and thrown 
into dirty water, clears the water and itself settles’ 


down along the dirt as a sediment, , - 
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While it lasts, it seems to be real, but, 
when one awakes, it becomes unreal. (6) 


TAA TTA BHATT TAT | 


Waa sad Aa Valasanszaq = II 


Like the (illusion of) silver in mother- 
o’-pearl, the world appears to be real only 
until the Supreme Self, the immutable 
reality behind everything, is realised. (7) 


STETASHASTAA Atiea TAT | 
aukafasaraied Fea ATT eA 
Like bubbles in water, the worlds are 
born, remain and dissolve in the Supreme 


Lord that is the material cause and 
foundation of all things. (8) 


aaaraageya fer foot safeta: | 
soar falaaRaa aes Heatea Ue it 


On the eternal Vishnu, who is pure 
existence and consciousness, as the 
common, factor, all these various appear- 


ances are super-imposed, like. wristlets 
and other forms on gold. Asian?) 
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BMsSHM etree aT TTA Fry: | 
aqecligaralla taal taal WaT — it eo I 
Like space, the Lord Vishnu, coming 
in contact with various conditions, 
appears to be different by reason of theif 
differences, but is seen to be undifferenti- 
ated when those (conditions) are des- 


troyed. (10) 


araaaaes Saaraaarea: | 
aearairaraas waamieneay = ee Ul 


Only by virtue of varying conditions 
are caste, name, periods of religious life, 
’ etc., imposed on the self, like taste, 
colour and other distinctions imposed on 


water. (11) 


TARE aay FHA | 

IK Gas-arm Waray =at Weer 
The place for experiencing happiness 

and misery, which is made up of the flve- 

fold compounds of the great elements and 

is obtained as the result of past actions, 

is called the (dense) body. (12) 


TAMIA arargraareaay | 
HAHA Gents ATETTAT Ml 83 Ul 
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The_instrument of enjoyment, which is 
made up of the uncompounded elements 
and which consists of the five life-forces, 
the mind, the consciousness, and the ten 


senses,” is the subtle body (18) 
HAM AMS AAA SLANT STAT | 
VMadaIAAMAT =U AL 


The beginningless illusion that is in- 
definable is called the casual body. One 
should understand the self as other than 
these three bodies (or conditions). (14) 


qatar tiene sa feta: | 

Fela Awranieanta tHlest AIT 24 Ul 
The pure self, by the relation of the 

five sheaths, etc., appears to assume their 


respective natures, like a crystal reflecting 
a blue cloth, etc. (15) 


TRIM: Haye JETTA AT: | 
aaMdardt ag fafserarvss sar tl 2 Ul 
One should separate the grain of the 


pure inner self from the chaff of the body 


and other sheaths by the threshing of 
reason. (16) 


*The five senses of preception and the five motor 
members of the body. 
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aal GANAS MIAT A GaATTATA | 
qernaaed aay waarra = Ae Il 


Although the self is at all times and in 
all things, yet it cannot shine in every- 
thing but will shine only in the conscious- 
ness, just as a reflection will appear only 
in polished surfaces. (17) 


wehgandaienatasal faserory | 

agharanan fares UsaaaT 8c 
One should understand the self to be 

always like a king, different from the 


body, senses, mind, consciousness, and 
eyes, the witness of their activities (18) 


saTsateategasatent savarcrararateaare | 
FAAS HY TWIG wars sat ast (1 LS ul 
To the indiscriminating, the self 
appears to be active while (in reality) the 
senses (alone) are active, in the same way 


that the moon is seen as if running, when 
the clouds move. _ (19) 


anasasatia Fehgraataat | 
aiamay aaa Gals AM AAT WR I 
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The body, senses, mind and conscious- 
ness, carry on their respective activities 
by depending on the consciousness of 
the self, like men depending on the sun’s 
light, (20) 


TereaOIAIAS Basal | 
ayaa Wa Aealerq URL UI 


Owing to indiscrimination, men attri- 
bute the qualities and activities of the 
body and the senses to the self that is 
pure existence and consciousness*, in the 
same way as blue colour is attributed to 
the sky. (21) 


HAAAAMIATA: BIAS aT ATTA | 
PLATA Ws ASAE AMSAT: UR! 


Moreover, the nature of doer, etc., that 
belongs to the conditioning mind is 
attributed to the self, just as the motion, 
etc., of water is attributed to the reflection 
of the moon therein.- - (22) 


iiesgugiane gal aati wade | 
OIA Akar TAA ASIGSY AAA: 11 RZ UV 


= ‘ 
Passions, desires, happiness, misery, 
etc., exercise their function when the 


__ *The self is absolute consciousness as distinguished 
from buddhi, the individual consciousness. 
707—12 


o 
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consciousness is present, and do not exist 
in deep sleep when the consciousness is 
absent. They belong, therefore, to the 
consciousness and not to the self. (23) 
s bay 

THMSHA TAA AAAATACTA | 
amaaataaataeassadt: 1 RB I 
As light is the very nature of the sun, 
coldness of water, heat of fire, so are 
being consciousness, bliss, eternity and 

absoluteness the very nature of the self. 
(24) 
~ XA 

MARA AIT Ferrata say | 

aaa aad ararifa saad RA I 


By indiscriminately mixing up the 
aspect of being and consciousness of the 
self with the function of the individual 
consciousness, there springs up the idea 
* T know.’ (25) 


araat fate aka Feast a Tat | 
STaadaS Skat ata esta wafe 1 el 


The self undergoes no modification, nor 
can knowledge arise in any manner from 
individual consciousness (alone). And 
yet, one ignorantly imagines that the 
individual soul knows,. does and sees 
everything well. (26) 


a 
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WHAIATAM Sa AAT AA TSA | 
até Sita: Toa sreatharsay wa 1 Bo Ul 
By mistaking the self to be the indivi- 
dual soul, as a rope for a serpent, one is 
subject to fear. But if he realises, ‘‘I am 
not the individual soul, but the Supreme 
Self,” then he is free from fear. (27) 
ARUISTMAAAA FEA LATAT | 
PA Tareq TeetaasAa RA 
The self alone illumines the conscious- 
ness, the senses, etc., as a light reveals 
the pot and other objects; (but) o 
own self is not illumined by these eae 
nable objects.* (28) 
NT AAAI TTCIAASS AT: | 
aq Hara ST AAT STITT 1 RS Ul 


The very nature of the self being know- 
ledge, it does not depend, for a know- 
ledge of itself, on any other knowledge, 
in the same way asa light does not need 
another light to reveal itself. (29) 


fiver faftastarediate Adtta area: | 
renee METAR ASHI Rou 


*The mind, senses, etc. 
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Eliminating all limitations with the 
help of the passage ‘not this, not this,” 
one should realise the identity of the 
individual soul and the supreme self by 
means of the principal scriptural pas- 


(30) 


sages. 


aaa Ts TH FFT | 
vatscat france aaa fae RR I 


The body and other objects of percep- 
tion are the products of ignorance and 
are as evanescent as bubbles. The self 
that is unconditioned is other than these 
and should be understood as ‘I am 
Brahman.” (81) 
VIA FT AAS AASATET: | 
seaefaraan fategarat at WAR I 

Birth, old age, decay, death, etc., are 
not for me, because Jam other than the 
body. Sound and other objects of the 
senses have no connection with me, for I 
am other than the senses. (32) 


AAA A SAMBA: | 
AMM GAT: BA zaeatrnaays | 22 It 


Tam not the mind, and, therefore, sor- 
row, desire, hatred, fear, etc., are not for 


bee 
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me. As declared by the scripture, the 
self is neither the senses nor mind, but is 
unconditioned.. (33) 


favo fattimat frat fafaaed fesse: | 
fatter frat fragetsie fae: 1 82 
I am attributeless, functionless, eternal, 


doubtless, stainless, changeless, formless, 
eternally free, and unconditioned. (34) 


g 

TEMTAATA Tedaaiseya: | 

Gal Gaal fragt faetsaS: 1 3411 

Like ether, I pervade everything, inside 

and outside. [I am imperishable, ever the 

established (truth), alike to all, unattach- 

ed, unconditioned, imperturbable. (35) 

Ragas waaraveasHsaT | 

Gea Aaa Tt AMAT aN AE 
Tam that very supreme Brahman that is 

reality, knowledge and infinity, that is 


ever unconditioned and ever free, the one 
undivided bliss that is without a second. 


(36) 
ug freeacaal aaaTeitat AAT | 
PIC GUCE MIC INUCCHRIUCUE WoW 
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Such incessant impression on the mind 
that “Iam only Brahman’”’ removes the 
turbulences of ignorance, as the elixir of 
life cures all diseases. (3%) 


fafaea area faut fafratza: | 
WaAACHAAM AHA: Wc I 


Sitting in a lonely place, free of all 
passions, with the senses subjugated, one 
should contemplate that one infinite self, 
without thinking of anything else, (38) 


araramas za wares rar gat: | 
wae Raomaaaet A I 


A wise man should, by hisintelligence, 
submerge, in the self all that is objective 
and should ever contemplate the one self 
that is like unlimited space. (39) 


or aue 
ernie aa fers qarfad| 
aiquiPrrrqaetoratasd vol 
One who has realised the supreme 
truth gives up everything, such as form, 


caste, etc., and abides, by nature, in (the 
self, that is,) infinite consciousness and 


bliss. (40) 
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MiadarAes: Fe areata aes | 
Prarrqneraread aaa TW BR I 


The distinction of knower, knowledge 
and the known does not exist in respect 
of the supreme self. Being sole cons- 
ciousness and bliss, it shines by itself 
alone. (41) 
RIMTMISL ATAAAN TAT Ha | 


Veasantasaeat GalstarsTs Tq MU BRU 


The flame of knowledge that arises by 
thisconstant churning of meditation on 
the wood* of the self. will completely 
burn away the fuel of ignorance. (42) 

e 
Haag Naa ya Gea Za | 
qa atiaqaaaicat aaaaigaiaa =U BRU 

When knowledge has destroyed igno- 
rance, the self will manifest itself, in the 
same way as thesun rises as soon as the 
dawn + of day has dispelled darkness. 

(43) 
AeA F Aad WAS IMTATaaTAT | 
Talal Metals SHvsact war =U BE 
*Arani wood, use to kindle fire for sacrifices by 
churning it. ; 
+ Aruna, the charioteer of the sun; the dawn-god. 
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The self, that is ever with us, appears, 
by ignorance. as if it were unattained 
and, when that (ignorance) is destroyed, 
attained, like one’s own necklace.* (44) 


Mo Fertgran Hat Aafor sitet | 
Tare aah wt aRaee fradt 1 v4 |) 


The condition of individual soul has 
been imposed on Brahman by illusion, as 
the form of a man on a post, but dis- 
appears when the true nature of the indi- 
vidual soul is realised. (45) 


TAIASUGMASIA AAAS | 
ae wala ware aad fevaarizaq | 8 WN 


The knowledge that arises from the 
realisation of one’s own true nature, 
‘directly destroys the illusion of “I” and 
“mine” which resembles the confusion of 


the directions.}{ (46) 
arahqarrarannt aearatatas erry | 
Gh a aaa ITT = Bs UI 


'*QOne appears to search for his necklace and find 
it, although it has been on his neck all the time. 

+ One who mistakes the directions, north, east, etc., 

corrects himself as soon as he clearly understands his 


own position. 
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The devotee (yogin) that has gained 
right realisation sees all things, by the 
eye of knowledge, as existing in his own 
self, and the one self as all things. (47) 


AAA AAAS Aa Pea | 

Gal Tegel A Talat = WB 
He sees all things as his own self in 

the same way as one sees pots, etc,, as 

(mere) clay ; (for), all this universe is only 


the self, and there is naught other than 
the self. (48) 


Terakag asarqaaratkase | 
a afteeataren wachlead UB 


Liberation-while-living means that the 
wise person, having abandoned his for- 
mer limitations and qualities, and acquir- 
ing the properties of being, consciousness 
(and bliss), attains Brahman, in the same 
way as the worm becomes the wasp. (49) 


deat Weta sat us secs | 
anit tang akan rasta Ul 4o 


Having crossed the ocean of ignorance 
and having slain the demons of likes and 


170 SELECT WORKS OF SANKARA 


dislikes, etc., the seer, united to tran- 
quillity, is supremely happy in the enjoy- 
ment of the bliss of his own self.* (50) 


TaMdagaares eaqissagarasa: | 


FAATT SATA THAT Ta 

Leaving aside all attachments to ex- 
ternal and transient pleasures, and happy 
in the bliss of the self, such a one, for 


ever, shines within, like a light inside a 
(51) 


globe. 


suitreansts agacea saat: | 
adtrycataacam Waa UA II 


The seer, though remaining amidst 
limitations, should yet be unaffected by 
their qualities, like space. Knowing all, 
he should be like one that knows not. and 
should wander about, unattached, like 
(52) 


the wind. 
surfataeartscon fafaara frau: | 
we we fazenfa asrdtste at azar 1 43 Il 


When the limitations disappear, the 
seer merges unreservedly in the Supreme 


%* This js an allegorical explanation, incidentally of 
the story of the Ramayana. 
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(vishnu), like water in water, space in 


space, or lightinlight. - (53) 
AAAI SA RESTA Fay | 
TAMA a TTT, UAE 


Than gaining which there is no greater 
gain, than whose bliss there is no higher 
bliss, than knowing which there is no 
higher knowledge,—that should be 
understood as Brahman. (54) 


TELA ATL EAT TRA AIAN? | 

Aaa AIL SH BATT UA 
Seeing which naught else remains to 

be seen, becoming which there is no be- 

coming* again, knowing which naught 


else remains to be known,—that should 
be understood as Brahman. (55). 


faqedas: go aan ay | 
aad fads TaRAATAAT, NW &e tt 
That which is all-pervading, around, 


above, below, which is being, conscious- 
ness and bliss, which is without a second, 


*Birth. 
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without end, eternal, sole,—that should 
be understood as Brahman. (56) 


SAMRAT TarAseATASSAAT | 

AMSA AABZAAT ACA Nas UI 
The immutable, the one uninterrupted 

bliss, which is indicated by the Vedanta 


by excluding what is not it,—that should 
be understood as Brahman. (57) 


HASTA ESTA TATTSATA: | 
AMMAR WEAAesa Sar 1 Xe Ui 


(The four-faced) Brahma and others, 
that are but parts of that self which is 
uninterrupted bliss, become happy, each 
in his own degree, by possessing a parti- 
cle of that bliss. (58) 


arenas Te oTaENeaghaa: | 
aereedad aa ett afifaras = 11: 49, I 


Every object (is such because it) pos- 
sesses that. All activity has conscious- 
ness running through it.* The Supreme 


*These are the sat (being) and chit (consciousness) 
aspects of the self. The ananda (bliss) aspect has 


been dealt with in the previous verse. 
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Self, therefore, pervades the whole uni- 
verse, as butter isin every part of milk. 


(59) 
TA ATRISASSATATASATA | 
HSVMTAMNITT TRTaATATAT «= sg It 


That which is neither subtle nor dense, 
neither short nor long, which is unborn, 
immutable, devoid of form, quality, .caste 
or name,—that should be understood as 
Brahman. (60) 


ARIA AaASHs AIT FAAS | 
aa aatag ula agar Rt 


By whose light the sun, etc., shine, but 
which is not illumined by these that are 
illuminable, and by virtue of which all 
this (universe) shines*,—that should be 
understood as Brahman. (61) 


BIAS AAATAaAS AT | 
Aa Vad Tents. Wer 


Pervading the whole universe, inter- 
nally and externally, and illumintng it, 
the Brahman shines by itself, like-a red- 
-hot iron ball. (62) 


*Is manifest; is perceived. 
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sige vat aeons Pea | 
Fareataa Basa zat AeactParar | 2 I 


The Brahman is different from the uni- 
verse. There is naught other than 
Brahman. If anything other than Brah- 
man is perceived, it is as unreal as the 
mirage in the desert. (63) 


ead WAd AIRANSAA TAA, | 
Tass sat AeHeay = G8 II 


Whatever is seen or heard, other than 
Brahman, cannot be (real). Even that is 
Brahman, the secondless being, con- 
sciousness and bliss, when the reality is 


known. (64) 
aa aaarrs atta hacard | 
SHAATAGaAT Wes WeATAG 1 gs Ul 


He who has the eye of knowledge sees 
Brahman that is being, consciousness and 
bliss, in all things; but he who has not 
the eye of knowledge cannot see it thus, 


as a blind man cannot see the shining 
sun. (65) 


FANE ATSAAATAMAT CATA: | 
Tareaeataes: qed Ba gE Il 


The individual soul, melted in the fire 
of knowledge kindled by instruction, 
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etc., is free from all taints, like gold, and 
shines by itself. (66) 


SaMea AAT ATAAAASIET | 
Aaca AIAN Ula wraadshasq ll g9 11 


The self is the sun of knowledge that, 
rising in the firmament of the heart, des- 
troys the darkness of ignorance, and, 
pervading alland supporting all, shines 
and makes everything shine. (67) 


fardarierrtied Bait 
tatcetage May | 
Geass asa fa fatten: 
a aafaeaara saa ATM So UI 


He who, unmindful of (the limitations 
of) direction, space, time, etc., and per- 
fectly tranquil, attains the sanctum of the 
self, that is the all-pervading, stainless, 
eternal bliss which dispels (all qualities 
like heart and cold), etc..—he becomes 
all-knowing, all-pervading, and immortal. 


(68) 
\ Saat: Gara: Il 
Thus ends Knowledge of Self. 


MEICCIE ee 
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aifiataacazgutaaattn 

Rraat fateatrarrraatay | 
PraprraraaIgerguet 

Haga fuss vara Wei 


I salute the Lord of Lakshmi, the cause 
of creation, preservation and dissolution, 
the Lord of the universe possessing in 
conceivable power, omniscient, infinite 
in form, free of all bondage, the ocean of 
unbounded bliss, the concentration of 
pure knowledge. (1) 


Ta FETATTEHA faregy: 
wag ua ward | 
aa fasta Bqissmet 
qeifrar sortska Fray. Tea 
I ever prostrate to the lotus-feet of Him 
by whose grace I always realise the 
nature of the self to the effect that I alone 


amthe Supreme and that all things are 
merely superimposed on me. (2) 
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AAPA: BAG IEAATS: | 
Tangata: ARS Weresta Nau 


Sorely afflicted by the sun of the three 
miseries", and perplexed in mind, some 
one, after acquiring the qualifications of 
mind-control, etc., asks the good Master 
as follows: ’ (3) 


WAM aA AAAAVA WaITATT | 
Ta GAIT Wars HMA Ts neu 


O Lord, out of mere mercy, tell me 
briefly how I may, without (much) effort, 
be liberated from this bondage of births 
and deaths. r (4) 


ard & aaacake: stra aaa 3 | 
aq dieia fas arate: ay I 


(The Master replies.:) The manner of 
thy speech seems tome to be excellent. 
I shall explain to thee clearly which is 
which. Listen with an attentive mind. 


(5) 


*See footnote on page 86. 
707—13 
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SAAS MFA Alaa: | 

areata ar dies graarray I 
The knowledge relating to the identity 

of the individual soul and the Supreme 


Self that arises from texts like ‘‘That 
thou art,” isthe means to liberation. (6) 


al Sila: BH TAA Aaa aT HT TAY: | 
aanenicaes at aa afaneaq «lw Il 
What is the individual soul? What is 
the Supreme Self? How can there be 
identity between the two? And how can 
texts like ‘That thou art” express the 
same? ‘ (7) 


AA Aa: BATA BSA taTKATT FE | 

eq yxota at aise aaarfe a Gara: | ¢ 
We shall explain it (thus). What else, 

indeed, is the individual soul except 


thou alone. Thou that questionest me, 
“who aml’, art Brahman itself, without 


doubt. (8) 


qeaand AMMA TANT ATT HET | 
ae wale arate wag BA as nau 
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I have not yet clearly grasped, O Lord, 
even the meaning of the words, “Tam 
Brahman.” How can I understand, tell 
me the meaning of the sentence (asa 
whole) ? (9) 


aaae waraa fara Sa fares | 
2g: qatard f atematamate tl go 11 


What thou sayest is true and free from 
reproach. For, a knowledge of the word- 
meaning is indeed essential for the un- 
derstanding of the sentence-meaning. (10) 


TAC ACTA SAMA AA ATE: | 

OTST: AA: Uh AAT ATAT 11 82 
Why dost thou not understand thyself, 

' —thou whose very nature is reality and 

bliss and (pure) consciousness that is the 


witness of the individual consciousness 
and all its workings? (11) 


aarrqered darlarcr arate | 
Farcararaat fret aera tere faz 1 


Leaving aside all thought relating to 
the body, etc., thou shouldst ever medi- 
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tate upon that whose nature is reality, 
bliss, and knowledge and which is the 
witness of consciousness, as thyself. (12) 


emicarad: foesad ae seer! 
Rraatqaenaaacar ead tl 88 It 


Because the body has form, etc., like 
an earthen vessel or other object, and is, 
like an earthen vessel, composed of the 
(five) great elements, ether, etc., it cannot 


be the self. (13) 
waren ate fostsagmegierae: | 
PUASHAAIA A TAIT ue 


If, for the reasons aforesaid. this body 
is not the self, reveal the self, then, as 
clearly as a berry in the hand. (14) 


aegel saree: AIA a Tat Ta | 
Jeger Tal Fel aaa Roa 


As the witness of an earthen pot is 
different from the pot and is not the pot 
in any sense, so is the witness ef the 
body. Understand, therefore, ‘‘Ilam not 
the body.” (15) 
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oqfargisdetarsanite feats | 

aa ghawiat son areata 2g I 
Conclude, in the same way, “Iam the 

witness of the senses and not the senses 

themselves.” So, too, understand, “I am 


not the mind, the consciousness, or the 
life-force.” (16) 


aaratsty cat atetafa eaafreaory | 
geagared fg ara Wao 


Also “I am not the combination (of 
these).’”? Understand, thus, by intelligent 
reascning, the witness that is distinct 
from the object. (17) 


Sagara wrat etatheearataaran: | 
Te Uaaaan aseaarmMey = ke I 


Understand “I am He by/whose mere 
proximity, the body, senses and other 
objects become capable of (all) activities 
like selection, etc. (18) 


AMAIA: TATHTTTaT FT: | 
GOA ASATIAS ASEAATINA 11 9 11 
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Understand “I am that inner self 
which impels the consciousness, etc., but 
is itself unchanging, like the lodestone. 

(19) 


AASKAAAed AcAraessteSy+> Vtty | 
sehgaaaaM: Bseaama =U Re UI 


Understand “I am He by whose, proxi- 
mity, the body, senses, mind, and life- 
forces, though motionless, yet seem like 
the self that is not so. (20) 


aNaea AAseaa and a alsaq | 
a a ae fafa Msefaraet 88 II 


“My mind had gone elsewhere, but has 
now been steadied.” Understand ‘Iam 
He who knows the above activity of the 
mind.”’ (21) 


aastfte aft uratatal far zat | 
DN ata: aaraseaarsresy i Wz Ul 


Understand “Iam He who is the 
direct witness, himself changeless, of 
waking, dream and sleep, and of the pre- 
sence and absence of objects, and of all 
phases of consciousness. (22) 
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Tea SN Tete AIA | 

Serqaaal TE AMSE Maas: «WB. A 
As itis admitted that the light reveal- 

ing (the presence of) a pot is other than 


the pot, soam lof the nature of know- 
ledge, the dweller in the body that 


reveals the body. (23) 
qaaareal wat FST aga Prat: | 

Len’ 
Fel Waaaa: Bseiaaaswa Writ 


Understand ‘‘] am the witness that is 
the dearest of all, for,whose sake alone, 
sons, wealth and other objects are dear.” 

(24) 
FAARITTA Al A WARS AAT | 
yaratata at gst asefeaasea UR It 


Understand “I am the witness who, be- 
ing himself the object of highest love, 
feels ‘let me never cease to be, but let me 


ever exist’.” (25) 
ZT: STASAM WPIKIqGs TA: | seqs | 
aaa gaaataattaatssart: 1 2 Ul 


The consciousness that is the witness 
is said to be the meaning of the word 
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“thou.” The self is the witness and 
the knower, because it is devoid of 
change. (26) 


area MOTH ATM Fawr: | 
Ras HAHA: | RS Il 


By the word “thou” is denoted that 
which is different from the body, senses, 
mind, life-forces, and ego, and is entirely 
devoid of the six states* or other change. 


(27) 
quad fabaa ager Faaacga: | 
wdaarrean aatstaged tM Rel 


Having thus understood the meaning 
of “thou,” one should then contemplate 
the meaning of “that,” both by elimina- 
ting what is not ‘that’ and by means of 
direct definitions thereof. (28) 


PUAMAIAALMNSESTSATM: | 
AeA: WeaAttaAs: WRI 


Bereft of taint of phenomenal exis- 
tence, characterised by phrases like ‘‘not 
dense, etc.” qualifled by non-objectivity, 
etc,, free from the stain of nescience. (29) 


* Birth, existence, growth, maturity, decay, and 
death. 
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Treenttaarre: Gastar: | 
AUASAN: Gt: aaa wad = RON 


Bliss unsurpassed, reality, knowledge, 
and existence by nature, all-filling,— 
‘that’ is spoken of as the Supreme Self. 


(30) 
WAAT TAT TAT AGA | 
Je: GAA TT ARIAT Waeu 


Understand that to be the Brahman in 
respect of which the Vedas assert omnis- 
cience, supreme lordship and omnipo- 
tence. S (31) - 

S$ 2 => > S 
Tatars atag stearate | 
SS x 
WTA HES AMA ZAIATINA NaR UI 


Understand that to be the Brahman of 
which the Vedas explain, by various 
illustrations like clay*, etc., that, by 


knowing it all things are known. (32) 
aaa ota afeakerss aa | 
aH WAI AAAI WRU 


*By knowing clay, all clay things like pot, etc , are 
known. 
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Understand that to be the Brahman, of 
which, the Vedas enunciate infinitude 
and, to establish it, declare the universe 


to be the effect of that.* (33) 
fararaaa aa tardy wash: | 
ansaastaad TAATALT ECaT 


Understand that to be the Brahman 
which in the Vedanta, is established, by 
close reasoning, as the (only} thing to be 


realised by the aspirants for liberation. 
(34) 


Stara waaea fraeaea a areata | 
FAG AA TAY TRAATAA 1 3 I 


Understand that to be the Brahman 
which is spoken of inthe Vedas as hav- 
ing entered all beings as their souls and 
controlling them. (35) 
aut Head RAT Fat Aat | 
Sart tga AgaaaT A I 3g (I 

Understand that to be the Brahman 
which alone is spoken of in the Vedas as 
the bestower of the reward of actions and 
the originator of the cause +} of individual 
existence. (36) 


*i.e., Brahman is the cause of the universe. 
+ Maya or nescience. 
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ATIITSTAL Folia ATA LaAAIS AAT | 
MAFAAA AFAMAAALA TaTAat: 1) A It 
The meanings of the words ‘that’ and 
‘thou’ have been determined. The mean- 
ing of the sentence will now be dealt 
with. This’ sentence-meaning is the 
identity between those same two word- 
meanings. (37) 
aerit art fafast ar aaa ara eae: | 
evened arate eat wa: Wl Rc Ut 


The accepted meaning of the sentence, 
in this case, is neither co-existence nor 
particularisation, The meaning of the 
sentence, as accepted by the wise, is 
essential identity without reservation. 

(38) 
FMA F aratla Gissataesat: | 
AMATI TATA AGA: UW 22 It 


What appears asthe inner conscious- 
mess is that whose characteristic is 
secondless bliss, whose nature is second- 
less bliss, and whose sole definition is 
inner consciousness. (39): 


SATA AA SAAT AAT wad | 
BAT HIM satqda aeaq f= Wveoll 
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When the mutual identity of the two is 
thus understood, then only will the non- 
Brahmanness of the word-meaning ‘thou’ 
be eliminated, (40) 


qT FT Med aay fH Ta: Wy | 

GUiaeeHeI Taraasatawe Tera 
as also the unknownness of the word- 

meaning of ‘that.’ If it be so, what then? 


Listen. The inner consciousness remains 
absolutely as infinite bliss by nature. (41) 


araneMearss F aererastaatee | 
VEN AIT gga vada =U BR 


Further, a sentence like ‘that thou art,’ 
in order to denote identity, proceeds on 
the basis of the secondary* meaning of 
the two words ‘that’ and ‘thou.’ (42) 


fen & saat areal area arzaretaraa | 
AM TACASSUAAA SALATAATST Ul 3 UI 


We shall carefully explain how the 
sentence makes its own meaning clear by 
excluding the expressed meaning of the 
two words, which are mixed up. (43) 


%* Lakshya, secondary, indirect or derived, as oppos- 
ed to vachya, primary, direct or expressed. . 
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ASIA Ulla MASHAAATSTAY: | 
HARTA MAT: TATIAT: BB It 
The consciousness, conditioned by the 
mind, which appears as the connecting 
link between the idea “I” and the word 
“J, is expressed by the word ‘“‘thou”. 
(44) 
HATS: SATAN T SAT: | 
WeasaS: CATA TT: «UW BAU 
The first cause of the worlds, condi- 
tioned by nescience (maya), characterised 
by omniscience, etc.*, of the nature of 
reality}, etc.t, and affected by non-cogni- 
sability, is expressed by the word “that”. 


(45) 

TarweadHe a fedaeaquray | 
fread aaa anata =U 
(But) cognisability and non-cognisa- 
bility, having a second and being infi- 
nite, are inconsistent in respect of the 
same thing. Hence isthe necessity for 
the derived (or secondary) meaning. (46) 


arardcfaaa J qeaier aftae | | 
FATA Ailsa | Voll 


*Omniscience, omnipotence, omnipresence. 
+ Reality, knowledge, infinity. 


199 SELECT WORKS OF SANKARA 


When the adoption of the primary 
meaning is inconsistent with other 
(established) proofs, the adoption of a 
meaning not unconnected with the prin- 
cipal meaning, is called the derivation of 
meaning (lakshana). (47) 


AAIMANA FAY SAT ATS | 
asaaearereareanes aga Be I 


The derivation of meaning, in the case 
of passages like “that thou art”, is a 
partial derivation, and no other, as in the 
case of the words in sentences like ‘“‘This 
is he’. (48) 


we wallet Tra aA aTEEAaT | 
rafzeerenrararasaiey | 89 II 


Until the sentence-meaning of “I am 
Brahman’) is firmly understood, so long 
should one possess control of mind, etc., 
and practise (the expedients of hearing,” 
etc.). (49) 


AAMAATATA SSAA AAT WAT | 
fareratrearntaara: Geaeter Ho I 


When, by the grace of the Vedic 
teacher, one gets a firm understanding (of 
the above sentence), then is he entirely 
free from phenomenal condition and its 
cause.t (50) 


* Hearing, meditation and concentration. 
t Nescience or maya. 
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Fasholartacon YASH: | 
faguadfane: aa ca fara RI 
All ends and means destroyed, uncon- 
ditioned by the elements and the subtler 
bodies, and free from the bonds of action, 
such a one is immediately liberated. (51) 


MSTA ATT TT ATT | 
fiasionaeradade Gat WR 


When by the destruction of the bon- 
dage of past actions not yet ripe for en- 
joyment, one becomes liberated while 
living, he remains as such for a short 
time by virtue of such of his past actions 
as have brought about his present life. 


(52) 
Rreantarnrers Ser wat 77 | 
Galstad tae starred Nett 


(Thereafter) he attains absolute libera- 
tion without any more birth, which is of 
the nature of unsurpassed bliss and is 
known as the supreme abode of Vishnu. 


(53) 
Nl gfe areaata: aegt 


Here ends the Commentary onthe Text. 
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UU AAI 


MUMIA aa TTSE AMAT aesay | 
wikarerantd Tiga ae ufaaarage U2 
I salute the two feet of the holy Master, 
which destroy (this) unendurable duality, 
and whose dust, like the sacred ashes, 
quell the demon of illusion. (i) 


ehrpat cag aresé frataneaseq | 

FAL ZAAAAA AAU TATATAT UR 
I salute the merciful and most excellent 

Master who destroys all doubts and whose 


two feet reveal the enjoyment of one-ness 
as the meaning of the word “that”. (2) 


GACTAVT ARG: AHSAT TANITA: | 
aN 

ercaberearorar go: area: Brea: watera ASAT 

Scorched by the forest-fire of pheno- 
menal existence, the pupil, possessed of 
all necessary qualifications, is thus en- 
lightened by the Master with -words 
capable of revealing the true self. (3) 
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afte samakay ae pert dara: Fa: | 
TaN Gas VAT sea CT wale aq II 


Whoever doubts the fact that himself 
exists? If even this is doubted, he who 
doubts is only thyself. (4) 


aetrta aha atsal at aaa Sha aA 
qeneita fastay saan wa frst Ul 


When one knows ‘‘Iam not”, it is 
verily Brahman itself that knows “it is 
not.’’ When one knows “I am’’, then (too) 
it is that Brahman itself that knows 
thus. (5) 


Aa ART TA We Aaita Wears | 
Wea vata Ve: Sa: wa waka aeASt: leit 


Thyself, therefore, art Brahman. “I am 
not Brahman” is a mere illusion. From 
jllusion springs separation* wherein all 
sorrows have root. (6) 


a SIAM UTA Hapsqiasnaas: | 
oe Us Tad RAMA HAGA: Grad fatarateal 


* Difference, duality, manifoldness, variety. 
707—14 
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He who gainsa clear knowledge of the 
five sheaths (of the self) does not experi- 
ence the five sufferings,* The wise, there- 
fore, always investigate the five sheaths. 


(7) 
HAMA AA AMATI AAA | 


Peers SI IGRI COPCCICIC IMAL 


By aclear knowledge of the five 
sheaths, auna-maya, prand-maya, mano- 
“maya,vijnana-maya and ananda-maya, gach 
within the one before it, the self becomes 
capable of being revealed. (8) 


aghtaraaaes: AA AAT TSl TSH: | 

Weta: TAT ATMA SATA ISI 
This (gross) body whichis called the 

anna-maya sheath, is not the.self, for it is 


non-sentient, almost like an earthen ves- 
sel. and is non-existent before birth and 


after death. (9) 


ale: TTAAIST agree TIVTa aM: | 
AST STATHAM AML FIONA IZI: TSeq II 


» Avidya, ignorance; asmita, egoism; raga, desire; 
Avesha hate, and abhinivesa, fear of death. 
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So much of the atmosphere as is con- 
tained by the body is the prana-maya 
sheath. How can this be the self, being 
afflicted with hunger and thirst? (10) 


gVd TwErd ela a: wala Aaa + | 
TMSIAAAN AATAKAT AaAT: Flat: U 221 


Nor can be mano-maya sheath be the 
self, which thinks of the body as ‘I’ and 
-of home, etc., as ‘mine’, and which is the 
slave of likes and dislikes. (11) 


GAN wa fasta AA SAA BOA AHS | 
Garsecara fafatara a ghexceacat Ul 


Nor can the individual consciousness 
known by the name of vijnana-maya 
(sheath) be the self, for it is only a reflec- 
tion of the pure consciousness,* disap- 
pearing in deep sleep and permeating 
the whole body in conscious moments. 

(12) 


giana: gaon: afiagea a: geal waritta | 
“SAATHAAA GIST: BT WASTAT | LAU 


* The Supreme Self. 
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How can I-ness (or egoism), which is 
called the ananda-maya sheath, be the 
self, fondly imagining “I am happy” by 
reason of the small fractions of bliss 
found in deep sleep? (13) 


a: epeta raya: A WAIST TT THAT | 
MPAA I ATA STA AMMA TA AAT AAT AL 


That Which shines as the reality is 
bliss itself, is the self of all, for it exists 
before and after, is changeless and un- 
contradictable. (14) 
HAMMAM AI Ale azad Fea | 

— agulrdsarae: seats BeaTIST: | 

If nothing different from the annamaja 
and other sheaths is perceived, it cannot 
nevertheless be denied that there is one 
that perceives the amnamaya,etc., BB iS 
SIAM AAAAT FTAA Ag arSacay | 
AHCAAASST T UAGITSGSIAT ATA: 1 LE lt 

Although the self, being of the very 
nature of consciousness, cannot therefore 
be the object of consciousness, neverthe- 
less there can never be a doubt regarding 
the absolute existence of consciousness 
itself. (16) 
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agate fara feat tae aae | 
TU THATS eae waTAIAT: II 


The self experiences all things, but 
cannot be experienced by anything. The 
sun, that illumines the whole world, is 
not, in its turn, illumined. (17) 


afee aesitesaaaatet 3 sat wad | 
ra aeaaas Tt Stewa wads F Ml Ve I 


What is neither that nor this, so of 
thus, that much or this, much,—that 
should be understood to be Brahman. 
Otherwise, it will be a mere object, and 
not directly knowable. (18) 


sqinetate sit agit aaa aeTATASTe | 
MMATHAA IT Gaede A A Waray II 


While everything that is perceived as 
‘this, this’ is contradictable*, the reality 
that is ‘not this’ is not contradictable. It 
is, moreover, not unrealisable, because it 
exists. (19) 


araarata avtet wate sar Sea | 
Va AMAA AMAA SAT FAA = Ro Il 


* j.e,, Unreal. 
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Brahman, although not knowable (by 
the intellect), is yet not unrealisable, be- 
cause it is self-resplendent. The passage, 
“Brahman isreality, knowledge, infinity,” 
expresses the definition thereof. (20) 


ale RATAN aaa HACIA | 
at tamara rarataars Prarie farsteT7 II 
As long as there is limitation by the 
powers of the sheaths, the conditions of 
individual soul and Supreme Self affect 
it. Otherwise, these two conditions dis- 
appear, and its real nature without any 
distinction shines-forth. (21) 


ata anoeqaane a fearetla safes Aq! 
aa Peartia fas wa azafa tea: faa7 | 


If it is determined by ordinary reason- 
ing that, when everything visible is 
known to be’ unreal, there is naught at 
all, itis further determined by the Vedas 
that what is established as naught at all, 
is Brahman itself. (22) 


cpaty froeatat axanelanfearratraecarat | 


faareare TeTAT A AAFABIAATATS ET (RAI 


~ 
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Although this is so, to those that are 
devoid of even a thought of passages like 
“that thou art,” the self, though (ever) 
resplendent within becomes, asit were, 
invisible. (23) 


TATITAM TTT TTT PATA | 
Sree aT ATA Tae AO ATTA UR 


Therefore, by a contemplation of the 
meaning of such passages through an ex- 
amination of their word-meanings, and 
by the glory of the grace of the Master, 
one directly sees the self in an instant. 


(24) 
Se haTAA TAINAN TA 
S Sy ~ . 
HIATT AA WAT: MATT TTTATSA: UN 
The expressed meaning of the word 
‘thou’ is the (individual) consciousness 
that prides in being doer, (enjoyer,) etc., 
super-imposing the functions of the body, 
the senses, etc., on the self as if they 
were, identical. (25) 
Fee Vegamt Ulett aval eae | 
afer asaTMT: ARIS aT SEAS Il 
The derived meaning of the word ‘thou’ 
is the consciousness that manifests itself 
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as the witness of the body, the ego, and 
the senses, distinct from them. (26) 


STATA AAT AKEATS TGA | 
AIAN ATT AIT TAAST: 11 Vw Il 


The expressed meaning of the word 
“that” is the supreme self which is know- 
able from WVedantic texts, which is the 
efficient cause of the whole universe, and 
which is endowed with omniscience, etc. 


(27) 
fafarnfitage Brant faaeaeaq |. 
AAAGVIAIAT FAA AIT BEAISH: RCI 

The derived meaning of the word 
“that” is the supreme self, free of all con- 
dition whatsoever, beyond all pheno- 


mena, absolute, secondless, external, and 
realisable by (direct) experience. (28) 


aartiaaws deg faarsorfaateaar Ate | 


AY SSAA WIAA TaAM HA AT AFaqeT: II 

The relation between the two word- 
meanings is either sameness of object, 
or the relation of attribute and subject, or 
that of indicated and indicator. (29) 


waa Tas seatat Praahaedas | 
MAMNaHwOA Badia Agled Srartoresr: Ul 
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Those versed in interpretation explain 
“sameness of object” as the application 
of words, individually denoting different 
objects, to denote together the same ob- 
ject. (30) 
mae atest ages wT afedtacay | 
zatad frag aa ge Aaaorala BeTTTAT NAA 


Visibility and invisibility, fullness and 
the having asecond, are mutually con- 
tradictory. Therefore, in the case on 
hand, the derived meaning alone is pos- 
sible. (81) 


AMAIA BANTIATAS TTA | 
geattaraesa at ata: Ga wT HAT It 


Derivation of meaning is the denota- 
tion of an object not unconnected with 
the primary meaning, in a case where 
the primary meaning cannot be adopted 
owing toits contradiction by other rea~ 
sons. . (32) 
fafaeatt aaas aera shreaeradsaee | 
Wedd GAM UML AgTat ssatsE aq ATA Ul 

Exclusive derivation of meaning* is the 
denotation of a different object connect- 


*Derivation of meaning is of three kinds: exclusive, 
iaclusive, and partly exclusive and partly inclusive. 
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ed with the expressed meaning, but com- 
pletely exclusive of the latter; for ins- 
tance, the hamlet on the Ganges.* Such 
derivation of meaning is not applicable 
to the present case. (33) 
AANTAAGA: TA Fa: TIAA | 
sansedia Baar aot arafaazga A ata | 
Inclusive derivation of meaning is the 
denotation of another object without 
abandoning the expressed meaning; for 
instance, the red + (one) isrunning. Such 
derivation, too, should not be adopted in 
the present. (84) 
Meas A BA, A AKAMA H AAT | 
arate AHea ass fest strates II 
The partly exclusive and partly inclu- 
sive derivation is that which excludes a 
portion of the expressed object and 
denotes another portion thereof; for 
instance, “this is that Brahmin.” This 
mode of derivation should be adopted in 
the present case. (35) 


asa fast efa ata weal saadaesag| 
HAAASARA HATA TTA STA: Ww 


*Which really means “‘the banks of the Ganges. r 
+The quality of redness cannot run. The red horse 
or other animal is meant 
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The sentence, “this is that Brahmin”, 
indicates the Brahmin alone by excluding 
the remoteness and the nearness of place, 
(time), etc., and thus denotes identity 
between the meanings of the two words 
(‘this’ and ‘that’). (36) 


THUTAMA A ATA TARTMTATSA | 
fray vette ataata asatarearad Ul 


In the same way, the sentence, ‘that 
thou art” indicates the Supreme Self that 
is the reality, by excluding directness 
and remoteness, etc.,and thus clearly 


denotes identity* by the word “art.” (37) 


a4 afsany AeA aaa shades | 
wefaawaaa aa aeata seastaaq Ul 

In regard to those that realise as “I” 
the reality thus indicated by the princi- 


pal text declaring identity, the Vedas 


declare that they shall be free from all 
sorrow. (38) 


ma: Hadad faftaaat Staagalesa | 
fas Aeaadisa waaaata axcaree: UR 


*Between the two indicated by “that” and ‘thou.’ 
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It is generally observed, both in secu- 
lar and Vedic matters. that words of in- 
junction (alone) are capable of inciting 
one to action. How can the same hold 
good in the case of passages like “that 
thou art” which (merely) reveal a thing 
already established? (39) 


fafata a raft srrahiottargaranst | 
ust wale gasyg sf aaa TAdt Ste: II 


It is not injunction alone that can incite 
one to action, but also an assertion re- 
garding a desired object. A person will 
begin to toact by virtue of the know- 
ledge. ‘Here is the king” or “a son has 
been born.” (40) 


Derage: ahaa: AeA SPATS HTTATATS ET 
Brea: aqaartag 7 ead Fes: Il 
Although, according to the Vedic pass- 
ages declaring identity, the self is inces- 
. santly revealed, yet it is not possible to 


realise it for those that are devoid of the 
grace of the Master. (41) 


fcearahital Seagertaacer: | 
waftaaa ta ween fetata aan a Ader | 
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Do not think, ‘what is the need fora 
Master, since one, by himself, can attain 
a knowledge of the self by avoiding 
optional and prohibited rites and by 
purifying the mind through the perfor- 
mance of prescribed rites ?’ (42) 


HAIL a aT: TaTahA TROT fat Tahar | 
arate FEN Tas tefaars est 


Knowledge (of self) cannot result from 

. ites alone, without the Master that is the 
ocean of mercy; for it is established by 
the Vedas that only he who has a Master 
can know. (43) 


Aalsaeaat al Bal WAPALHIAaATaT | 
wate cea sat slat ark Bast Tal at I 


The Vedas are the highest authority, 
either because they are beginningless or 
because they are the utterances of the 
Supreme Lord. Knowledge, (therefore,) 
cannot result either by itself or from any 
other, authority. (44) 


aad Aeraq aqdaraskasttea Alas | 

a4 aaa AM AMATARATTTM Weel} 
The Vedic sentence, which does not 

depend on any other proof, but on which 
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depend all proofs, isthe only source of 
the knowledge of Brahman and other 
things that are beyond the senses. (49) 


Ae FaNTaed NT Alda A ZA | 
apa Taq TY Tleaka ¢ Hala: IVEll 
Those that attempt, by means oi proof, 
to realise a knowledge which reveals the 
proof itself, are such wonderful beings 
that they will burn fire itself by means of 
fuel. | (46) . 
Aas Tas SIA | 
aghroataydies arse alefa: carrtatalll 
The Veda is beginningless, and the 
self-resplendent Lord himself manifests 
it. In view of its manifestation, thus the 
great ones have declared that it is the 
(highest) authority. (47) 


SUMAN ALAFIA BLT TEA I 
qazEpaaal Agagea a Aga ag: tl Ye I 


As no authority is equal to the eye in 
the ‘perception of forms, so is there no 
authority for knowledge, equal to the 
Veda, in the realisation of that which is 


beyond perception. ,_ (48) 
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farag fataaa aa ahaa saraafe | 

TeaAgazara saa cel faerie a Raat 
If any treatise elucidates a truth estab- 

lished by the Vedas, it is merely a repeti- 


tion and is not indicative of any autho- 
Tity whatsoever. (49) 


vagaata fara araafa sada BSc: | 
Beangy Te Waweata Wagwwwiss: Usoll 
Of the Vedas consisting of the parts, 


one part* enunciates duality and the 
othert plainly expounds the one (second- 


-less) reality. (50) 
MsaaT Ue ahaa TAA | 


WHT Bross wiaorarareneHCTy 


The secondless alone is real. Duality, 
being only superimposed thereon, is not 
real, like (the illusion of) silver in the 
mother-o’-pearl, or the appearance of 


. water in a mirage. (51) 


arated ale Se teat TRAIT aa | 


Op As Tal Sl AASeATAl AATTTATAT | 


It is not proper to say that the second- 
less reality may be superimposed on the 
* The karma-kanda. | + The jnana-kanda. 


i 
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unreal and dual; for superimposition is 
(always) that of the unreal on the real. 
(52 


TARTIUTG AA: Tala BAPTA | 

° a 

AAT FT Wet AHITsTAaT! Aa UN 42 Il 
; Both cannot be superimposed, for there 
is naught different from them and supet- 
imposition cannot be on nothing. Hence, 
the reality of the secondless (self) must 
be accepted. (53) 


TAMATTTS FA ACTA TATA | 
ae ada ae aaa safer M4vll 


What is expounded by the Vedas is 
the secondless (Brahman) that cannot be 
known by direct perception and other 
proofs, and not duality for the latter is 
already established by ordinary reason- 
ing. (54) 

~zA- ° -* 7 Ss 
Had GSI SUES G AT Wacady | 
aa wast ale aaa AereTe ATA UI 

The secondless (Brahman) is of the 
nature of happiness, while duality 1s 


always unendurable misery. The Vedas, 
therefore, expound only that* waietss) 


aspired for. < 
faratr afar aed Fete TASAT | 
erMifraed sac cea SAA Aa 4g Ul 


%* Brahman. that is, eternal bliss. 
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In respect of the secondless reality 
which is expounded by the Vedas and 
which is of the nature of bliss, some say 
that the condition of individual self is its 
ordinary nature. (56) 


Santas Ue Ui Stace wer arererd: 1 
Waa A Asaa WSs eoTHAase: Ul Ww Uh 


If the condition of individual self be 
the very nature of (Brahman that is) ab- 
solute consciousness, then, like the heat 
and light of fire, it can never disappear. 


6”) 
FETA Tatas cleadat Ula Teearet 
WaRAITA A Wat arditla thatessiee 
Some are of opinion that the individual 
soul becomes the supreme soul by virtue 
of spiritual effort in the same way as iron 


becomes gold by the action of some 
chemical. (58) 


alee wate a gw aaate aeabart Tas | 
MPAaeTA HOST SAT ACSA? | 4S 

This is not right; for whenthe power 
of the chemical disappears by lapse of 


time, the golden colour that was imparted 


to the iron, also disappears. (59) 
WO7—15 
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Saat ae aehagag asm | 
TAagT STAB AT Tara TATA A 
[ferererq UN go II 


In the same way, the condition of indi- 
vidual soul, with its characteristics of 
pleasure and pain, will only seem to dis- 
appear (according to the above reason- 
ing), but will not be utterly destroyed. ‘ 


THAN Ae Ae Hawa F Ga sila: Ar 
ag afe cara Taare WaT aA UI 


Therefore, if, by its very nature, it is 
the individual self, it will for ever remain 


the individual self. 
(by its very nature) it is the supreme self, 


it stands to reason that it is always the 
supreme self. (61) 


afe a atm ara Steele arate | 
alod acts Rea azarae fibre ane: I 


Even if the individual soul were to 
attain (only a) similarity with the sup- 
reme self by virtue of spiritual efforts, it 
has been decided by all authorities that 
even that similarity must necessarily 
perish after some time*, (62) 


* Because whatever has an artificial origin must 
have an end. 


In the same way, if | 
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TH BHT Me Wats T TAT | 
Sates Sat YoU: BAA fread AAT 
Having therefore destroyed, by the 
knowledge of the self, the insuperable 
ignorance regarding one’s self and phe- 
nomenal limitation (samsara) which is of 
(that) ignorance, one becomes oneself the 
Infinite, and naught else remains. (63) 


AUS TH WHET | 
satiated ffaet: aaa: wafahe: ar 
; [aaeat: 1 €2 


Allthe Vedas and all religious treatises 
. (smriti) expound the supreme secondless 

Self whose nature is reality, knowledge 
and bliss as the thing to be realised. (64) 


eHeaataaiet fafaort Smarter | 
aaah aerated St Bazi UI 
In respect of all the numerous Vedic 


passages declaring oneness, all other pas- 
sages are said to be subordinate thereto. 


(65) 
akataeagicatataqqaired weatsseten 
amt facets saractaafa danas: leet 


212 SELECT WORKS OF SANKARA 


*From passages like “that thou art,” 
how does the knowledge of non-duality 
spring up, at whose very origin the con- 
ditions of doer, etc., disappear, like dark- 
ness at the rise of the sun? (66) 
FUTAMAY At SANS ACAS Tet: | 
Praca: BAG BA Wasa: Ul 9 ll 

Those versed in ritual argue that know- 
ledge occurs inthe ritual portion (of the 
Veda) and is therefore an auxiliary to 
ritual. But how can knowledge bean 
auxiliary to ritual, since it occurs in 4 
quite different context? (67) 


atrartaraaa Baars BIS) | 
ug aft HAAAASTSS WIL Fed | ge Il 


The two portions (of the Veda) relating 
to ritual and knowledge, are entirely 
different, both in respect of the aspirant’s 
qualifications and the subject dealt with. 
This being so, how can they be principal 
and auxiliary in relation to each other? 

' (68) 


at SAO A Gl Sle SHAG Tat A AML! 
PIAAMN GAMA AAAA AAAI TTA AU 


; _* This and the first half of the next verse are the 
view of the mimamsaka or ritual school. 


nl 
— et 5 
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Knowledge cannot exist in ritual. So, 
too, ritual cannot exist in knowledge. 
How is any correlation possible between 
the two, which are like sun and darkness? 

(69) 
TAHT at A AETAATAAT | 
VaRAAa MAHA AEAY: Ul vo | 

Therefore, for the removal of illusion, 
knowledge does not need the assistance 
of anything else, in the same way as the 


sun for the dispulsion of the densest 
darkness. _ (@0) 


wre Gtaeas are Roser waht TEAM | 
WEA Twa: Tat ata Aerts: 198 


The supreme self that is the witness of 


- all, is itself that unsullied knowledge. 


The witness, therefore, is not affected by 
those limitations (of ignorance) but is 
(even) reality, knowledge and bliss. (71) 


TATTLE: AFFTATA TIAMAT: | 
AaAHAM ISAs AAC AGAAAA ATTATA OR 


Its relation to them as (subject and) ob- 
ject is (Illusory) like the relation of rope, 
etc., to serpent, etc. The Vedas, too 
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establish the same truth by declaring 
“this (self) is ever unattached.” (72) 


HE A HH AW TST Ela AAT TA TAMA | 
TS THE A HH Heda Aleg wad ll 


That which cognises both subject and 
object is the supreme self itself. Neither 
of them can know it. That which is 
neither subject nor object can alone 
know (itself) clearly. (73) 


SIAeHAa AMAA Aaa PRA | 
ala Sfaaetar wrraranhatad AAT |S ¥ll 


Some say that the nature of doer, (en- 
joyer) etc. and all else is manifested (in 
the self) by its power of maya. This is 
(however) a delusion, because there is 
naught other than Brahman. (74) 


dma fated franara wate faieay | 
areorale fatearat Teac TAIT AK UI 


That Brahman being known, all this 
universe will become known, in the same 
way as all earthern jars, pots, etc., become 
known by the clay, which is their cause, 
being known. (75) 
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ates aicaas farataes fgahagTy | 
THRASH ATA ATA TATA gl 

This (Brahman), then, is the one cause, 
devoid of all distinction, of the nature of 
purest consciousness. From that which 


is the sole reality, conditioned by maya, 
sprang forth all this universe. (76) 


HUTA Head SAAT AAA STAT | 
THT Ths: Git AZ WS Bileaa TFSI 

Some say that the cause is non-entity. 
(But) the non-existent cannot be a cause. 


The power to generate a sprout is visible 
to all, only if the seed exists. (77) 


HUTA BATT AeAGAt acesiay | 

feeq anahtnarea: fale weet AAAI 
He who declares the cause to be non- 

entity, can manage affairs with the son 


of a barren woman and quench intense 
thirst by drinking the water-of a mirage. 


: (78) 
Wala USAATAT ITE: aHtata areg hee | 
THATS ILA TAT Waa BLT STAT A 


As this doctrine of a non-existent cause 
is untenable both according to scripture 
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reason, it follows that real entity is alone 
the cause of all the worlds. (79) 


Weracaaste syd Teka | 


AMMA Meas TIL TAT | Co II 
This reality, higher than the highest 
manifests itself as the worlds, also as 
teacher and pupil, also as (the fourth- 
faced) Brahman and other gods. (80) 
ae walete ured Uae Alera aaa | 
Tara fae serateated FTAA: | 
For those whose minds are not ripe, the 
impression that the world is real will 
tend to bondage (of births and deaths.) 
Hence, the Vedantas declare all this uni- 
verse to be unreal. (81) 
a 5 ° >: Lay : | 
made aa Gatelt Ya: TATA: | eI 
On the other hand, to those great per- 
sons whose minds have become ripe by 
virtue of their past merits, the Vedas 


declare that all this universe is Brahman 
(82) 


alone. 
HHATT HMA YITALA FIT SF | 
cqafqaaurat att Sarat a ahearat 


[favor i) 23 
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Those that do not realise the gold un- 
derstand a golden ornament only as an 
ornament. So, too, those that are devoid 
of realisation do not perceive the world 
to be Brahman. (83) 


HAASAN BA We Wales Aa | 
cf LN ~ 
cate faarchrdtt: catering a Tea BA: Ul 
How can Brahman be unknown to any- 
one, which is realisable by means of 


I-ness?* And yet, it is impossible of 
realisation by the unenquiring ignorant. 


seule a afarat aad saaecia wal: 

[erste | 

TIM adits acat fraafe agithrare- 
Noss 

[atatset 1 c4 

All persons carry on their activities at 

all times by means of the ideas “I” and 

“this.” Of these, the former relates to 

the inner self, and the latter to external 

objects like the body, thesenses, etc. (85) 


qyhthrartetaassgrea eae walled: | 
igen MAMA Ul Cg 


*4g.e. realisable by the experiences common to all, 
“Tam,” “I know,’’ “I feel’’ etc. 
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If the idea of <‘I”? springs up in respect 
of the body, senses etc., it is then a huge 
delusion; for, delusion is defined as the 
perception of anything in what is not 
that thing. (86) 


TACT TAA FSAPIAT | 
HASTA ASIST AearaaRIASgIE: lll 


It therefore stands to reason that ths 
supreme self that is the witness of all ie 
alone denoted by the idea “I”, This 
I-ness, although devoid of consciousness, 
becomes conscious, as it were, by its con- 
tact with the self. (87) 


AMKAATAATISHAAT ATA TB: | 
a: san farga: te aaa wala Beatss: UI 


The direct meaning of the clear and 
unmixed conception, “I”, “I”, in all 
bodies is therefore Brahman alone. (88) 


aaees Tha dete safe: sdtadsaa | 
HEAT: TARA TESA AAAS: 118 Il 


By. the word ‘‘cow,’, the genus ‘cow’ is 
primarily meant; but, from the context, 
a particular cow is alsoindicated. Inthe 


“a 
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same way the primary meaning of ‘I’ is 
the supreme self, but, by virtue of delu- 
sion, becomes ego. (89) 


TIAEHAAG: Wandea Aad Aa | 
lo fos <s 
aadddea Hale afaatea BATaleA UI 
Just as the power to burn, etc., is 
manifest in iron by reason of its contact 
with fire, so do the conditions of doer, 


(enjoyer) etc,, manifest themselves in the 
“J” by reason of its connection with the 


self. (90) 
aekeaeeaacatatedh AsAGedsAT | 
wenataia fatecat darfatem a aca teaaalt 


Having understood the meaning of “I” 
to be the pure, transcendental, second- 
less (self) that is different from the body, 
senses and other objects, one should not 
attribute any other meaning thereto. (91). 


TEGUS aM AaaaValeadsat BF 1 
aafee awe. Saal QR 


Just as, in the same body, the pleasures 
and pains are numerous in respect of the 
various limbs, so, too, there are differ- 
ences of experiences in respect of these 
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tad 


individual souls, although there is really 
no differentiation at all. (92) 


Pefrg fare wt aaa yTACT Bl Bg! | 
ata a wars fafa faa arate aa 
[fara tl 93 1 


A wise person should never enquire of 
the universe, ‘what is this’, ‘what is its 
nature’, ‘how was it born’ and ‘what is its 
‘cause’, He should merely think of itas 


delusion. ! (93) 
ahafa ereftart ae faafa ast aaa | 
ata Ta TAA Weaeaeatey STaPaareT a | 


The wood is forgottenin the elephant 
made of wood, and the elephant in the 
wood. *Sois the supreme self forgotten 


in the universe and the universe in the 
self. (94) 


ore veld Te fafeasfsaaraar 
[fefaay | 


mag Sasa Tasys sala Warar'l 


On the vast canvas of the self, the self 


itself paints the picture of the various 


# Children treat it as an elephant, and the elderly 
as wood. So the wise see only the supreme self and 
‘the ignorant the non-self only. 


DEFINITION OF ONE’S OWN SELF 221 


worlds and the supreme-self itself derives 
extreme bliss from seeing that picture.* 


(95) 
PraaaenaaassareqaaAMaSy | 
AeA dea a PoRagedla fern fagaali 


The wise have the firm conviction that 
there is nothing else than the supreme 
self alone, consisting of pure conscious- 
Ness, attributeless, imperishable. second- 
less, of the nature of bliss, and attainable 
only by direct realisation. (96) 


STE Tae Ferenshereatha Fea | 
AASEA ALT ANT AACA II 
The talk in the Vedas about knowledge 
and ne-science relates to the stage of 
argumentation. From the true stand- 
point there is nosuch distinction, because 
Brahman isthe only reality and there is 
naught else than this. (97) 


aaa wa Aq dale aaa ATRaaTETT | 
SaRMARATAT: ARATAT Bava aAasAN 


If one asserts that there is anything 
other than the self, even thatis the self 


_* As a painter may draw a picture on the back of 
his hand and enjoy its sight himself. 
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in its aspect of existence. Anything 
which is different from being existent, is 
non-existent and therefore a mere void. 
(98) 
aearrarerern Racer afsarsts at ATT | 
aeendat aatarais fast frearg Ul 
For the wise, although delusion has 
been conquered by the steady power of 
their knowledge of the self, yet it seems 
to remain until the death of their bodies. 


But the self shines for them in its real 
nature. (99) 


oy frat fagat qqaedtshr wsaeATTA | 
gamer a Rafa Tae: Gawler | 
This is the peculiarity of the wise, that, 
although they are looking at all the 
variety of phenomenal existence, they 


could see naught other than the self un- 
derstood from all the Vedas. (100) 


fe Fara fae fe woe facet | 
fe aa feng Pafas safe staat fagsra tl 

‘For the wise that realise everything to 
be Brahman, what is there to meditate or 


not medidate, what to speak or not speak, 
what to do or not do? (101) 
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fafas cratrara saat Taaat rear | 

AN AT A Hee: A Toe A Te STA II 
For the wise that see all objects as the 

self (drik), there is neither bondage nor 


liberation, neither the condition of sup- 
reme self nor that of individual soul. (102) 


AAG AAT ASASAATAA ITT AAT | 
Tava faaateta fafaofarar- 
[ATL 2oR 
This isthe sole ultimate teaching of 
all the Vedas if they are repeatedly en- 
quired into,—the Vedas which uncontra- 


dictably reveal the self and which are 
the highest authority possible. (103) 


aa Prater aor feat eeaeqorea & TezaN: | 
AGAIAAGAT GINAAs aRATATa Il 28 Ul 

Thus taught by his master, the disciple 
saluted his feet with joy and meditated 


within himself on the truth established 
by his own direct realisation. (104) 


AAUSEHUSE WENSE TAMAS ASEH | 
QUareAaSES WaARIaISE Was TW: 
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Iam undecaying, I am imperishable, 
Iam the Lord (prajua), I am the cons- 
ciousness that is the inner self, [ am full 
of supreme bliss, Iam the supreme self 


(parama siva), | am the infinite. (105) 
EUSA AAT AAS | 


AMANITA: AeAAaG AA MASAISEA II 

I am the greatest of those that have rea- 
lised the self. I am the enjoyer of the 
realisation of my own bliss. I am he 
whose glory is realised as “I” by all be- 


ings down to children and the illiterate. 
(106) 


arougatgaise fisguatagylaattas- 
leq 

sfanfaexatised aawwraarantsey I 
I am averse to sensual pleasures. J am 
full of the bliss, knowledge and realisa- 
tion of theself. I amfar aloof from any 
thought of the objective. I am delighted 


at heart by that which is not objective. 
> (107) 


SMSEHPAT Seals Wa IA CSASay | 
Sanfqrandi Staageasrarraqasey Ul 


Iamthe Lord of Lords. I am devoid 
of even atouch of jealousy and hatred. 
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lam he that fulfils the desired object for 
those who are bent on realising the goal. 


(108) 
VWASEAT ATi SUAISATAHATEISET 
VEVM HAV RMITSTSACTTS ALE ll 208 Ut 

I aloneam the origin of the words. I 
am he that sports in the garden of the 
Upanishads. I amthe flame of the sub- 


marine fire that will dry up the overflow- 
ing ocean of sorrow. (109) 


FHSAA TAS: TAATAATATATASET | 
FARIA: SHTATAAATASET 112201} 


I pervade up and down and around with 
my own extraordinary glories. I am he 
who appears to be determined: by means 
of argument, counter argument and en- 
quiry. (110) 


RATS CSE GSITAMAEA | 
AERTE atece sare siasrrattrcer 1222 Ut 


Iam the seer, I am the host of seers, I 
am the act of creation and I myself am 
the created. Iam prosperity, Iam pro- 
gress, I am satisfaction, I am the glow of 


the lamp of satisfaction. (111) 
707—16 
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upSeNaeaaaRa CHLAVTTEASST | 
Upsasetdle: AeARgHMAyaceasey Il 
Iam one. tam devoid of all distinc- 
tions, such as “this,” “like this’ or 
“thus.” Iam he that should be worship- 
ped by the non-desirous. I am devoid of 


the inner feeling of merit or demerit. 
(112) 


UFMAPMAHSE APUORSAAT ATA ATT | 
WaMEAT ATT AAA MTA ASASST Il 


Iam the revealer of oneness. I alone 
am the supreme reality for minds purified 
by a thorough understanding of the 
(Vedantic) formula. I am the sun that 
dispels ignorance like the darkness of 
the night. (113) 
AMSEMITAA HANA TAA YATE | 
SATA AGA AGaMNs AT AG SST II 

Iam the efficacy of herbs,lam the warp 
and woof of the worlds. I am the bee in- 
toxicated with the fragrance of the bliss 
of self emanating from the lotus of the 
sacred syllable Om. (114) 


sranengurat sHasHpqasecteatsey | 
Mamilatase fararagararcorgasey Il 
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Iam the healing balm for evils. Lam 
devoid of all conditional properties. I 
am the acme of liberality. I am he that 


rescues all by (granting) the fourfold 
desires* in various ways. (115) 


aganentaart HST WAAOZION | 
aequa fraaisé aracitgaraatacats- 
(eq eke 


Tam the goad of all powerfullest ele- 
phants, being greater than them. Iam 
as spotless as space. I am devoid of 
emotions generated by the god of love. 


(116) 

AAAS IAA ALAST ISSA PAAASET | 
- aawgufagalsé gkacgaatrarrefaats- 
[aq RSAC || 
Amidst doubts and doctrines regarding 
the self, 1am he that is realised by uner- 
ring instruction. I am averse to transient 


pleasures. Iam fittest for the plenitude 
of eternal bliss and knowledge. (117) 


FENTMARASE BA SATASTAATAPISEH | 
PYUEUEMSE PAIQHATSITEASeT II 


eS ee ee 
* Dharma, merit. artha. riches. kama, pleasure and 
moksha, liberation. 
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I am filled with the nectar of mercy. I 
am he that devours all the worlds includ- 
ing that of the lotus-seated.* I am devoid 
of the sinful “I”. I am free from the con- 
tagion of sin and virtue. (118) 
GAUAMAUSE TASS SISTAATISEA | 
AOMACTANSES GVEA ATA TATASEA lt 

I am beyond the scope of the senses. I 
transcend the ether (akasa). I pervade 
phenomenal existence which is (unreal) 
like a skyflower. I am unattainable by 
the wicked. Iam bent on dispelling im-- 
perfect knowledge. (119) 


s 5 
Tedtstease TewaTasAwETasey | 
ist 
Trasaseaale: TaMtackeaquaraseq ll 
The very mention of duality will slip 
away from me. Iam he whose dwelling 
is the innermost heart of all. I am attain- 
able by the contented. Iam the perfect 
consciousness that knows no going oF 
coming. (120) 
AAC a Ale fa ALITA AMT AEUSEA | 
ite PAT ALLA ANAT HOTS ASSET, Ul 


* The four-faced Brahma. 
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Iamahost of suns for destroying the 
accumulated darkness of densest delu- 
sion. J am the various divisions of time, 
hour, day, night, year. yega and kalpa. 

(121) 
ATEATTAASES ATA TEA AAS | 
WISAACTAISE Seq 

The sentient and the mon-sentient are 
my forms. My actions are extolled by 
the wisest. [am inaccessible to the un- 
steady. My abode is the other shore of 
the boisterous ocean of phenomenal exis- 
tence. (122) 
SCAG SAAGaSlIEMAAISaA | 
sorelaeatadial PASS AtecawTeAsey_ Ul 

Iam elated with the joy of conscious 
bliss thatis hidden down the ocean of 
the Vedas. I am concealed to those 
whose minds are fond of deceptive ver- 
biage. Iam attainable by the way of 
peace. (123) 
ASAI SMACTAAENATAS ASE | 
WUMATAISE AHACLTALTTSASEA UI 

I am the root of all objects from the 


lotus-seated (Brahma) downwards and of 
the five great elements. I impart bliss to 
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the worlds. Iam free from birth, age, 
disease and death. (124) 


TaltenaataaseagatataaTaeNatsed | 
Meta ateanaera TH eT AA TAS- 


[az 224 


Iam the several varieties of noise like 
the buzz, the grunt, the tinkling and the 
roar. J am he that illuminates the man- 
sion of the heart by the lamp of self- 
realisation promptly lit. (125) 


MAAS ATE MASE AATATTINSE | 
AdaMatlanadaraaaaaae (| 22g Il 


Iam knowledge. I am the known. I 


am the knower. I am all the aids to know- 
ledge. I am that pure sole existence 
bereft of knower, knowledge and known. 


(126) 
arahaqaise aeeauseiararacteasay | 
TMAAsUITAMsEe TATA TA ASTASET || 

My nature is beyond all principles. I 


am devold of the thought that I am 
among them. I am difficult of attain- 
ment forthe ignorant. My secret is reali-~ 
sable by a knowledge of the words “that” 
and “thou.” (127) 
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SATA AMM ALAA AAS AA AMS TET | 
tergatledise Tangqaietehaarns|ey || 


Iam the foremost of all deities, de- 
mons, fiends, men, animals and moun- 
tains. Iam without body and senses, I 
am the various directions like south, 
east, etc. (128) 
qMINAASE TATA aA EASeA | 
MMBTAABQTMSE TASE AGUS ANSE II 

I am of the nature of right and wrong. 
Iam free from the bondage of right and 
wrong etc. I am easily attainable by 
those that follow the right. I am the 


happiest. I am the origin of the Creator 
himself. ; (129) 
vfs frceaisé ACHMTTUTSASE | 
wMardaizaisé aaMTafRawta Taser I 

I am devoid of names (and forms) etc 
Iam free from hell, heaven and libera- 
tion. I am he that is realised by the 
ultimate inner sound. I am the essence 
of allthe Vedas and of the whole uni- 
verse. (180) 


WHT TAT SISA ar aay | 
Tatae fanfare wienfacenita UETaaATA UI 
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Iam he whose mind is purified by the 
knowledge of the reality which dispels 
the distinction between the supreme self 
and the individual soul. I am the origi- 
nal. JTamthechange. I am the fruition 
of all fortunes. (131) 


PUTT ACA A PATAN TATE | 
CAA AS AAT ATU TAT AAMT 2AM 


In the shape of the serpent, the moun- 
tain and the elephant, I bear the whole 
weight of the world. I (am Siva who) 
destroyed the five-arrow (Cupid) by the 
fire emanating from the eye in the fore- 
head. (132) 


ag wae ae aargeataist Tareq | 
aren war ae aaisé Aa aaa aez Ul 
I never become bound. So, too, Iam 
never liberated from bondage. I] am 
never such asto be taught. Iam not the 
‘teaching. Jam not the teacher. (133) 


uheté usané giaté gfraghaced | 
YUMNIGMAASE YATRA ASE, LAI 


I am devotion. I am worship. I am 
liberation. JI alone amthe means to libe- 


DEFINITION OF ONE’S OWN SELF 233 


ration. Iamthe ruler of all beings. I 
am the root-cause of all that is past, pre- 
sent and future. (134) 


APASEHRA Aaa ATA ATAATA NE | 
ATTA AAMAS A AMSAT Ul Re Ul 


Iam respected by the great. Iam dis- 
respected by the ignorant. I am difficult 
to attain, owing to the evil tendencies of 
the mind deluded by pride, desire and 
vanity. (135) 


AAATATAA ATTIRE TAESAEA 
TAT RTATAM AAT AAAS TT ASUS UI 


Iam the sacrificial rite, the sacrificer, 
the priest and the sacrifice. I am free 
from control of mind etc.* Iam Yama, 
Varuna, Kubera, Indra, Nirriti, Vayu, 
Isvara and Agni.t (136) 


PTE CIGIM INCRE CER ICE I Ul 
BS UCC RIC MC CGR Cen Mitcclt all 


Iamthe glory of that playful glance 
that affords protection and witnesses the 


% The eight limbed (or Raja—) Yoga. 


+ The eight deities presiding over the eight cardinal 
points. 
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control (of the universe.) I am establish- 
ed by the authority of that realisation 
which springs up amidst conditions 


wherein there is neither night nor day. 
(137) 


BANSATAHE BATH SaectEMeEr | 
CMSAAME BISTTATASraAAME|T LR UI 
Iam the definition and the defined. I 
am the implied meaning. I am devoid of 
dissolution etc. Iam the gain and the 
loss. I am the unattained amidst the 
attainable. (133) 


aaa TAME TITTIES | 
qraamiave jaar Te frfrsleq 112231 
Ihave no castes or rules of life. Iam 
the sacred syllables. Iam the respected 
among, the most respectable. I am beyond 
the scope of speech. I am within the 


words and the meaning of every sen- 
tence. (139) 


TATAACSAAAR ASAACATFARTANST | 
moneda feat cactHalafrararaToTer Ut 


I am unattainable even by hundreds of 
philosophies for minds that are devoid of 
peace and self-control. I am the sole 


oN 
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tefuge of the wise. I break to pieces 
countless doubts of various sorts. (140) 


qenrafatedte TeIletentenceatey | 
Fe Aaa Te AAATATTISU SAA I 


I am free from the six states* and the 
six tastes.| I have no enemy. Iam free 
from the six bodily sheaths.t I am be- 
yond the thirty-six principles.§ (141). 


ahagqanaanEe aaraHeT HIT AeA | 
AacaceaNs TMAH ASEAAAAATN BAU 


Iam the bliss of realisation. Iam the 
celestial tree that grants the desire for 
absorbed contemplation. I am free from 
phenomenal condition. I amthe direct 
realisation of the Vedanta (atma vidya) 


(142) 
goune HoqHE SATS AAS | 
afwenkta eve fafrcetarka erect Aarz I 


- *Bicth; existence, growth. ripeness, decay, death. 
t{Sweet, sour. salt, bitter, pungent and astringent. 
{Skin muscles, blood, nerves, bones and marrow. 
§The five elements, the five Ppranas (vital breaths). 
the five sensory and the five motor organs, the four 
aspects of the mind, mahat, kala, (time), pbradhana,. 
maya, avidya, purusha, bindu, nada, sakti, siva, santa, 
and atita. 
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I am the oblation to the gods and the 
oblation tothe manes. Iam devoid of 
all ideas of rejection and acceptance. I 
am Vishnu, I am Siva, I am Brahman (the 
creator), and I alone am their cause. (148) 
MATOS AMAAASATSETAAT | 
AAPA TetaaeaToaII LSAT I 

All my sins have been washed away. 
The sorrows of phenomenal existence 
have been dispelled from my heart. I 
am the root of all the various activities. 
expressed by the letters ending with ksha 
and beginning with a.* (144) 
gefa: Prahran: aenae saat ea | 
stachaate: fracas ag aah 

Why say so much! All this universe, 
sentient and non-sentient, is myself. 
Spray and foam and wave are not, in 
reality, substances different from the 
ocean. (145) 

IT a fe WA Wat 

afi a gaa aed aA! 
Wa AAS AT, 
att wa Ala Vrwraz U LeE I 


* ST (a) and & (ksha) are the first and last letters of 
the Samskrit alphabet. 


_a 
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My refuge is neither my mother, nor 
father, nor sons, nor others. My sup- 
reme refuge shall be the foot placed by 
my master on my head. (146) 


are tapact facataara TAT BATT | 

ard faatt aged area Tea | 
There is the foot of the master. There 

is unbounded mercy in his look. There 


is whatever he has taught. Is there any 
higher fulfilment of life? (147). 


anc Tas: aifaaracerane Taare: l 
Aeacia: aust Preaaa- 
[aU URve Ih 
The looks of the venerable master are 
as fullasthe flood of rays of the (full) 
moon, they are a variety of the celestial 
tree in granting whatever boon is desired, 


and they soothen and quell the sorrow of 
the mind. (148) 


PUSTABASANTATATTDAATLAT | 
aa cramer uaa Pratt asi 


In the cave of the heart there lies for 
ever by herself, the serpent-maid of pure 
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consciousness, made happy by swallow- 
ing the huge frog of a fickle mind. (149) 


aa gaaarraad weld AMSA ZTTEAT | 
arefararrenfaret AAT AAT FeRRTNTT I 

In the vast ocean of bliss and realisa- 
tion, which is myself, characterised by 


maya, a thousand universe-bubbles spring © 
up and disappear again and again. (150) 


TRH GAA WGHRAPTTTSAT SAT | 
SEG UAT: Ge: TarcATTR AT: 11 248 I 
Solely by the good ship of the master’s 
grace, wafted by the wind of good luck 
acquired in former lives, Ihave crossed 


the vast ocean of phenomenal existence, 


whose waves of sorrow are unendurable. 
(151) 


aft aafa meet aaa aecteahaar | 
sfeaate ateraret feats a Teenft fe Raz 
[Pra ly 242 Ul 


While there was the darkness of igno- 


rance, I saw the whole universe asa rea- 


lity before my eyes. But when the sun of 
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knowledge has risen, I see nothing at 
all, This is wonderful ! (152) 


We TA Farl Tamla A Sad Fay | 
Tdag Hala fart aa aad aal AA) FAT II 


I prostrate not to the gods. One who 
is beyond all gods not salute a god. After 
that stage, one does no prescribed act. I 
prostrate again and again to my own 
self, which is the root of all endeavour. 


(153) 


FUMAAIST Beg iaa Wea | 
TMETHAMSeA TE TE TITS ST BATT I 


Thus, rejoicing again and again at the 
thought of his having gained the know- 
ledge of the self, he reaches the supreme 
state of absolutenss (kaivalya), when the 
fruits of actions ripe for present enjoy- 
ment are exhausted. (154) 


WEFIFLELT TAS SAMTAALITT | 

AAMVITAAT TRUTAHSA TITTALA: 
The Lord facing the south*, himself, 

has composed this work entitled ‘ The 


* Dakshinamurti, the Lord Siva in the shape of a 
spiritual teacher. 
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definition of one’s own self”, which will 
dispel the darkness of ignorance and will 
carry one across the shoreless ocean of 
phcnomena!l existence. (155) 


aaMreatsed facraaaragssesre: | 
AMaTAaeS A AAA ATATAT VATS ll 
The sky of my mind is illumined by the 
sun of the master who is the Lord Vishnu 
that destroys the darkness of ignorance 


and causes the lotus of realisation to 
blossom. (156) 


Here Ends 
The Definition of One’s Own Self. 


—-ay 


MISCELLANEOUS STOTRAS 
REPRINT FROM 
“ PRAYERS, PRAISES AND PSALMS ” 


70%7—17 
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ll APTTHACTTOT 


——@o—- 


mit erat ate fast areata 
fare ae a vate eget eae: | 

aaah Teacsagarna zat 
GATT Ta FE A Tala Pare I 


aa: aaa afaeota sat Aergs Was: 
aie: wear alae x THT | 

Wai geste aes sare Prarie fat 
MOMMA ATIGEAGTS BATA SAT II 


qa Radsaaicearars afr 
arent asifary oat falaxe feegategey | 
MAS AM Aa TwId: Wartires4 
Jaahreta fafa aat az abafegead | 


The Sivanandalahari 9, 59, 61. 


, 
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Stupid man enters deep lakes and 
wanders over lonely and terrible forests 
and long mountains, in search of flowers. 
Alas! do not people here know to offer 
you, O Lord of Uma, the single lotus of 
their heart and rest in happiness? 


Lord of Gauri! as the swan loves the 
lotus-bed, the Chataka bird, the dark 
(water-laden) cloud, the Koka bird, the 
sun every day and the Chakora bird, the 
moon,—even so, O Lord of beings, my 
mind desires your lotus-feet, which, 
sought through the path of knowledge, 
bestow the happiness of salvation. 


As its own seeds reach back the 
Ankola tree, as a needle is drawn to the 
magnet, as a chaste wife remains with 
her own lord, asa creeper clings to the 
tree, 1s the river merges in the ocean,— 
if thought thus reaches the lotus-feet of 
Lord Pasupati and remains. there for al] 
time, that is said to be devotion. 


The Sivanandalahari, 9, 59, 61, 
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a Hed At aed Taha TA GTA Maal 

a Tent ead daft sat STA ela: | 
a Gea Yee data 4 a oa era 

Ge Met AARATTALT SAAT II 


PE CEIG OIC CIC CEM ICCC 
Pasa TT LOTTA =AlaATATT | 
aemaded Gatr aeeraratir rest 
SUA Sad ahaate Hara a wale | 


AY AA: MO AT 
HU Fat BHT | 

aaeasod WA Aaa: 
SAU Taal Vet UI 


The Devyaparadhakshamapana Stotra, I, 2, 10. 
Fae Fag Wat Ae 
ie aa TAT Tr TTT | 
gaa aaa Bre ads | 
‘aaa daa Teed FU 
_. The Tripurasundrai Vedapada Stotra, 10. 


¢ 
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I know no Mantra, Yantra or Stotra; I 
know no invocation or contemplation; I 
know no stories in your praise; I know 
not your Mudras, not even how ‘to cry 
out (to you); simply, I know, Mother, to 
tun after you, which (itself) destroys (all 
my) distress. 


By a mistake of fate, poverty, laziness 
or the impossibility of becoming your 
devotee, I have dropped from your feet. 
Auspicious Mother! Goddess who uplifts 
all! this must be excused (by you). A bad 
son may be born; but there is no bad 
mother anywhere. 


Goddess Durga, ocean of compassion, 
I think of you (only) when I am immersed 
in calamities; do not take it as roguery 
on my part; (only) when hungry and 
thirsty do (children) think of their 
mother. 


The Devyaparadhakshamapana Stotra, 1, 2,10. 


Wherever my mind, there be your 


pe wherever my head, there be your 
eet. 


The Tripurasundari Vedapada Stotra, 10. 
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a fe 7 f& tata eHesCT II 
qe adie Tara 

He agate Hate faTeoy | 
were Pasraatara 

faa aa fades faq ll 
aetlesTaasAtaals 

TssilaaalasasaIsy | 
fate sareahtrarasedt 

als shed FT AUa II 
arafeaarsraarn: 

AAaATTLaTA TE: | 
qaIstahet AIT 


ara sista a azote TS | 


ASM AMETAC: 
TRTAMATSMNAT: | 


aI GES a ey TT 
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Worship Lord Govinda, worship Him, 
worship Him, youfool! When your ap- 
pointed time draws near, (your) know- 
ledge of grammar will not save you, never. 


Fool! abandon the desire for amassing 
wealth; cultivate good thoughts in your 
mind devoid of avarice; the wealth 
which you get, as a result of your past 
Karman—please your mind with that. 


The water on the lotus-leaf is extreme- 
ly unsteady ; even so is life fickle in the 
extreme; know that, gripped by disease 


and desire, the whole world becomes 
struck with misery. 


So long as man is efficient to earn 
money, those around him are attached 
to him; if he survives as a decrepit, none 


will even call at his house to enquire of 
him. 


4 


The boy is immersed in play; the 
youth, in the youthful damsel; the old, in 


anxiety; (but) none in the Supreme 
Being | 
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HTMSTL ME FAL II 


cata abe areracet Freoy: 
aay grate qerateny: | 

aaferata TATA 
WIAA VATANTAT |! 


eae Tater | 
aa asaag Pra 
ea dasa a fray i: 


The Mohamudgara, 


a -?_ 
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One goes on pilgrimages to the Ganges 
and the ocean, keeps vows, or makes 
gifts; (but),—whatever the creed—the 
man devoid of knowledge does not obtain 


deliverance (even) after a hundred 
births. 


Birth again, death again and lying 
again inthe womb of a mother! O God 
Murari ! kindly save (me) from this end- 
less Samsara, so difficult to overcome. 


In you, in me and elsewhere also, it is 
all one God Vishnu; in vain do you be- 
come intolerant and angry towards me; 
see your Self in everything ; leave off the 


nescience of (seeing) difference every- 
where. 


The ‘Gita’ and the ‘Thousand Names’ 
of the Lord must be sung; the form of the 
Lord of Goddess Lakshmi (Hari) must be 
constantly contemplated ; the mind must 
be led tothe company of the good and 
the possessions (one has) must be given 
to the distressed. 


The Mohamudgara. 
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TAA FTA 
afrgaa area: | 
qtoy afer ay a: 
Paataee Tea II 
The Sadachiaranusandhana, 3. 
MAA THA: TAHA 
Qo GaaaTS FRINAATSAT | 
ahafad Tear 
teat qaqa go afar & 1 
The Pratassmarana Stotra, 3. 
BMAA TAT 
yrasaaal saris areas 
aie: ASI TAT 
fAMTS ALTA: TART: | 
faaaisa git 
AHOMAARA AIMS TTA 
a2 aa ada 
afe aafa gretiaareate I 


The Kasipanchaka, 5. 
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I think of, at dawn, the foremost efful- 
gence of my divine and creative Self, 


that it may direct our (my) mind(s) to the 
Bliss of Consciousness. 


The Sadacharanusandhana, 3. 


I bow, in the early morning, to the 
Full, the Eternal, that sun- hued Purushot- 
tama beyond the darkness, in whose all- 
comprehending form, this entire universe 
has been made to flash forth, like a snake 
where there is (only) a rope. 


The Pratassmarana Stotra, 3. 


This body is the holy place of Benares; 
(and here flows) the all-pervasive Ganges 
of Wisdom, the mother of the three 
worlds ; this devotion and this faith are 
Gaya;the contemplation of the feet of 
my own perceptor is Prayaga (Allahabad); 
this inner self, the Brahman, the witness 
of the mind of all people, is the God, the 
Lord of the universe ; if everything (thus). 
abides in myself, is there any other 
shrine (besides it)? 


The Kasipanchaka, 5. 


(O Mother!) whatever I articulate, may 
that be the saying of thy prayer; may 
all my manual craft be the gestures of 
your worship; may my walking be going 
round you; my eating (and drinking), 
offering oblations (to you); may all my 
enjoyments bein the spirit of offering 
myself to you ;—whatever act I do, may 


that be synonymous with your worship. 
The Saundaryalahari, 27. 


oa: Bat wa ale wud SATE 

FT TANITA: Bea wate Tel ahteay | 
aa qaenataaiedaaaa ate 

cafe So ae salsa a area raw tl 

Just as iron coming into contact with 
the philosopher’s stone attains at once 
the rank of gold and street-water becomes 
pure when it gets mixed up with the 
flood of the Ganges, even so, how will my 
mind, extremely dirty with all sorts of 
sin, not become pure if it is united to you 


in love? 
The Anandalahari, 12. 


ee 
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WATAA TTA ATT TA | 
washes fact ee wa 


BINS Tat Haraisha Tay MI 


afigiseaugisha wntska ei 


faaqvntista aalskta Araisha ate | 
WAFAMTATAPAUATISRA STAY 


Hata a aka Wat Lat At aU 


This is the time to give; [am deserv- 
ing of your gift; you area donor; I beg 
not of any beside you; and give me firm 
devotion to you-alone, O Siva of com- 


passionate nature! With that am I 
satisfied. 


Iam poor, unfortunate, broken, grief- 
stricken, done up, torn asunder. O Siva, 
you are the inner soul within living be- 
ings and (yet) you do not know my 
suffering !O Lord, do protect, me. 


The Sivabhujanga Stotra, 11, 16. 


We We Sa AATIMTAT: | 


aoa FM FIT: Wat 
met arse aT ge A AT: 


Skanda’s formin my eyes, His glories 
in my ears, always His sanctifying ex- 
ploits on my lips, His worship on my 
hands and His service in my whole body, 
—may my entire being beabsorbed in 
Guha. 


Wife, children, kinsmen, cattle, male 
or female, everybody belonging to me in 
my house,—let all of them, O Kumara, be 
worshipping you, bowing to you, prais- 
ing you and thinking of you. 

_ The Sub rahmanyabhujanga Stotra, 26, 28. 


"fA a a a i ll — 
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fast agetaaratytg- 
Taleika ATAATIT Ua | 

ARATE SSAA, 
gaaaadita f faa 


O Rama, by the grace of the dust of 
your foot-step, even the stone attained 
consciousness ; where is the wonder in it 
if man attains the consciousness of God- 
hood by doing service at your feet? 

The Ramabhujanga Stotra, 16. 


Hal TT ENleliat AT Ws: 

al aT A ae faa wares | 
eal aT StS: 

Fal TT Hat A a_e fraraa ll 


© Goddess Bhavani, when will (my) 
senses attain equanimity? When will 
there be (for me) neither foe nor friend? 
When will the pestilence of evil desire 
cease? When will my mundane menta- 
lity perish to its roots? 


The Devibhujanga Stotra, 20. 
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AANLATA TAN AAA 
MATA BOTTAAAT TCT | 
Aka Sansa Teal TAT 
waaeae Ha tte BUASFAY II 
arqe 4 zafaaaaaat 
We: Ta afetaeegaraaTaa: | 
Herapieet fanaa 
wee AH ee BUASFAT UI 


O Compassionate Man-Lion God with 
Goddess Lakshmi! Give the support of 
your hand tome who, having got up the 
tree of Samsara, grown from the seed of 
sin, with the numerous boughs of Kar- 
man, leaves of senses, flower of worldly 
enjoyment and fruit of sorrow, is falling 


down. 


O Man-Lion Lord with Goddess 
Lakshmi! Give the support of your hand 
to me, the blind man who has been looted 
of his great wealth of wisdom by the 
violent bandits called senses and has 
been fiung (by them) into the deep deso- 


late well of delusion. 
The Lakshminrisimha Stotra. 
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